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

 is the accusative direct object from the masculine plural demonstrative pronoun HOUTOS plus the article and cardinal adjective DWDEKA, meaning “these twelve.”  Next we have the third person singular aorist active indicative from the verb APOSTELLW, which means “to send: He sent.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  Then we have the nominative masculine singular aorist active participle of the verb PARAGGELLW, which means “to command.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after commanding.”

With this we have the dative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the twelve apostles.  This is followed by the nominative masculine singular present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present of what occurred at that moment.


The active voice indicates that Jesus produced the action.


The participle is circumstantial.

“Jesus sent these twelve, after commanding them, saying,”
 is the preposition EIS plus the accusative of place from the feminine singular noun HODOS plus the possessive genitive or genitive of identity from the neuter plural noun ETHNOS, meaning “into the way of the Gentiles.”  Then we have the negative adverb MĒ with the second person plural aorist active subjunctive from the verb APERCHOMAI, which means “to go: do not go.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The subjunctive mood is a subjunctive of emphatic negation with the negative MĒ.  It forbids an action.

“‘Do not go into the way of the Gentiles”
 is the additive use of the conjunction KAI, meaning “and,” followed by the preposition EIS plus the accusative of place from the feminine singular noun POLIS plus the possessive genitive or genitive of identity from the masculine plural proper noun SAMARITĒS, meaning “into a city of the Samaritans.”  Then we have the negative adverb MĒ with the third person singular aorist active subjunctive from the verb EISERCHOMAI, which means “to enter into: do not enter into.”  The morphology is the same as the previous verb.

“and do not enter into a city of the Samaritans.”
Mt 10:5 corrected translation
“Jesus sent these twelve, after commanding them, saying, ‘Do not go into the way of the Gentiles and do not enter into a city of the Samaritans.”
Explanation:
1.  “Jesus sent these twelve, after commanding them, saying,”

a.  Matthew continues the story by telling us that, after selecting these twelve men just mentioned to be His commissioned representatives, He sent them out on their mission.


b.  The Lord had some detailed instructions regarding what they were to do and not do while on this mission trip.  The commands, directives, and instructions for their mission are now given in detail through the rest of chapter ten (thirty-seven more verses).

2.  “‘Do not go into the way of the Gentiles”

a.  The first and most important directive/command is that these twelve Jewish men do not go to the Gentiles.  That job must wait until after the coming of the Holy Spirit on Pentecost, after the resurrection and ascension of Jesus.


b.  The negative adverb with the aorist subjunctive is an emphatic negation in the Greek.  It forbids an action completely.


c.  ‘Going into the way’ means don’t use any path or road that takes to a Gentile city, town, village, etc.  They are not to go to places that are populated with Gentiles, like Tyre, Sidon, Damascus, Tiberias, etc.  They may encounter Gentiles as they walk the roads of Galilee, but they are not to engage Gentiles in an evangelistic effort.  That will come later, after the advent of the Holy Spirit.

3.  “and do not enter into a city of the Samaritans.”

a.  In addition to avoiding Gentiles on this mission trip, the twelve apostles are also to avoid the entire district of Samaria and any Samaritan they might meet along the way.  The Samaritans, like the Jews and Romans, could be easily recognized by how they dressed.  Just as we can distinguish Arabs from Jews by what they wear on their heads, so various ethnic groups could be recognized in the ancient world.  “There is nothing new under the sun.”


b.  Samaria is bordered on the north by Galilee and on the south by Judea.  The Mediterranean Sea is on the west and the Decapolis is on the east.  Jews normally traveled to and from Galilee and Judea by going east of the Jordan River to avoid the district of Samaria altogether.


c.  Why the avoidance of all Gentiles and Samaritans?  Is God being unfair?  Is this racial prejudice?  Is God a bigot?  Hardly!  God is fulfilling a promise to Israel that because of Abraham, Isaac, and Jacob’s faith in the God of Israel, their lineage is to receive the offer of eternal life first.  The phrase ‘to the Jew first’ indicates the faithfulness of God in keeping His promises.  God promised eternal salvation through Abraham, Isaac, and Jacob—the origin of the Jewish race as believers in Jesus Christ.  The Jews were the first priest nation to God, beginning in the time of Moses (1441 B.C.) and continuing until the administration of the fifth cycle of discipline to the nation of Judea in 70 A.D.  The Jews were still a priest nation to God at the time of writing and for the first forty years of the Church Age.  Therefore in faithfulness of His promises to Abraham, Isaac, and Jacob, salvation was presented first to the members of the priest nation—the Jews, and then to the Gentiles.


d.  This promise is stated in:



(1)  Rom 1:16, “For I am not ashamed of the gospel, because it is the power of God for the purpose of salvation for all those who believe, not only to the Jew first but also to the Gentile.”



(2)  Acts 3:26, “For you [Jews] first, God raised up His Servant and sent Him to bless you by turning every one of you from your wicked ways.”



(3)  Rom 2:9-10, “There will be tribulation and distress for every soul of man who does evil, of the Jew first and also of the Greek, but glory and honor and peace to everyone who does good, to the Jew first and also to the Greek.”

4.  Commentators’ comments.


a.  “Jesus specifically told them not to go to the Gentiles or to the Samaritans.  The latter were half-breeds, part Jewish and part Gentile, whose origin began soon after 722 b.c. when Assyria conquered the Northern Kingdom and moved conquered peoples of northern Mesopotamia into Israel where they intermarried.”


b.  “God had granted Israel the privilege of being His representatives, His messengers to the lost human race, so it had to be that our Lord’s first priority would be to offer the gospel to the nation of Israel.  Ideally, they should have accepted the gospel and then become evangelists to the world which is why Jesus specifically barred the apostles from going to the Gentiles.”


c.  “This saying reflects the historic fact that with very few exceptions the mission of both Jesus and His disciples before the resurrection was in fact limited to Israel; the time for the Gentile mission was later.  The emphasis of the saying lies not primarily on the prohibition of a wider mission, but on the priority of the mission to Israel.  To call Israel to repentance was the primary focus of Jesus’ ministry.”


d.  “Only Matthew includes verses 5–6, a distinctively particularist text.  But these restrictions do not contradict the Great Commission (Mt 28:18–20).  Even Mt 10:18 anticipates the disciples going into Gentile territory.  Instead, Jesus’ commands fit the larger pattern of His own ministry prior to His death and match the missionary priority Paul himself maintained throughout Acts (13:46; 18:6; 19:9; 28:25–28) and articulated in Rom 1:16.”


e.  “Jesus gives them instructions, where the word instructing has a military ring about it; it points to authoritative commands.  The first direction Jesus gives is one that confines the apostles to Israel for the duration of this mission.  They are not to take the road to Gentiles, which places the whole of the Gentile world outside the scope of the work they are now beginning.  So with any town of the Samaritans.  This is Matthew’s only use of the word ‘Samaritans’.  Though the Samaritans were not viewed as on exactly the same level as the Gentiles, they still did not belong with the ancient people of God.  It was to the Jews that this mission was directed.  All this means that on this first mission the Twelve were to work in Galilee; the roads to the north and east led to Gentile territory, while that to the south went to Samaria.  Only Galilee was left.  In due time the followers of Jesus would preach to people of any nation, but there was a proper order; here they were told to start with the Jews (Paul’s practice, Acts 13:46, and his theory, Rom 1:16; 2:9–10).”
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