John 1:1
Matthew 16:18



 is the continuative use of the postpositive conjunction DE, meaning “Now” plus the crasis (combination) of the conjunction KAI and first person singular personal pronoun EGW into the word KAGW, which means “I also.”  Then we have the dative indirect object from the second person singular personal pronoun SU, meaning “to you,” referring to Peter.  Next we have the first person singular present active indicative of the verb LEGW, which means “to say: I say.”


The present tense is a descriptive present of what is now taking place.


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a simple statement of fact.

“Now I also say to you”
 is the conjunction HOTI, meaning “that,” used after verbs of speaking to introduce the content of that speaking.  This is followed by the nominative subject from the second person singular personal pronoun SU, meaning “you.”  Then we have the second person singular present active indicative of the verb EIMI, meaning “to be: you are.”


The present tense is a descriptive and static present for a state of being that exists now and will permanently exist.


The active voice indicates that Simon will produce the state of being something else.


The indicative mood is declarative for a simple statement of fact.

Next we have the predicates nominative from the masculine singular proper noun PETROS, meaning “Peter.”

“that you are Peter,”
 is the adversative  use of the conjunction KAI, meaning “and yet,” followed by the preposition EPI plus the locative of place from the feminine singular demonstrative pronoun HOUTOS plus the article and feminine singular noun PETRA, meaning “on this rock.”  Next we have the first person singular future active indicative of the verb OIKODOMEW, which means “to build: I will build.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that Jesus will produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we heave the possessive genitive from the first person singular personal pronoun EGW plus the accusative direct object from the feminine singular article and noun EKKLĒSIA, meaning “My assembly.”

“and yet on this rock I will build My assembly;”
 is the additive/continuative use of the conjunction KAI, meaning “and,” followed by the nominative subject from the feminine plural noun PULĒ with the possessive genitive or genitive of identity from the masculine singular noun HAIDĒS, meaning “the gates of Hades.”  Next we have the negative adverb OU plus the third person plural future active indicative of the verb KATISCHUW, which means “to win a victory over Mt 16:18.”


The future tense is a predictive future, which affirms what will not take place.


The active voice indicates that produced the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the objective genitive (genitive direct object) from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “it” (= the assembly).

“and the gates of Hades will not win a victory over it.”

Mt 16:18 corrected translation
“Now I also say to you that you are Peter, and yet on this rock I will build My assembly; and the gates of Hades will not win a victory over it.”
Explanation:
1.  “Now I also say to you that you are Peter,”

a.  Jesus continues to address Peter with another very important spiritual and theological statement.  But first the Lord signifies that Simon the son of Jonah/John is still the person Jesus gave the nickname “Peter.”


b.  “It is essential to note that the masculine PETROS denotes a detached rock or boulder, and that the feminine PETRA signifies a rocky cliff.”
  Peter is just a rock or boulder.  He is not the rocky cliff or rock outcropping on the side of a mountain.


c.  Peter is the rock or boulder (masculine) that Jesus has named him, but he is not the ‘rock’ (feminine) on which Jesus will build His assembly.  Peter is just what Jesus has named him, but no more than that.  Peter is still just a man with a wonderful understanding of who Jesus is.  Jesus is pointing out and emphasizing the humanity and human limitation that is called ‘Peter’.

2.  “and yet on this rock I will build My assembly;”

a.  The conjunction KAI that begins this statement is used a multiplicity of ways in Greek grammar.  It is most often used to simply connect things/ideas/statements, in which is simply translated “and.”  It also has an adjunctive use, translated “also” plus an ascensive use, translated “even.”  It can also be used emphatically, meaning “indeed, in fact, really, certainly.”  One of the most neglected translations is the adversative use of KAI.  Note what Dana and Mantey state concerning this use of the word: “For its use as adversative we need but call attention to some passages where it is already translated as such in the Revised King James version by the words and yet (see Jn 7:19; 16:32; 20:29).  The words however and but are just as good if not better in several passages (Acts 7:5; Mk 4:16-17; Mt 7:23; Lk 10:24; 13:17).”
  I also found this use in 1 Thes 2:18.


