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
 is the nominative subject from the neuter singular article and noun BAPTISMA plus the nominative neuter singular article and genitive of identity from the proper noun IWANNĒS, meaning “The baptism of John.”  This is typical Greek structure: article noun article noun, where the second article identifies the following noun in an adjectival relationship to the first noun.  Then we have the interrogative adverb POTHEN, meaning “from where?”  With this we have the third person singular imperfect active indicative from the verb EIMI, meaning “to be: was.”

The imperfect tense is a descriptive imperfect, which describes what continued to occur in the past.


The active voice indicates that the baptism of John produced the continuing state of being from where.

The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information

Next we have the preposition EK plus the ablative of origin from the masculine singular noun OURANOS plus the coordinating conjunction Ē, followed by the preposition EK plus the ablative of origin from the masculine plural noun ANTHRWPOS, meaning “from heaven or from men?”
“The baptism of John was from where, from heaven or from men?’”
 is the transitional use of the postpositive conjunction DE, meaning “Then.”  With this we have the nominative subject from the masculine plural article, used as a personal pronoun, meaning “they.”  This is followed by the third person plural imperfect deponent middle/passive indicative from the verb DIALOGIZOMAI, which means “to consider carefully; to reason.”

The imperfect tense is an ingressive imperfect, which describes entrance into or the beginning of a past, continuing action.  This can be translated by use of the English auxiliary verb “began.”


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the Jewish leaders) producing the action.


The indicative mood is declarative for a simple statement of fact or reality.

Next we have the preposition EN plus the locative of place from the third person masculine plural reflexive pronoun HEAUTOU, which means “among themselves.”  This is followed by the nominative masculine plural present active participle of the verb LEGW, which means “to say: saying.”

The present tense is a descriptive present of what was occurring at that moment.


The active voice indicates that the Jewish leaders were producing the action.


The participle is circumstantial.

“Then they began reasoning among themselves, saying,”
 is the third class conditional particle EAN, which means “If” and it may or may not occur.  This is followed by the third person plural aorist active subjunctive from the verb EIPON, which means “to say, to speak.”

The aorist tense is a constative/futuristic aorist, which views the potential future action in its entirety.


The active voice indicates that the Jewish leaders might produce the action.


The subjunctive mood is a potential subjunctive, which describes a possible or potential action.  This can be translated by use of the English auxiliary verb “should.”
Next we have the preposition EK plus the ablative of origin from the masculine singular noun OURANOS, meaning “From heaven.”  Then we have the third person singular future active indicative from the verb EIPON, which means “to say: He will say.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that Jesus will produce the action.


The indicative mood is declarative for a simple statement of fact or reality.

This is followed by the dative indirect object from the first person plural personal pronoun EGW, which means “to us.”
“‘If we should say, “From heaven,” He will say to us,”
 is the inferential use of the postpositive conjunction OUN, meaning “Then; Therefore.”  With this we have the preposition DIA plus the accusative of cause/reason from the neuter singular interrogative adjective TIS, meaning “Because of what?” or “For what reason” or simply “why?”  This is followed by the negative adverb OUK plus the second person plural aorist active indicative of the verb PISTEUW, which means “to believe: did you not believe.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the Jewish leaders produced the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information

Finally, we have the dative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him.”

““Then why did you not believe him?””
Mt 21:25 corrected translation
“The baptism of John was from where, from heaven or from men?’  Then they began reasoning among themselves, saying, ‘If we should say, “From heaven,” He will say to us, “Then why did you not believe him?””
Mk 11:30-32, “Was the baptism of John from heaven or from men?  Answer Me.’  And so they began reasoning among themselves, saying, ‘If we say, “From heaven,” He will say, “Then why did you not believe him?”  But shall we say, “From men”?’—they were afraid of the crowd; for everyone considered that John truly was a prophet.”
Lk 20:4-6, “The baptism of John, was it from heaven or from men?’  Then they reasoned among themselves, saying, ‘If we say, “From heaven,” He will say, “Why did you not believe him?”  However, if we say, “From men” all the people will stone us to death; for they are convinced that John was a prophet.’”
Explanation:
1.  “The baptism of John was from where, from heaven or from men?’”

a.  Matthew continues Jesus’ dialogue with the leaders of Israel by quoting the exact question Jesus asked these leaders.  The topic of the question is the baptism of John, referring to John’s water baptism in the Jordan River, which thousands came to receive, but these leaders rejected and refused to submit to.

b.  The Lord asks where John’s authority to baptize came from.  Did his authority to baptize come from heaven, meaning ‘from God’ or from men, meaning that it was self-appointed authority.  Did John appoint himself or did God appoint him?  Was John’s ministry ordained by God or by some human agency?

c.  Of course the right answer is that John’s authority came from God.  John was a man sent by God, Jn 1:6, “There came into being a man, having been sent from God;…”
2.  “Then they began reasoning among themselves, saying,”

a.  The leaders of Israel don’t answer immediately, because they realize Jesus has set a trap for them, just as they tried to set a trap for Him.  So they begin discussing among themselves their possible answers and the response Jesus might give to those possible answers.

