John 1:1
Matthew 20:15



 is the coordinating conjunction Ē, meaning “or” and is very doubtful as being part of the original text.  It is missing from Codex Vaticanus and Codex D (which typically includes every possible scribal addition, and is striking when missing in comparison to other texts of the same age).  The use of the word here makes no sense in the same way it does at the beginning of the next sentence.  It is more likely that a scribe sought to ‘correct’ the text by adding it here, because he saw it at the beginning of the next statement.  Next we have the negative adverb OUK, meaning “not” plus the third person singular present active indicative from the verb EXESTIN, which means “to be right, authorized, permitted, or proper.”


The present tense is an aoristic present, which views the state of being in its entirety as a fact.


The active voice indicates that what the owner is doing produces the state of being right.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Next we have the dative of advantage from the first person singular personal pronoun EGW, meaning “for me.”  This is followed by the accusative direct object from the neuter singular relative pronoun HOS, meaning “what.”  Then we have the first person singular present active indicative of the verb THELW, which means “to wish, will, want, or desire.”


The present tense is a descriptive and static present, describing a present action that is also a permanent action.


The active voice indicates that the landowner produces the action of wanting.


The indicative mood is declarative for a simple statement of fact or reality.

This is followed by the aorist active infinitive of the verb POIEW, which means “to do.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the landowner produces the action.


The infinitive is a complementary infinitive, completing the action of the main verb.

Next we have the preposition EN plus the instrumental of manner from the neuter plural article and possessive pronoun EMOS, meaning “with my own things.”

“Is it not right for me to do what I want with my own things?”

 is the coordinating conjunction Ē, meaning “Or,” followed by the nominative subject from the masculine singular article and noun OPHTHALMOS with the possessive genitive from the second person singular personal pronoun SU, meaning “your eye.”  Then we have the predicate nominative from the masculine singular adjective PONĒROS, meaning “evil,” followed by the third person singular present active indicative from the verb EIMI, meaning “to be: is.”


The present tense is an aoristic present, which views the state of being in its entirety as a fact.


The active voice indicates that these workers’ eyes produce the state of being evil.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Next we have the causal use of the conjunction HOTI, meaning “because,” followed by the nominative subject from the first person singular personal pronoun EGW, meaning “I.”  Then we have the predicate nominative from the masculine singular adjective AGATHOS, meaning “good; generous.”
  Finally, we have the first person singular present active indicative of the verb EIMI, meaning “to be: I am.”


The present tense is an aoristic present, which views the state of being in its entirety as a fact.


The active voice indicates that the landowner produces the state of being good.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

“Or is your eye evil because I am generous?””
Mt 20:15 corrected translation
“Is it not right for me to do what I want with my own things?  Or is your eye evil because I am generous?””
Explanation:
1.  “Is it not right for me to do what I want with my own things?”

a.  The landowner concludes his justification to the disgruntled workers with two questions, which don’t expect an answer, but make the point of the parable.  Is it right for a person to do what he wants with what belongs to him?  Yes, of course it is.  The landowner doesn’t have the right to tell the workers what to do with what belongs to them, does he?  No, of course not.  So if the landowner can’t tell the workers what to do with what they own, then the workers have no right to question the owner’s use of his property.


b.  Each of us has the right to determine for ourselves what we wish to do with what belongs to us.  None of us has the right to tell others what they must or should do with what they own.  Doing that is the evil of socialism and communism, both of which do not respect the property of others, but seize the property of others (money) in the form of taxing the rich to pay the poor.


c.  The Revolutionary War was fought in America to settle this issue of property rights.  We fought against having our property (money) confiscated against our will in the form of taxation without representation.  We had no say so in how we were being taxed by the British government.  We did not have the right to do what we wanted with our own things.


d.  God declares that He has the right to do what He wants with His own things.  His own things include His grace, His salvation, His eternal life, and His eternal rewards.  He has the right to be gracious to whom He wills to be gracious.  He has the right to save those He desires to save.  He has the right to give eternal life and rewards to whom He wants as much as He wants, for as long as He wants, in any way that He wants, etc.  God has the right to do as He pleases, and has given us the free will to do likewise.

2.  “Or is your eye evil because I am generous?””

a.  If the workers answer “No” to this first rhetorical question they are faced with the second rhetorical question.  If they cannot or will not accept the grace and sovereignty of the landowner in doing what he does, then they have the evil of envy because of the generosity of the landowner.  They are not only sinful, but evil as well.  They are exhibiting the evil of Satan in his envy of the sovereignty of God (“I will be like the Most High God”).


b.  The landowner shows here that his motivation in giving so much more to the group of workers that followed the first group was simply to be generous to others.  The first group of workers is envious and jealous of that generosity.  Their envy and jealousy has become evil.  They are deeply immersed in the violation of the Tenth Commandment—the sin of covetousness.  This was the danger Peter was heading toward, when he asked about the rewards for the disciples.  He was afraid they were going to miss out on something greater being given to others.

3.  Commentators’ comments.


a.  “The true character of their hearts: They were selfish!”


b.  “He reminded them they should not be envious of his generosity.”


c.  “The owner asks whether it is not lawful for him to use his own money as he chooses.  If people are going to stick by the requirements of the law, he will fulfil his obligations, and indeed he had done so.  It could not be denied that he had acted within the law.  God is not answerable to man for what He does with His rewards.  All that we have we receive from His mercy.  The grumblers were not complaining of some evil action that the householder had done; they were not saying that they had been cheated out of the wages they had agreed on. They were objecting to an act of sheer generosity that he had displayed toward other people.  The parable warns us that priority in time means little.  It seems best to interpret the parable as putting emphasis on the truth that God acts in grace toward us all.  In this parable the workers who came late had no claim on a full day’s wage though they got it, so sinners have no claim on salvation.  Salvation is always a work of grace. That God does not treat us on the basis of justice is a fact for which sinners must be truly grateful. The parable emphasizes the place of grace (eleven twelfths of what the last comers received was unearned!).  Jesus is pointing out that God does not deal with us on the basis of merit but of grace. The love of God in all its fullness is poured out on sinners, and they receive infinitely more than they deserve.  The parable underlines the truth that God’s way is always the way of grace.”


d.  “There is no law, no principle of right in heaven or on earth to forbid this sovereign exercise of grace.  There is only one alternative, the very opposite of law and right that could ever interfere with the free exercise of grace, and that alternative is the selfish wickedness of greedy envy.  While the first question vindicates the right of grace, the second question pronounces the verdict upon the one who accuses this grace.  To accuse and condemn grace is the surest way to lose grace.”
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