b.  Then we have the phrase “on this rock.”  As already pointed out by Lenski, the word used here is the feminine PETRA, signifying a rocky cliff, not just a boulder.  As Lenski says, “The distinction is beyond question…and is enhanced by the demonstrative ‘this rock’.”
  The demonstrative pronoun HOUTOS is critical here, because it means “this,” and indicates that Jesus is talking about either Himself or Peter’s statement that Jesus is the Messiah.  What it does not mean is that Jesus is pointing at Peter and saying that Peter is the rock on which Jesus will build His assembly.  Peter is a masculine stone, a piece of the rocky cliff.  Jesus and the fact He is the Messiah, the Son of God is the feminine thing on which the assembly will be built.  Jesus is pointing at His own chest, not the chest of Peter.  Again Lenski guides us here: “Petros, the person of Peter, and ‘this rock’, are not the identical; the latter does not signify the Apostle Peter.  …If by ‘this rock’ Jesus had Peter himself in mind, he could easily have said, EPI SOU = ‘on you will I build My church’; or ‘on you, Peter’, adding his name.”


c.  Jesus is going to build an assembly of people who believe in Him.  He will produce the action, not Peter.  Peter is one of the stones in the building.  Jesus is the architect of the building (Heb 3:3; 11:10).  The Jews have their assemblies now, but in the not too distant future (beginning on Pentecost) Jesus will begin the process of building His assembly through the various ministry of the Holy Spirit.  “Eph 2:20 makes all the apostles the ‘foundation’ of the church (not their persons or their faith, but their inspired preaching and writing).  In Mt 18:1,4 and in Lk 22:24, the Twelve debate as to who is the greatest among them and evidently do not think that Jesus has assigned this position to Peter.  Mt 18:18; Jn 20:23 has no intimation of a supremacy of Peter.  The highest authority bestowed on His followers by Jesus is given to all alike and not to Peter alone, either in his capacity as the human head of the Church or as the premier apostle.”

3.  “and the gates of Hades will not win a victory over it.”

a.  The Lord adds another significant prophecy about His future assembly.  His future assembly is going to ultimately win the angelic conflict.


b.  What are the ‘gates of Hades’?  This is a metaphorical description of Satan and all his forces of fallen angels and unbelieving humans.  The literal gates of Hades are incapable of action.  Satan, the fallen angels, and all the unbelievers who take sides with Satan are capable of action against Christ and His assembled believers.  This will be played out in the final great war, after the millennial reign of Christ—the Gog/Magog revolution.  Satan will assemble all his forces to try and defeat the Lord Jesus Christ, in order to prevent being cast into the lake of fire.  Satan will not win.  The victory will be our Lord’s and we will share in that victory.

c.  The prehistoric angelic conflict will result in the ultimate victory of the Son of the Living God, and all the Satan attempts to do to destroy God’s assembled believers will fail miserably.

4.  Commentators’ comments.


a.  “The Church does not rest on the quality found in Peter and in others like him.  The foundation of the Church is God’s revelation.  Nor does ‘this rock’ signify Peter’s confession.  The Church is not built on the confession her members make, which would change the effect into the cause.  The Church rests on the reality which Peter confessed, namely on Jesus, ‘the Christ, the Son of the Living God’.”
  In other words Jesus will build His Church on who and what He is, not who and what we are.


