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 is the preposition APO plus the genitive of time from the neuter singular adverb TOTE, meaning “From then” or “From that time.”  Then we have the third person singular aorist middle indicative from the verb ARCHW, which means “to begin: began.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact or reality.

Next we have the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  This is followed by the present active infinitive of the verb DEIKNUMI, which means “to show, make known; to explain.”


The present tense is a descriptive present of what began and continued at that point in time.  It is also an iterative present, describing a repeated action.


The active voice indicates that Jesus was producing the action.


The indicative mood is declarative, indicating the fact or reality of the action.

This is followed by the dative indirect object from the masculine plural article and noun MATHĒTĒS with the possessive genitive of the third person singular personal use of the intensive pronoun AUTOS, meaning “to His disciples.”

“From that time Jesus began to explain to His disciples”
 is the conjunction HOTI, which introduces and explains the content of what Jesus explained.  It is translated by the word “that.”  Next we have the third person singular present active indicative of the verb DEI, which means “to be necessary; one must.”


The present tense is a static and aoristic present, emphasizing the unchanging fact of the action.


The active voice indicates that Jesus can, will, and does produce the action.


The indicative mood is declarative, indicating the fact or reality of the action.

Then we have the accusative subject of the infinitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “He.”  With this we have the preposition EIS plus the accusative of place from the neuter plural proper noun HEEROSOLUMA, meaning “to Jerusalem.”  Also with this we have the aorist active infinitive of the verb APERCHOMAI, which means “to go; to depart.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus must produce the action.


The infinitive is a complementary infinitive, which completes the meaning and action of the verb DEI.

“that He must go to Jerusalem,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the accusative direct object from the neuter plural adjective POLUS, meaning “many things.”  Next we have the aorist active infinitive of the verb PASCHW, which means “to suffer.”  The morphology is the same as the previous complementary infinitive.  This is followed by the preposition APO plus the ablative of source from the masculine plural article and nouns PRESBUTEROS, ARCHIEREUS and GRAMMATEUS with two connective/coordinating uses of the conjunctions KAI…KAI, meaning “from the elders and high priests and scribes.”

“and suffer many things from the elders and high priests and scribes,”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the aorist passive infinitive of the verb APOKTEINW, which means “to be killed.”


The aorist tense is a constative aorist, which looks at the action in its entirety as a fact.


The passive voice indicates that Jesus would receive the action.


The infinitive is another complementary infinitive.

This is followed by the continuative/additive use of the conjunction KAI, meaning “and” plus the locative of time from the feminine singular article and ordinal adjective TRITOS with the noun HĒMERA, meaning “on the third day.”  Finally, we have the aorist passive infinitive of the verb EGEIRW, which means “to be raised.”  The morphology is the same as the previous verb.

“and be killed, and be raised on the third day.”

Mt 16:21 corrected translation
“From that time Jesus began to explain to His disciples that He must go to Jerusalem, and suffer many things from the elders and high priests and scribes, and be killed, and be raised on the third day.”
Explanation:
1.  “From that time Jesus began to explain to His disciples”

a.  From the time that Peter and the disciples realized that Jesus was indeed the Messiah and He acknowledged that He was, Jesus began a very private ministry to the disciples.  His very public ministry of baptizing, healing, teaching, and doing miracles fades into the background.  Now He concentrates most of His energy on preparing the disciples for the near future events.


b.  The verb “began to explain” indicates a repetition in teaching.  Jesus didn’t just tell the disciples once what was going to happen in the near future, but over and over again, in order to prepare them to see that God’s preordained plan and will was being worked out on earth as it is in heaven.  The verb to explain indicates that Jesus went into detail about what was going to happen to Him.  We get the very short Reader’s Digest version of what Jesus explained to the disciples.  He covered the topic in much more detail.  Since His crucifixion was still several months away, this repetitive teaching was probably repeated dozens of times.

2.  “that He must go to Jerusalem,”

a.  The first event in the series of future events was that the Lord had to go to Jerusalem.  We need to understand the importance of the word “must.”  Going to Jerusalem was an act of self-sacrifice.  The high priest had already put the word out that he wanted Jesus found and arrested.  There was a bounty on the head of Jesus.  His death warrant had already been signed in the secret plot of Caiaphas and his father-in-law Annas, the retired, former high priest.


b.  Jerusalem was the city that killed the prophets.  Jesus was a prophet.  He must fulfill Scripture and die in Jerusalem, not in Capernaum or Bethsaida or any other town in Galilee.  Jesus had to go to Jerusalem to fulfill prophecy.  Going there now meant certain death for Him.  He knew it, and now the disciples knew it as well.  Since it was the Father’s plan and will that Jesus go to Jerusalem, He had no other option than to do the will of the Father.

3.  “and suffer many things from the elders and high priests and scribes,”

a.  The phrase ‘suffer many things’ includes all the mental, physical, and verbal abuse of the leaders of Israel.  The mental anguish will be seen in the events in the Garden of Gethsemane prior to His arrest and in His suffering on the Cross prior to being judged for our sins.  The physical abuse will be seen in being scourged with a whip, being punched by the Roman soldiers, and being crucified.  The verbal abuse will be seen in trials before the Sanhedrin and while hanging on the Cross.


b.  These many things that He must suffer are those things that come from the decisions and actions of the leaders of Israel, who are clearly defined as ‘the elders’, which include the members of the Sanhedrin, the high priests (note the plural), Caiaphas and Annas, and the scribes, the legal experts of the Mosaic Law.  Note who is not mentioned here—Pilate and the Roman soldiers or any other Gentile.  They have their complicity in the abuse of Jesus, but the primary responsibility belongs to the leaders of Israel.

