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 is the nominative masculine singular articular aorist active participle of the verb HEURISKW, which means “to find.”


The article functions as a relative pronoun and can be translated “the one who” or simply “He who.”


The aorist tense is a constative aorist, which views the entire past action as a fact.


The active voice indicates that the unbeliever produces the action.


The participle is circumstantial.

Then we have the accusative direct object from the feminine singular article and noun PSUCHĒ plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his soul; his life.”  This is followed by the third person singular future active indicative from the verb APOLLUMI, which means “to destroy; to ruin; to lose.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the person so involved will produce the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the accusative direct object from the third person masculine singular reflexive use of the intensive pronoun AUTOS, meaning “self: himself.”

“He who finds his life will lose himself,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the nominative masculine singular articular aorist active participle of the verb APOLLUMI, which means “to ruin, destroy, or lose.”  The morphology is the same as above.


The article functions as a relative pronoun and can be translated “the one who” or simply “he who.”


The aorist tense is a constative aorist, which views the entire past action as a fact.


The active voice indicates that the believer produces the action.


The participle is circumstantial.

Then we have the accusative direct object from the feminine singular article and noun PSUCHĒ plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his soul; his life.”  Next we have the preposition HENEKA plus the ablative of cause from the first person singular personal pronoun EGW, meaning “on account of Me” or “because of Me.”  Then we have the third person singular future active indicative from the verb HEURISKW, which means “to find.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the person so involved will produce the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the accusative direct object from the third person masculine plural reflexive use of the intensive pronoun AUTOS, meaning “himself.”

“and the one who loses his life on account of Me will find himself.”
Mt 10:39 corrected translation
“He who finds his life will lose himself, and the one who loses his life on account of Me will find himself.”
Explanation:
1.  “He who finds his life will lose himself,”

a.  Parallel statements in the gospels help us understand this very difficult statement.



(1)  Mk 8:35, “For whoever wishes to save his life will lose it, but whoever will lose his life because of Me and the gospel will save it.”



(2)  Lk 9:24, “For whoever wishes to save his life will lose it, however whoever should lose his life because of Me, this person will save it.”



(3)  Lk 17:33, “Whoever seeks to save his life will lose it; however whoever loses [his life] will preserve it.”



(4)  Jn 12:25, “He who loves his life loses it, and he who hates his life in this world will preserve it for eternal life.”

b.  The Greek word PSUCHĒ refers to the immaterial part of a person, that is, to a person’s soul or human life.  Finding one’s life is equivalent to ‘saving one’s life’ in the parallel passages cited above.  The subject of the action is the unbeliever.  He is doing everything he or she can to find and save their soul life by means of their own actions before death.  They believe they are responsible for finding/saving their own life/soul after death.


c.  Unbelievers are incapable of finding or saving their own soul life.  They are incapable of providing their own spiritual life or eternal life.  The unbeliever who thinks they have found the secret to life after death will lose their own soul, their true spiritual life, and their true eternal life.  Most unbelievers believe that they have found their soul life after death by doing good deeds, doing good works, or adhering to some religious system other than faith alone in Christ alone.  They believe they have found the answer to eternal life outside the bounds of faith in Christ.  By this false system of belief, they lose their own soul, lose their own life, and ruin, destroy, and lose their own soul and own life.


d.  The unbeliever may seek to save his or her life physically by not believing in Christ, but the result is only losing one’s life eternally.  The believer who is willing to lose their physical life on account of believing in Christ will save their soul/life for all eternity.

2.  “and the one who loses his life on account of Me will find himself.”

a.  On the other hand the believer forsakes seeking and finding his own spiritual and eternal life on account of his or her faith in Christ.  This person believes in Christ as the only solution to having a spiritual life, having life after death, and having an eternal life.  This statement also applies to the believer who is martyred for his or her faith in Christ.  The person who dies because of their faith in Christ will find himself having eternal life.


b.  By giving up the search for some other means of saving one’s life forever, the believer depends solely on the promise of life after death offered by the Lord Jesus Christ.  In so doing he destroys his own search for eternal life through the things he does and finds himself, his soul, and his eternal life on account of Christ alone.


c.  Finding oneself is finding one’s life or finding one’s soul.  Our soul is “lost” the moment we are born, and unbelievers spend their life searching for the means of having their life forever.  There is only one place that eternal life is found and that place in the person of our Lord Jesus Christ.

3.  Commentators’ comments.


a.  “Mt 10:39 presents us with only two alternatives: spare your life or sacrifice your life.  There is no middle ground.  If we protect our own interests, we will be losers; if we die to self and live for His interests, we will be winners.  Since spiritual conflict is inevitable in this world, why not die to self and let Christ win the battle for us and in us?”


b.  “One would find his life in return for having given it up to Jesus Christ.”


c.  “The paradox of this verse recurs frequently in the Gospels in slightly varying forms; clearly it was a keynote of Jesus’ call to discipleship.  Finds here corresponds to ‘would save’, ‘seeks to gain’, ‘loves’ in the parallel passages.  It is the loss of life (not necessarily literally, though it may be) for My sake which achieves the goal.  The disciple puts Jesus before his own natural inclinations and interests as well as before those of his family.  As throughout this passage, Jesus’ demand centers on loyalty to Himself in full awareness of the conflict this may entail.”


d.  “Verse 39 restates the two options of verses 32–33.  In the first half of each clause, finding and losing one’s life means saving and losing one’s physical life.  In the second half of each clause, ‘lose’ and ‘find’ refer to eternal death and life.  The importance of this verse made it the most frequently quoted saying of Jesus in the New Testament.  The immediate context of finding or losing one’s physical life refers to the prospect of martyrdom, but the principle enunciated here may be applied to many situations in which people seek only prosperity or pleasure rather than less glamorous discipleship.  ‘For My sake’ is a claim which is monstrous if He who makes it is not conscious of being Divine.”


e.  “Now comes the tremendous paradox that brings out the truth that the person who concentrates on getting the best, by that very fact loses it.  The word life may be used of the whole of one’s earthly existence or of life considered in terms of eternity.  This poses something of a problem: Is Jesus speaking of life here and now or of life in eternity?  Both may be in mind.  Since the soul is the center of both the earthly and the supernatural life, a man can find himself facing the question in which character he wishes to preserve it for himself.  To find life in the sense of the things one delights in here and now and without regard to other considerations is to lose it in the deeper sense, both now and in eternity.  The verb rendered lose can have the sense ‘destroy’; it points to the total loss of the only life that is worth living in the empty pursuit of that which has no permanence; it cannot last beyond the fleeting hour.  The other side of the coin is that the person who counts life well lost in the service of Christ will find life in the fullest sense.  That person will live a fuller life here and now and can face eternity without trepidation.  For My sake is important.  Jesus is not suggesting that anyone should weigh up the merits and demerits of life here and now and life in the hereafter and decide for the latter on the grounds that he will get more out of it that way.  That is still selfish living and means the loss of real life.  The life that matters is the life for the sake of Christ, the life that takes the same road of self-denial as Jesus did and that is concerned not with the benefit that one will be able to secure either here or hereafter, but with the service of God and of one’s fellows.  It has been suggested that life here means very much what we mean by ‘self’; to concentrate one’s best energies on oneself is to destroy oneself, whereas to lose oneself in the service of Christ is to find oneself.”
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