b.  “These Jewish men recognized the rock as a symbol of God. ‘He is the Rock, His work is perfect’ (Dt 32:4).  ‘The Lord is my Rock, and my Fortress’ (Ps 18:2).  ‘For who is God save the Lord? Or who is a rock save our God?’ (Ps 18:31).  ‘You are petros [a stone], and upon this rock [petra—a large rock] I will build My church.’  Everyone who believes in Jesus Christ and confesses Him as the Son and God and Savior, is a ‘living stone’ (1 Pet 2:5).  Jesus Christ is the foundation rock on which the church is built (Ps 118:22; Isa 28:16).  Jesus Himself said this (Mt 21:42), and so did Peter and the other Apostles (Acts 4:10–12).  Paul also stated that the foundation for the church is Jesus Christ (1 Cor 3:11).  When the total teaching of Scripture is examined, the church is built on Jesus Christ—not on Peter.  ekklesia has the whole church in mind.  He was not just building a local assembly, but a universal church composed of all who make the same confession of faith that Peter made.  The word ekklesia was applied to the popular assembly of Greek citizens that helped to govern a city or district (Acts 19:32, 39, 41).  Also, the Septuagint used ekklesia to describe the congregation of Israel when it was gathered for religious activity (Dt 31:30; Jud 20:2).  However, this does not mean that the Old Testament congregation of Israel was a ‘church’ in the same sense as the churches of the New Testament.  Rather, Jesus was introducing something new to His disciples.   ‘My church’ was to be something new and different; for in His church, Jesus Christ would unite believing Jews and Gentiles and form a new temple, a new body (Eph 2:11–3:12).  In His church, natural distinctions would be unimportant (Gal 3:28).  Jesus Christ would be the Builder and Head of this church (Eph 1:22; Col 1:18).  Believers would meet in local assemblies to worship Christ and serve Him; but they would also belong to a universal church, a temple being built by Christ.  Hades holds the spirits of the unsaved dead and releases them at the resurrection (Rev 20:13).  According to Jesus, Hades is a prison to which He holds the keys (Rev 1:18).  On the basis of Lk 16:19–31, all the dead went to Hades prior to the death and resurrection of Christ—believers to a paradise portion and unbelievers to a punishment portion.  We are certain that believers today, when they die, go immediately into the presence of Christ (2 Cor 5:6–8; Phil 1:23).  ‘Gates’ represent authority and power.  The city gate was to a Jew what city hall is to people in the Western world.  ‘The gates of hades’ symbolize the organized power of death and Satan.  By His resurrection Jesus Christ conquered death, so that death is not be able to hold any of His people.


c.  “Many conservative scholars believe that Jesus is now building His church on Himself.  Others hold that the church is built on Peter and the other apostles as the building’s foundation stones.  Still other scholars say that the church is built on Peter’s testimony.  It seems best to understand that Jesus was praising Peter for his accurate statement about Him, and was introducing His work of building the church on Himself (1 Cor 3:11).  Jews would understand hades’ gates to refer to physical death.  Jesus was thus telling the disciples His death would not prevent His work of building the church.”


d.  “It is not Peter for what he is in himself, but Peter the confessor of Jesus who provides it.  In that building every other confessor of Jesus finds a place.  What matters is not the stature of the confessor but the truth of the confession.  Where Jesus is confessed as the Messiah, there His church exists.  It is in the one who is thus confessed, and not in any durable quality of its own, that the church’s security and survival rest.  While it maintains that confession, the gates of the prison-house of Hades (that is, death) will never close on it.”


e.  “The Greek ‘Petros’ is a masculine noun and means a loose stone or bolder (Vine, p. 984), while ‘petra’ (rock), a feminine noun, denotes bedrock or a quarry from which smaller stones are quarried.  This bedrock is the statement of faith in Jesus Christ as the Son of the living God, and Peter is an example of the many stones yet to be hewn from that quarry.  As Peter himself would later explain, these living stones are built together to form the Church (1 Pet 2:5).  There is thus no support for the view that Peter was to be the foundation of the Church: the Church is founded on belief that Jesus is God the Son, and Jesus is unarguably its foundation.  ‘Gates of Hades’ was a secular expression for Hades as a whole; (Homer used it thus).  So, using the Old Testament as a guide, Jesus spoke either of Sheol or death as not prevailing against the Church—conveying that either ‘sheol’ would have no effect on the Church, or ‘death’ would have no effect on the Church.  Now the former is true; for whereas before the Church Age the souls of deceased saints used to go Sheol, now we go direct to Heaven (2 Cor 5:8).  Understood thus, Jesus revealed for the first time that all members of His Church would have the glorious privilege of escaping Sheol and going straight into God’s presence on death.”


