John 1:1
Matthew 21:32



 is the explanatory use of the postpositive conjunction GAR, meaning “For” plus the third person singular aorist active indicative from the verb ERCHOMAI, which means “to come: came.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that John the Baptist produced the action.


The indicative mood is declarative for a simple statement of fact or reality.

Next we have the nominative subject from the masculine singular proper noun IWANNĒS, which means “John.”  This is followed by the preposition PROS plus the accusative of place from the second person plural personal pronoun SU, meaning “to you.”  Then we have the preposition EN plus the locative of sphere from the feminine singular noun HODOS with the descriptive genitive of the feminine singular noun DIKAIOSUNĒ, which means “in the way of life
 characterized by righteousness.”  The descriptive genitive can be translated “characterized by” according to Wallace’s Greek Grammar Beyond the Basics.

“For John came to you in the way of life characterized by righteousness,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the negative adverb OUK, meaning “not” plus the second person plural aorist active indicative of the verb PISTEUW, which means “to believe: you did not believe.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the Jewish leaders produced the action.


The indicative mood is declarative for a simple statement of fact or reality.

Then we have the dative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him.”

“and you did not believe him.”
 is the adversative use of the postpositive conjunction DE, meaning “However” with the nominative subject from the masculine plural article and noun TELWNĒS plus the additive use of the conjunction KAI plus the nominative subject from the feminine plural article and noun meaning “PORNĒ, meaning “the tax collectors and prostitutes.”  Next we have the third person plural aorist active indicative of the verb PISTEUW, which means “to believe.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the tax collectors and prostitutes produced the action.


The indicative mood is declarative for a simple statement of fact or reality.

Again we have the dative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him.”

“However, the tax collectors and prostitutes believed him;”
 is the adversative use of the postpositive conjunction DE, meaning “however” plus the nominative subject from the second person plural personal pronoun SU, meaning “you.”  Then we have the nominative second person masculine plural aorist active participle of the verb EIDON, meaning “to see.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the Jewish leaders produced the action.


The participle is a temporal participle with the action of the participle preceding the action of the main verb.  It can be translated “after seeing.”

There is no direct object in the Greek, but English grammar requires one, so we supply the word “[this].”  Next we have the negative adverb OUDE, meaning “not even.”  With this we have the second person plural aorist deponent passive indicative of the verb METAMELOMAI, which means “to change one’s mind; to regret.”  BDAG suggests the first meaning is the better meaning for this passage.


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice is passive in form but active in meaning with the subject (the Jewish leaders) producing the action.


The indicative mood is declarative for a simple statement of fact or reality.

Next we have the temporal adverb HUSTEROS, meaning “later.”  Then we have the genitive neuter singular article plus the genitive aorist active infinitive of the verb PISTEUW, which means “to believe.”  The genitive articular infinitive is used to denote purpose or result.  Here it denotes result, which can be translated “so as to believe.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that the Jewish leaders produced the action.


The infinitive is an infinitive of result.

Finally, we have the dative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him.”

“however, you, after seeing [this], did not even change your minds later so as to believe him.”
Mt 21:32 corrected translation
“For John came to you in the way of life characterized by righteousness, and you did not believe him.  However, the tax collectors and prostitutes believed him; however, you, after seeing [this], did not even change your minds later so as to believe him.”
Explanation:
1.  “For John came to you in the way of life characterized by righteousness,”

a.  Jesus continues with a further explanation of the parable and its application to the situation in Israel and to the leaders of Israel.  The Lord reminds them that John the Baptist came to the nation, leaders, and people of Israel (‘you’) in a way of life that was characterized by and described righteousness.  John’s austere way of life was a life of righteousness.


b.  All that John said and did demonstrated that God required a life of righteousness.  And that life of righteousness began by believing the message of John that the Messiah was coming and in fact here.  John’s message focused on people realizing their state of sinfulness and acknowledging their willingness to believe that the coming Messiah would save them from their state of sinfulness and personal sins.  John’s baptism represented this faith in what the Messiah would do for them.


c.  John’s righteous way of life was done to demonstrate that he was the herald of the King, that he was the forerunner, who was proclaiming the coming of the God of Israel.  His way of life was designed to identify who he was.  It was not a way of life that others were to copy.  God didn’t expect people to dress like John, live in the desert, and eat only locusts and honey.  God expected people to hear and believe John’s message, and then submit to the ritual baptism, in order to demonstrate outwardly the faith, trust, and belief they had within themselves.


d.  So John’s righteous way of life began with faith in the coming Messiah.  This was the way of life God demanded of all His people from tax collectors and prostitutes to the high priest of Israel.

