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

 is the second person plural aorist active imperative of the verb EIPON, which means “to Say, speak.”


The aorist tense is a constative/futuristic aorist, which views the entire past action as a fact.


The active voice indicates that the prophet is expected to produce the action.


The imperative mood is a command.

Then we have the dative indirect object from the feminine singular article and noun THUGATĒR plus the genitive of relationship from the feminine singular proper noun ZIWN, meaning “to the daughter of Zion.”

“‘Say to the daughter of Zion,”
  is the particle of attention IDOU, meaning “Behold; Notice.”  Then we have the nominative subject from the masculine singular article and noun BASILEUS with the possessive genitive of the second person singular personal pronoun SU, meaning “your King.”  This is followed by the third person singular present deponent middle/passive indicative from the verb ERCHOMAI, which means “to come: is coming.”


The present tense is a futuristic present, which describes the current process that will be completed in the future.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (‘your King’) producing the action.

Then we have the possessive genitive from the second person singular personal pronoun SU, meaning “your.”  Next we have the predicate nominative from the masculine singular adjective PRAUS, meaning “unassuming”
 plus the additive use of the conjunction KAI, meaning “and.”  With this we have the nominative masculine singular perfect passive participle of the verb EPIBAINW, which means “to go up upon; to be mounted; to board (a ship).”


The perfect tense is an intensive perfect, which emphasizes the present state of a past action.


The passive voice indicates that the King has received the action.


The participle is circumstantial.

Next we have the preposition EPI plus the accusative of place from the feminine singular noun ONOS, which means “on a donkey; on an ass.”

““Behold, your King is coming to you unassuming and mounted on a donkey,”
 is the explanatory use of the conjunction KAI, meaning “that is,”
 followed by the preposition EPI plus the accusative of place from the masculine singular noun PWLOS, meaning “on a colt.”  Then we have the appositional accusative from the masculine singular noun HUIOS plus the genitive of relationship from the neuter singular noun HUPOZUGION, which means “the son of a donkey/ass.”

“that is, on a colt, the son of a donkey.”’”
Mt 21:5 corrected translation
“‘Say to the daughter of Zion, “Behold, your King is coming to you unassuming and mounted on a donkey, that is, on a colt, the son of a donkey.”’”
Jn 12:14-15, “Now after finding a young donkey, Jesus sat on it; as it stands written, ‘Stop being afraid, daughter of Zion; behold, your King is coming, seated on a foal of a donkey.’”

Explanation:
1.  “‘Say to the daughter of Zion,”

a.  Matthew continues the story by telling us the prophecy mentioned in Zech 9:9.


b.  The God of Israel is telling the prophet Zechariah what he is expected to say to the people of Israel.  The phrase “the daughter of Zion” is a reference to the Jewish people as a whole.  In effect, the Lord Jesus Christ as the God of Israel is saying to Zechariah, “This is what I want you to say to the people of Israel.”

2.  ““Behold, your King is coming to you unassuming and mounted on a donkey,”

a.  As happens many times throughout Scripture, God, through the agency of the prophet, tells the people to pay attention to what is about to be said.  They are expected to hear and remember.  The Lord was very much aware of the fact He was the King of the Jews and that His action in riding on this colt was the action of a king entering his capital.


b.  The phrase “your King” is a reference to the king of the Jews, that is, the Son of God, the Lord Jesus Christ.  In effect, Jesus is saying to the people of Israel, “I am coming to you.”


c.  The word “coming” is a reference to the first advent of the Lord Jesus, and is specifically referring to His entry into Jerusalem as the king of the Jews.  At His first advent the Lord comes as the spiritual king of the Jews.  At His second advent He will come as the political king of the Jews.


d.  The Lord characterizes His coming as ‘unassuming’, that is, in a state of humility and as a servant of the nation rather than in the glorious splendor of a political ruler in a great procession of power and dominance.  That kind of ‘coming’ will occur at the second advent of Christ.


e.  A second characteristic of this first coming is that the King of the Jews will be mounted on a donkey.