f.  “It is only Protestant overreaction to the Roman Catholic claim (which of course has no foundation in the text), that what is here said of Peter applies also to the later bishops of Rome, that has led some to claim that the ‘rock’ here is not Peter at all but the faith which he has just confessed.  It is on the basis of Peter’s confession that Jesus declares his role as the church’s foundation, but it is to Peter, not to his confession, that the rock metaphor is applied.  To say that the powers of death shall not prevail against the community is thus to say that it will not die, and be shut in by the ‘gates of death’.  The words do not indicate an attack by the ‘powers of evil’, but simply the process of death.  So Peter is to be the foundation-stone of Jesus’ new community of the restored people of God, a community which will last forever.”


g.  “The expression ‘this rock’ almost certainly refers to Peter, following immediately after his name, just as the words following ‘the Christ’ in verse 16 applied to Jesus.  The play on words in the Greek between Peter’s name (Petros) and the word ‘rock’ (petra) makes sense only if Peter is the rock and if Jesus is about to explain the significance of this identification.  It is often alleged, however, that the ‘rock’ must be Christ or Peter’s confession of Christ, especially since the days of Luther and the Protestant Reformation.  These alternatives understandably react against traditional Roman Catholic equation of Peter with the first pope.  A distinction between ‘Peter’ and ‘this rock’ is also often affirmed on the basis of the two different Greek words, but grammar requires this variation because the ending of petra (‘rock’) is feminine and could not be used for a man’s name.  The underlying Aramaic would have used kepha in both instances, in which case the problem disappears altogether.”
 [The Greek text is inspired by the Holy Spirit and the use of different Greek words with two different meanings cannot be set aside as meaningless.  So the problem doesn’t disappear altogether.]  “So what does Jesus promise Peter?  He will be the foundation on which Christ will build His ‘church’.  In verse 18b Jesus promises the indestructibility of His church.  That the ‘gates of Hades will not overcome it’ proves cryptic because gates are naturally seen as defensive protection, while ‘overcome’ suggests an army on the offense.  Is Jesus saying that Hades (in the sense of Satan’s domain) cannot conquer the church or that it cannot resist the church’s advances?  Is Satan on the defense or offense here?  The latter seems more likely.”