b.  It is interesting that these leaders can reason among themselves how to answer Jesus in order to get an answer from Him that will condemn Him, but they cannot reason among themselves about His magnificent miracles and marvelous teaching or constant fulfillment of prophecy and realize He is the Messiah.  They can reason against Him, but cannot reason for Him.  Such is the nature of blind arrogance.
3.  “‘If we should say, “From heaven,” He will say to us,”

a.  Matthew continues by quoting the reasoning of the Jewish leaders.  Did Matthew overhear what they were saying among themselves or did a member of the Sanhedrin (for example, Joseph of Arimathea) tell him later what they said?  Perhaps it was the inspiration of the Holy Spirit.  In any case, the leaders pose their own conditional thought.  They may or may not answer ‘From heaven’, but if they do, then they know exactly what Jesus will say in answer to them.  Jesus will spring His trap shut on them and allow them to be condemned before the crowd by their own words.

b.  If the leaders acknowledge that John’s authority came from God (heaven), then Jesus has several options in reply:


(1)  Then why didn’t you accept John’s message and agree to be baptized?



(2)  Then why didn’t you accept John’s authority and acknowledge your sins like everyone else?



(3)  They why did you refuse to recognize John as a prophet sent from God?


c.  Any possible admission that John’s authority and mission to baptize came from God immediately condemned the leaders of Israel, because everyone know that they rejected John’s baptism.  Lk 7:30, “However, the Pharisees and the lawyers rejected God’s purpose for themselves, by not being baptized by him.”
4.  ““Then why did you not believe him?””

a.  The Jewish leaders state what they believe Jesus will say, if they acknowledge that John’s authority was from God.  If John’s authority is from God, then why did you not believe John’s call to repentance and demonstrate that change of mind and acknowledgment of your sins by submitting to the ritual of water baptism?

b.  If John was from God, and he was, then by rejecting John did you not reject God.

c.  And if John’s message was from God, and he was My herald, then is not My message, which you reject, also from God.  If he was from God, then I am from God; for the message of the herald is the message of the King.


d.  The Jewish leaders are well aware that they absolutely cannot acknowledge that John was from God, because John’s whole message was the announcement and preparation for the presentation of the Messiah to Israel, and John only pointed to one man—the man, Christ Jesus.  By acknowledging John, the leaders are forced to acknowledge Jesus.  So they refuse to fall into this trap by answering ‘From heaven’.
5.  Commentators’ comments.


a.  “In taking them back to the ministry of John, Jesus was not trying to avoid the issue. John had prepared the way for Jesus.  Had the rulers received John’s ministry, they would have received Jesus.  Instead, the leaders permitted Herod to arrest John and then to kill him.  If they would not accept the authority of John, they would not accept the authority of Jesus; for both John and Jesus were sent by God.”


b.  “Jesus plays their game at their level and so redirects their attention to the question of the source of the authority for John the Baptist’s ministry, summed up here as his ‘baptism.’  Was John’s work human or divine in origin?  The temple authorities immediately recognize what Jesus is up to.  Their private debate about how to reply already indicts them.  John the Baptist and Jesus had similar ministries and messages.  The correct answer to the question about John the Baptist’s authority, that it came ‘from heaven,’ will imply that they should give the same answer to the question about Jesus’ authority.  The chief priests and elders are not prepared to admit this publicly.”


c.  “With consummate ease, Jesus demonstrated their impure motives by turning their ‘trick question’ against them.  The wisdom of that reply should in itself have given the nation’s leaders pause to stop and reconsider.  The wisdom and superiority of our wonderful Lord over the wisest men in wise Israel is clearly demonstrated; for His single question on John the Baptist silenced this carefully contrived plot.  Please remember, the opposition had had a day in which to caucus and lay their plot; Jesus, on the other hand, had to think on His feet and respond immediately.”


d.  “The baptism of John leaves the expression without syntactical connection.  It stands there in isolation, marking it out as something Jesus views as significant and important.  He asks where it came from and suggests two possibilities: From heaven and from men.  This was not a red herring to lead them away from their questions; for if they had answered it honestly, they would have had the answer to their own questions, since John had borne witness to Jesus.  They do not seem to have been concerned with the truth or otherwise of either of Jesus’ alternatives. Their reasoning covers the consequences of each of the possible answers, and they give no attention whatever to the actual source of John’s baptism.  They reasoned among themselves means this was not for public hearing.  They saw immediately that if they said, ‘From heaven,’ they had lost their case.  Jesus would immediately ask why they did not believe him; and, of course, had they believed John they would not have been engaging in the inquisition that was their present task.  They would have become followers of Jesus.  That was unthinkable for these men, so there was no trouble in rejecting ‘from heaven’ as a possible answer.”


e.  ““Jesus’ counterquestion is not an evasion.  The authority of John and that of Jesus are identical.  The right answer to the question about John was the right answer to the question about Jesus.”
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