3.  “that is, on a colt, the son of a donkey.”’”

a.  Matthew further explains that the animal on which Jesus rides is the son of the mother donkey, a colt, the young son of a full-grown donkey.  Jesus rides on the colt.  The mother donkey walks beside the colt for the purpose of keeping the colt calm and assured that everything is alright.


b.  The colt was old enough to bear the weight of Jesus without being unduly burdened.  The colt was not a new born.  The Lord only had to ride the animal a mile to the east gate of the city at which point He could dismount and the two animals were returned to their owner.  The point of riding the colt was to demonstrate the fulfillment of the prophecy as proof that Jesus was the Messiah.  This was an open declaration of His Messiahship.

4.  Commentators’ comments.


a.  “This prophecy could apply only to Jesus Christ, for He is the only One with credentials that prove He is Israel’s King.  We usually do not associate the lowly donkey with kingship, but this was the royal animal of Jewish monarchs (1 Kg 2:32ff).  There were actually two animals involved, the mother and the colt (foal).  Jesus sat on the colt with the mother walking beside.”


b.  “Matthew mentions that this act fulfilled a prophecy, Zech 9:9 (cf. Isa 62:11), which spoke to the nation of the coming of her King in a gentle manner riding on … a colt, the foal (literally ‘son’) of a donkey.  This was not the normal manner in which kings arrived; for they usually came as conquerors riding on horses.  A colt was a symbol of peace.”


c.  “Though Matthew speaks of what was spoken through the prophet he actually combines words from two prophets, Isa 62:11 and Zech 9:9.  The Isaiah passage is addressed to the daughter of Zion, an expression that means the inhabitants of Jerusalem, and it goes on to refer to “your salvation” as coming, which enables Matthew to move over smoothly into the Zechariah passage, where we read of your King as coming.  Obviously there is no great difference; the King brings salvation, and it matters little which the prophet chooses to say is coming.  But the important point in the prophecy is that this King is meek [unassuming].  When the prophet says that he comes riding on an ass, he is contrasting him with ‘the chariot,’ ‘the war horse,’ and ‘the battle bow’ (Zech 9:10).  It is the fact that the King is a man of peace that is distinctive.  In antiquity a king would not normally enter his capital riding on a donkey.  He would ride in proudly, on a war-horse, or perhaps he would march in at the head of his troops.  An ass was the animal of a man of peace; it would be used by a priest or a merchant or an eminent citizen.  But the ass Jesus rode was no well-bred animal meant for the convenience of the wealthy.  It is specifically called a beast of burden; it was a lowly animal.  A king on an ass was almost a contradiction in terms, though, of course, sometimes in times of peace a king would use an ass (cf. 1 Kg 1:33).  That Jesus rode into the city in the way He did was a significant affirmation of His character and His purpose.  The pilgrims might shout their acclaims and think of a king who would fight against the Romans and throw them out of the country, but Jesus viewed himself as the King of peace.  He had accepted the salutation ‘Son of David,’ and there is no doubt that He agreed that He was the messianic King.  But He did not interpret messianic kingship as most of His contemporaries did.  He did not view it in terms of armies and battles and conquests.  He saw it in terms of peace and love and compassion.  Riding on an ass was important.  The mention of the prophecy that was fulfilled right at the beginning of this incident (and not after Matthew has related what happened) may be meant to indicate that Jesus consciously fulfilled the words of the prophet.  This does not mean that the disciples understood what Jesus was doing; John explicitly tells us that they did not until Jesus was ‘glorified’ (Jn 12:16).  But Jesus knew what He was about, and His action proclaimed boldly to all who had eyes to see that Jesus was indeed the Messiah, but a Messiah of a very different stamp from any that the deliriously happy crowds had imagined.”


d.  “The fulfillment of the prophecy was not perceived at that time by the disciples (Jn 12:16), to say nothing of the Jews generally or of the rulers.”
  The point being that the scribes and Pharisees with all their Scripture knowledge did not recognize the fulfillment of their own Scriptures.
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