h.  “Peter has made a significant statement about Jesus: Jesus proceeds to make a significant statement about Peter. When he goes on to say ‘You are Peter,’ His You is emphatic: Jesus was drawing attention to the significance of a name already familiar.  He proceeds to make his point with a play on words: the Greek words for Peter and for rock are related. If a difference is intended here, the massive live rock will be the declaration, the great truth now revealed, that Jesus is the Messiah, over against Peter, the man who received the revelation.  ‘On this rock I will build my church’ is a saying that has caused endless controversy in the church’s history.  The big question is the meaning of this rock.  Does it mean the man Peter?  Or the faith Peter has just professed?  Or is it the teaching of Jesus?  Or Jesus himself?  Each of the views has been argued passionately.  Clearly this is a place where we must tread carefully and keep in mind the possibility of interpreting the passage in ways other than the one that appeals to us.  Some scholars, especially from among the Roman Catholics, have insisted that Jesus is saying that Peter is the rock on which the whole church is to be built, and accordingly that only the church that can claim to be built on the apostle is the true church.  But it is not easy to establish that the whole of the early church was built on the foundation of Peter, and what are we to say of the descendants of the non-Petrine churches?  And so in later times with, for example, the churches of the Reformation that separated from the churches that professed a connection with Peter.  Are we to say that because they understand this passage in a different way they are no part of the true church?  Moreover, the statement that the rock is Peter is true only as we keep in mind what that apostle has just said; it is not Peter simply as Peter but Peter who has confessed Jesus as the Messiah who is the church’s foundation on whom the church is to be built.  We must not separate the man from the words he has just spoken.  From the earliest times it has been recognized that Peter’s faith is important for an understanding of the passage.  Thus Chrysostom cites the words ‘upon this rock will I build my Church’ and immediately goes on, ‘that is, on the faith of his confession’ (p. 333).  Any interpretation that minimizes the importance of the faith that found expression in Peter’s words is to be rejected.  And we must bear in mind that while the name Peter is connected with ‘rock’ it is not easy simply to equate the two, for rock here is feminine, not masculine.  We should also bear in mind the point that to address Peter as this would be strange immediately following the direct address ‘You are Peter.’  Why would Jesus not continue with something like ‘and upon you I will build my church’?  And if Peter was here given the chief place, the question of the disciples just a little later as to who would have that place (18:1) is inexplicable.  They at any rate knew nothing of Peter as the supreme pontiff.  So it is argued that the church is built on Peter’s confession of the truth that Jesus is the Messiah, the truth that the Father has revealed to Peter.  Against this is the emphasis on Peter himself in the incident.  So perhaps it is better to think of the church as built on Peter as the man who has received the revelation.  Jesus goes on to say, ‘the gates of Hades will not overpower it.’  That the gates … will not overpower the church is a little puzzling, since we think of gates as part of the defense rather than as a weapon of offense.  But gates were important parts of fortifications in the first century and were usually flanked by defenders.  The expression may, of course, be metaphorical.  Jesus is then saying that the gates of Hades are not strong enough to prevail against His church; that church will never die.  There may also be the thought that though Hades is strong and the dead do not come back from it, it is not strong enough to contain Jesus and it is not strong enough to contain the Christian dead.  Whether we can understand all the detailed imagery or not, it is clear that Jesus is giving His followers the assurance that nothing in this world or the next can overthrow the church.”

� Arndt, W., Danker, F. W., Bauer, W., & Gingrich, F. W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature (3rd ed., p. 534). Chicago: University of Chicago Press.


� Lenski, p. 625.


� Dana & Mantey, A Manual Grammar of the Greek New Testament, p. 250, 1955.


� Lenski, p. 625.


� Lenski, p. 625.


� Lenski, p. 625f.


� Lenski, p. 626.


� Wiersbe, W. W. (1996). The Bible Exposition Commentary (Vol. 1, pp. 58–59). Wheaton, IL: Victor Books.


� Barbieri, L. A., Jr. (1985). Matthew, The Bible Knowledge Commentary: An Exposition of the Scriptures (Vol. 2, p. 57). Wheaton, IL: Victor Books.


� Kaiser, W. C., Jr., Davids, P. H., Bruce, F. F., & Brauch, M. T. (1996). Hard sayings of the Bible (p. 385). Downers Grove, IL: InterVarsity.


� Mills, M. S. (1999). The Life of Christ: A Study Guide to the Gospel Record (Mt 16:13–Lk 9:21). Dallas, TX: 3E Ministries.


� France, R. T. (1985). Matthew: an introduction and commentary (Vol. 1, p. 257). Downers Grove, IL: InterVarsity Press.


� Blomberg, C. (1992). Matthew (Vol. 22, p. 252). Nashville: Broadman & Holman Publishers.


� Blomberg, C. (1992). Matthew (Vol. 22, p. 252). Nashville: Broadman & Holman Publishers.


� Morris, L. (1992). The Gospel according to Matthew (pp. 422–425). Grand Rapids, MI; Leicester, England: W.B. Eerdmans; Inter-Varsity Press.





2
7