2.  “and you did not believe him.”

a.  Jesus continues with the single fact that condemns the religious leaders.  They did not believe the message of John, nor did they accept that he was the herald of the King.  They did not believe his message, accept that he was a prophet sent from God, or acknowledge his way of life.


b.  In essence the religious leaders did not believe in John’s person, words, or works.  They rejected everything about him by their refusal to be baptized by him.  Jesus used just two words (OUK PISTEUW) to thoroughly condemn them.

3.  “However, the tax collectors and prostitutes believed him;”

a.  The Lord continues by contrasting the attitude and belief of the leaders of Israel with the lowest and most despised members of Jewish society.  The tax collectors were hated for doing the will of the Roman authorities in extracting money from the people to pay the Romans for their ‘services’ (keeping the peace).  The prostitutes were hated for their blatant sinfulness and ability to extract money from people that could have been given in support of the temple.  (With politicians it is always about the money.)


b.  The dregs of society listened to John’s messages, believed him, and demonstrated that belief by submitting to the ritual of water baptism.  The religious leaders would have none of this.  This statement is a commendation of the tax collectors and prostitutes by the Lord Jesus Christ.  They may have been gross sinners, but in the end they did the right and righteous thing, just as the first son in the parable.

4.  “however, you, after seeing [this], did not even change your minds later so as to believe him.”

a.  One contrast follows another.  Unlike the tax collectors and prostitutes, the leaders of Israel saw the people flock to John, listen to him, believe in his message, and submit to his ritual, acknowledging their sinfulness and need of a Savior.  The religious leaders did not change their minds about their state of self-righteous sinfulness.  They did not regret their decision to reject John’s message, when they had the chance.  They had the chance to believe John while he was baptizing, and even after his arrest and death.  But they never did.


b.  Just as these Sanhedrists never believed in John, so they never believed in Jesus.  They rejected John as a prophet, just as they rejected Jesus as a prophet.  They rejected the Herald and rejected the King.  They were the second son in the parable in every way, facet, and comparison.

5.  Commentators’ comments.


a.  “When they [the Jewish leaders] saw what repentance did for the publicans and sinners, they should have been convinced that John’s message was true and salvation was real.  Again and again, the religious rulers rejected the clear evidence God gave them.”


b.  “These religious leaders stood condemned.  They must have been stunned by Jesus’ words that despised, immoral people such as tax collectors and prostitutes were entering the kingdom and they, the religious leaders, were not!”


c.  “Here, in the middle of this confrontation, Jesus was offering these men another chance to change their mind.  He was saying that logic should lead them to changing their mind about Him even if spiritual repentance did not.  Reasoning, honestly applied, can lead to spiritual repentance.  Pride was a stumbling block to these elders; they did not want to be classified with tax gatherers and harlots.”


d.  “Jesus is still addressing the officials who refuse to accept His divine authority or to acknowledge John’s prophetic ministry.  The ‘way of righteousness’ makes clear that the correct answer to Jesus’ question about John is that his authority comes from God.  The Jewish leaders are being supplanted by the most notorious of sinners because the latter did repent and ‘believe’.  Though time is short, still the leaders have one last chance to change their ways.  In the kingdom performance [faith in Christ] takes priority over promise [doing good works].”


e.  “Jesus makes sure that there is no misunderstanding by referring explicitly to the reactions of the people He has just mentioned to the preaching of John the Baptist.  The Baptist’s message was not something hidden and known only to the select few. It had been widely and publicly proclaimed; and we are explicitly told that people from Jerusalem and all Judea as well as the region of the Jordan went out to him (Mt 3:5).  Jesus’ interrogators had known what John demanded.  But they did not respond.  They did not believe.  People whom they despised, the tax collectors and the harlots, were more open to John’s message.  They did believe him.  Clearly the change was evident; for Jesus says, you had seen this.  But even the evidence of what a true response to John’s preaching could do in people’s lives did not produce a change in the conventionally religious.  They did not repent afterward, that is, after they had seen what repentance effected in the lives of those who responded to John; they did not believe John.  Repentance [changing one’s mind] and believing John are closely connected; had they produced the one they would have produced the other, but they produced neither.”


f.  “The Sanhedrists actually had a double reason for believing John (and thus also Jesus), namely not only the saving truth of righteousness preached by John, but also its saving effect in the case of great sinners.  But the very richness of the grace shown to them made them more stubborn and vicious in their unbelief.”
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