4.  “and be killed, and be raised on the third day.”

a.  Finally, Jesus adds that the end result will be His death.  The Lord is clearly preparing the disciples to know ahead-of-time that He is going to be killed in Jerusalem during this next trip to the Passover.  The fact that He must die caused the greatest confusion among the disciples, especially Peter, because Jesus is the Messiah, which means He is divine, the Son of the Living God, which means He has eternal life, which means He cannot die or at least should not die.  How can the Son of God die?  Why would the Son of God come just to die?  Peter and the others have long forgotten John the Baptist’s identification of Jesus as the Lamb of God who takes away the sin of the world.  Every thought of Jesus’ death is so contrary to all the people He has brought back to life.  How could someone capable of giving such life die?  And yet, this is what Jesus asserts must and will happen.  But that is not the end of His explanation.


b.  The Lord’s final subject on these future events is the fact that He will be raised from the dead on the third day.  He will spend three days and three nights in the grave and be raised back to life.  This will not be a resuscitation of His old, former life, but a never before seen resurrection to a new eternal life, with new resurrection body, both alike and different from His former body.  It is like His former body in that He is still recognizable as the person He is, but it is different in that it can appear and disappear at will, walk through physical barriers, ascend into heaven, and is incapable of dying again.


c.  The rising on the third day is the fulfillment of prophecy as seen in the book of Jonah.

5.  Commentators’ comments.


a.  “This was His first clear statement of His death, though He had hinted at this before (Mt 12:39–40; 16:4; Jn 2:19; 3:14; 6:51).  ‘And He was stating the matter plainly’ (Mk 8:32).”


b.  “This is Matthew’s first prediction of Jesus’ death.  Other predictions follow in Mt 17:22–23 and 20:18–19.”


c.  “This prophecy was made in the last year of Jesus’ earthly ministry, so was, in part, designed to put the apostles on notice that they would soon be ministering on their own [not really; for the Holy Spirit was coming, which Jesus would also explain in the future].  Jesus explained what lay ahead in the near future by speaking of His rejection, death, and resurrection.  The teaching was crystal clear, as Peter very definitely understood its meaning.”


d.  “The formula ‘From that time Jesus began …’ marks a new phase of ministry.  Now both the style and the content of Jesus’ teaching enter a new phase.  It is focused on the private instruction of His disciples, and its content is the true nature of His Messianic mission as one of suffering and rejection, in which they are to follow Him.  The estrangement between Jesus and the official Jewish leadership is thus already irrevocable.”


e.  “As in Mt 4:17, ‘from that time on, Jesus began to’ marks a new stage in the Gospel’s events.  The triad of leaders presented here reflects the three main groups of politico-religious authorities in Jerusalem.  ‘Elders,’ who have not been previously mentioned, refer to members of the Sanhedrin who did not belong to some other specific party or profession.  Jesus does not explain the divine necessity behind the word ‘must’ here, but He will account for it in Mt 20:28.”


f.  “Now that it was clear that the little band had come to understand that Jesus was indeed the long-promised Messiah, He proceeded to teach them something of what messiahship meant.  For the Jews in general, and presumably for the Twelve up to this point, being Messiah meant unadulterated glory.  For Jesus suffering was the essence of messiahship, and from this point on He brings it out again and again.  Learning this was a lesson the disciples found very hard indeed.  He told them that it was necessary for Him to suffer, and we should take notice of the way He puts it.  He does not simply prophesy that He will die, nor does He even say that, on the whole, this seems to be an advisable procedure.  He says it was necessary for Him to go off to Jerusalem.  Now a divine necessity takes Him to Jerusalem.  The conjunction of the three groups opposed to Jesus is a comprehensive term for the Jewish leadership, and the single article that precedes the list classes them as a united group.  The conjunction can scarcely be anything other than the Sanhedrin.  The disciples are to be in no doubt as to the outcome of the sufferings He describes.  But this is not the end.  On the third day He will be raised.  The verb is one regularly used for being raised from the dead, and the passive is important.  Jesus does not say that He will rise, but that He will be raised, that is, the Father will raise Him.  Jesus simply makes the statement about His resurrection and does not elaborate, and apparently the disciples did not take it in; their attention was concentrated on the suffering and death, which they could not fit into their understanding of what it means to be the Messiah.”


g.  “Although Jesus is God’s Son and the Messiah, no golden, glorious, shining earthly kingdom and grandeur lie ahead, but the very opposite.  The Jews would not need to follow Him, to arrest Him in some distant locality, He Himself would place Himself into their hands.  A real conception of this stupendous resurrection was at this time beyond the comprehension of the disciples.  It was enough for them to hear that Jesus would not remain in death, but be brought back to life of the Messiah.  All the preceding assurances that He would rise again on the third day were lost in the night of the calamity that engulfed the disciples.”
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