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

 is the transitional/sequential use of the postpositive conjunction DE, meaning “Then” plus the nominative masculine singular aorist deponent passive participle of the verb APOKRINOMAI, which means “to answer: answering.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice is passive in form but active in meaning with the subject (Peter) producing the action.


The participle is circumstantial.

Next we have the nominative subject from the masculine singular article and proper noun PETROS, meaning “Peter.”  This is followed by the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Peter produced the action.


The indicative mood is declarative for a simple statement of fact or reality.

Then we have the dative indirect object from the masculine singular article and proper noun IĒSOUS, meaning “to Jesus.”

“Then answering, Peter said to Jesus,”
 is the vocative masculine singular noun KURIOS, meaning “Lord,” followed by the predicate nominative from the neuter singular adjective KALOS, meaning “a good thing.”  Then we have the third person singular present active indicative from the verb EIMI, meaning “to be: it is.”


The present tense is an aoristic present, which regards the state of being as a fact.


The active voice indicates that the situation produces the state of being good.


The indicative mood is declarative for a simple statement of fact or reality.

Next we have the accusative ‘subject of the infinitive’ from the first person plural personal pronoun EGW, meaning “we.”  Then we have the adverb of place HWDE, meaning “here.”  With this we have the present active infinitive of the verb EIMI, meaning “to be: are.”


The present tense is an aoristic present, which regards the state of being as a fact.


The active voice indicates that all the people involved produce the state of being here.


The infinitive is an infinitive of purpose and functions like a finite verb in the accusative-infinitive idiom.  The infinitive of purpose requires introduction by the word “that.”

“‘Lord, it is a good thing that we are here;”
 is the first class conditional particle EI, meaning “if [and I assume You do]”.  With this we have the second person singular present active indicative of the verb THELW, which means “to will, wish, want, or desire.”


The present tense is a descriptive present of what is now going on.


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a simple statement of fact or reality.

Next we have the first person singular future active indicative of the verb POIEW, which means “to do; to make; to produce; to manufacture.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that Peter will produce the action.


The indicative mood is declarative for a simple statement of fact or reality.

Then we have the adverb of place HWDE, meaning “here” plus the accusative direct object from the feminine plural cardinal adjective TREIS and the noun SKĒNĒ, meaning “three tents.”

“if You wish [and I assume You do], I will make three tents here,”
 is the dative of advantage from the second person singular from the personal pronoun SU, meaning “for You.”  Then we have the accusative direct object from the feminine singular cardinal adjective HEIS (used three times), meaning “one…one…one.”  This is followed by the additive use of the conjunction KAI, used twice, meaning “and…and.”  Finally, we have the dative of advantage from the masculine singular proper nouns MWUSĒS and ĒLIAS, meaning “for Moses” and “for Elijah.”

“one for You, and one for Moses, and one for Elijah.’”

Mt 17:4 corrected translation
“Then answering, Peter said to Jesus, ‘Lord, it is a good thing that we are here; if You wish [and I assume You do], I will make three tents here, one for You, and one for Moses, and one for Elijah.’”
Mk 9:5-6, “And continuing, Peter said to Jesus, ‘Rabbi, it is good for us to be here; and let us make three tents, one for You, and one for Moses, and one for Elijah.’  For he did not understand what he might reply; for they became terrified.”

Lk 9:33, “And it happened as they were being separated from Him, Peter said to Jesus, ‘Master, it is good for us to be here; and so let us make three tents: one for You, and one for Moses, and one for Elijah’—not realizing what he was saying.”

Explanation:
1.  “Then answering, Peter said to Jesus,”

a.  Matthew continues the story with the reaction of Peter to a previous event not mentioned.  The verb ‘to answer’ clearly implies that something was said to the disciples prior to Peter making this answering statement.  The only person who would have spoken to the disciples would have been Jesus.  So Peter responds to something Jesus has said to him/them.


b.  The only logical thing and polite thing that makes sense is that Jesus introduced His two guests—Moses and Elijah.  Otherwise, the disciples had no way of knowing who they were.  So it makes sense that Moses and Elijah appear; Jesus introduces them; and Peter then responds to the introduction with His suggestion.

2.  “‘Lord, it is a good thing that we are here;”

a.  The word “Lord” reinforces the fact that Peter spoke to Jesus in reply to some previous statement by Jesus.  Peter recognizes and acknowledges the authority of Jesus as the Son of God.


b.  Then Peter makes a correct assessment of the situation.  It was more than good that they were there.  It was great that they were there.  Notice that Peter is thinking of everyone there: Jesus, Moses, Elijah, and his fellow disciples.  Peter has a moment of correct thinking and correct speaking.  There is nothing here for which to fault Peter.  Was there a better place that they could be at that moment?  No, it was the perfect place at the perfect time in the Father’s perfect plan for them to all be there.


c.  Since Peter is talking to Jesus, the plural ‘we’ includes Jesus as well as the three disciples.

3.  “if You wish [and I assume You do], I will make three tents here,”

a.  Peter then makes a suggestion or proposal.  It is in the first class condition, which indicates that Peter assumes that this is something Jesus might desire or agree to.  The idea is ‘If You want, and I think You do,…’


b.  Peter suggests a construction project.  He (not ‘we’—James and John included) will make three tents.  How he is going to do this is not described.  At an elevation of 9200 feet there are normally no trees, so that makes the project difficult, having no tree branches to work with.  Some would suggest they were not on top of the mountain and still in the tree line.


c.  Tents are normally used to block the rays of the sun and provide a cooler place to rest.  This presents a problem, since Jesus may be tired, but Moses and Elijah certainly are not.  Another issue is whether or not this is during the day or during the night?  If the tents are needed to provide shade and it is night, they are useless.  And if it is night, why not wait to daylight so you can see what you are doing.  Tents are usually made out of cloth or animal skins.  They are in a situation where neither cloth or animals are available.  Peter has a plan, but it is a rather illogical one as well as unnecessary.

4.  “one for You, and one for Moses, and one for Elijah.’”

a.  Then we have the problem of why three tents?  Why not one for all three (Jesus, Moses, and Elijah), so they can be together and talk together?  And why none for the disciples?


b.  Why do we need tents, shade, or shelter, if we aren’t staying here more than a few minutes?  Peter wants to make this grandiose gesture, but doesn’t have the materials to do so, the right reason to do so, or the right timing to do so.  His proposal is altogether useless.  Luke explains it best, “not realizing what he was saying.”
5.  Commentators’ comments.


a.  “Peter seemed to sense the significance of the event.  He saw in this event the fulfillment of the Jewish Feast of Tabernacles which looked two ways: backward to the wanderings in the wilderness for 40 years, and forward to Israel’s full enjoyment of God’s blessings when He would gather His people to the land.  Peter was correct in his understanding of what was taking place (he saw the kingdom) but he was wrong in his timing.”


b.  “Maybe the suggestion to build tabernacles was an attempt to prolong this wonderful experience, for the act of building alone would prolong it, and the occupation of the tabernacles would further extend this supreme experience.  Peter’s talk of tabernacles finds its explanation in the Feast of Tabernacles.”


c.  “Peter’s proposal to build shelters for Jesus and His visitors may be no more than a spontaneous and rather inept attempt to rise to the occasion with proper hospitality.  Or perhaps he wants to ‘institutionalize’ the fleeting vision; if so he has again misunderstood Jesus’ mission, which is not to stay on the holy mountain but to go down to the cross.  The ‘tents’ would be temporary shelters of branches, such as were erected for the Feast of Tabernacles, but there is nothing else in the context to suggest that the incident happened during that festival.”


d.  “Peter interrupts this ‘Christophany’ with a comment that betrays his confusion at what is happening.  Matthew does not explain Peter’s remarks (Mk 9:6, ‘for he did not understand what he might reply’), but the ‘shelters’ call to mind the wilderness tabernacles of Moses’ day and suggest some attempt on Peter’s part to make a dwelling place for the three so as to encourage them to stay longer.  ‘It is good for us to be here’ will then mean that it is good that all of the participants can preserve this moment for some length of time.”


e.  “Peter answered Jesus, which is somewhat curious since Jesus is not said to have spoken to Peter; that apostle ‘answered’ the situation in which Jesus was appearing.  Peter spoke to Jesus, not to the heavenly visitants, and addressed Him reverently and appropriately as ‘Lord’.  It is not clear what shelters means, but since temporary shelters were used at the Feast of Tabernacles some scholars hold that we should see the Tabernacles motif here.  Be that as it may, clearly Peter was envisaging a lengthy stay on the mountain for the heavenly visitors and wished to provide suitable lodging places.  He says nothing about shelters for himself and his earthly companions; perhaps that is to be understood, or he may have in mind that they would remain in the open.  Luke tells us that Peter did not know what he was saying, and his suggestion is certainly incongruous (F.F. Bruce, ‘The whole scheme a stupidity’).”


f.  “It is like Peter to speak when he should have kept still.  Peter’s one desire is to prolong this experience; hence his foolish suggestion.  The foolishness lies in the idea that beings who are in such a state would need shelter for the night like men in ordinary sate of human existence.”
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