John 1:1
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

 is the particle of attention IDOU, which means “Behold; Pay attention; Notice, etc.”  Then we have the nominative subject from the feminine singular article and noun PARTHENOS, which means “the virgin.”  Next we have the preposition EN plus the locative of place from the feminine singular noun GASTĒR, meaning “in the womb.”  With this we have the third person singular future active indicative of the verb ECHW, which means “to have.”  Literally this says “she will have [a fetus] in the womb,” which can be converted into Modern English as “she will be pregnant.”

The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the virgin will produce the action.


The indicative mood is declarative for a simple statement of fact.

There is no Greek wording here for the translation “with child.”

“‘Behold, the virgin will be pregnant”
 is the additive use of the conjunction KAI, meaning “and” plus the third person singular future deponent middle active indicative of the verb TIKTW, which means “to bear.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the virgin will produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine singular noun HUIOS, meaning “a Son.”

“and will bear a Son,”
 is the continuative/additive use of the conjunction KAI, meaning “and,” followed by the third person plural future active indicative of the verb KALEW, which means “to call.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the parents of Jesus will produce the action.


The indicative mood is declarative for a simple statement of fact.
Then we have the accusative direct object from the neuter singular article and noun ONOMA with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His name.”  This is followed by the appositional accusative masculine singular from the proper noun EMMANOUĒL, transliterated as ‘Emmanuel.”

“and they will call His name Immanuel,’”
 is the nominative subject from the neuter singular relative pronoun HOS, meaning “which (name).”  With this we have the third person singular present active indicative of the verb EIMI, which means “to be: is.”


The present tense is an aoristic or static present for a state of being that perpetually exists.


The active voice indicates that the name Emmanuel produces the state of being something.


The indicative mood is declarative for a simple statement of fact or reality.

With this we have the nominative neuter singular present passive participle of the verb METHERMĒNEUW, which means “to translate.”


The present tense is a customary present for what normally occurs.


The passive voice indicates that the name Emmanuel receives the action of being translated a certain way.


The participle is circumstantial and completes the periphrastic construction with EIMI.

Then we have the preposition META plus the genitive of association from the first person plural personal pronoun EGW, meaning ‘with us’.”  Finally, we have the nominative subject from the masculine singular article and noun THEOS, meaning “‘God.”

“which is translated, ‘God with us.’”
Mt 1:23 corrected translation
“‘Behold, the virgin will be pregnant and will bear a Son, and they will call His name Immanuel,’ which is translated, ‘God with us.’”
Explanation:
1.  “‘Behold, the virgin will be pregnant”

a.  Matthew continues with a quotation from Isa 7:14 to prove that what the angel had told Joseph was the fulfillment of the prophecy of Isaiah.  Isa 7:14 says, “Therefore the Lord Himself will give you a sign: Behold, a virgin will be with child and bear a son, and she will call His name Immanuel.”

b.  The word “Behold” is designed to draw and hold our attention to what is about to be said.  What is about to be said is critically important and must not be misunderstood or misinterpreted by those listening.  A virgin is going to become pregnant.  This is most significant because it is the sign that the Son of God will come into the world as a newborn baby.  God will become man and yet remain God.  This is not the only sign of the coming of Messiah, but it is the most significant sign, because it is a miracle that has never happened before and will never happen again.  The coming of Jesus into the world will be unique, and the sign of His coming is unique.


c.  The article with the word ‘virgin’ emphasizes the uniqueness of this one virgin.  She is ‘the virgin’ not just any virgin.  There are many virgins in history, but only one virgin is ‘the virgin’, who bears the Son of God.


d.  The literal Greek phrase ‘she will have in her womb’ is missing the direct object, which could be ‘the fetus’ or ‘the child’.  In Modern English idiom we simply say that a woman is pregnant, which is all that is meant here.  The absence of direct object cannot be used as the basis for settling the theological argument of whether or not human life begins at conception or at birth.  We don’t base our theology on the silence of Scripture.

2.  “and will bear a Son,”

a.  In addition to there being a virgin pregnancy, there will also be a virgin birth.  Mary will deliver a Son into the world, and that Son will not just be any son, but ‘the Son of God’.


b.  Jesus is the literal, physical, and spiritual Son of God the Father.  He will also be the natural and genetic son of Mary.  He will also be the stepson and adopted son of Joseph.  We are in union with Him positionally, which is why we, as believers, receive the title ‘sons of God’.  We share in the sonship of our Lord Jesus Christ.

3.  “and they will call His name Immanuel,’”

a.  The prophecy adds the fact that Joseph and Mary and other people will call the child by the name “Immanuel” (which has the alternate spelling ‘Emmanuel’).


b.  The big question here is, “Who is meant by the subject ‘they’?”  Does it refer to just Joseph and Mary, or does it include other people, who believe that Jesus is the Messiah.  There are no other places in the New Testament Scriptures where Jesus is called ‘Immanuel’ by anyone.  It is obvious from this context that the subject ‘they’ has to at least refer to Jesus’ parents.  But whether or not this title is found on the lips of others cannot be proven from Scripture.

4.  “which is translated, ‘God with us.’”

a.  Matthew then adds an explanation of the Hebrew/Aramaic word Immanuel for his Gentile readers.  Matthew’s Jewish audience would know well the meaning of this title.  The Gentiles need a translation or interpretation.  This statement tells us without question that Matthew was writing to a dual audience, which counters the claims of an Aramaic original that was translated into Greek.


b.  The meaning of the word Immanuel is given as ‘God with us’, emphasizing again the deity of Jesus, even as a newborn baby.  This completely refutes the second century Gnostic false doctrine that the deity of God came upon Jesus at His baptism by John.  God was with us from the moment of His birth.


c.  God is still with us.  There has never been a time when He has not been with us, and there never will be a time when He will not be with us.  God is eternally, infinitely, and omnipresently [Yes, I made the word up] with us.  This is a part of our eternal security.

5.  Commentators’ comments.


a.  “Some have raised the question that perhaps Mary was not a virgin.  They say that Mt 1:23 should be translated ‘young woman.’  But the word translated virgin in this verse always means virgin and cannot be translated ‘young woman.’  Jesus is His human name; Christ is His official title; and Immanuel describes who He is—‘God with us.’  Jesus Christ is God!”


b.  “While Old Testament scholars dispute whether the Hebrew ‘almâh should be rendered ‘young woman’ or ‘virgin,’ God clearly intended it here to mean virgin (as implied by the Greek word parthenos).”


c.  “‘Immanuel’ is a revelation about the person of Jesus, not a name that He historically bore.  Jesus is the embodiment of this promise; His mother and foster father knew He was ‘God with us’—before His birth; to them He was always ‘Immanuel,’ the rest of mankind has to reach its own personal conclusion about Jesus’ person.  Gabriel had not revealed this correlation with Isaiah to Mary, so we can see how this dream equipped Joseph to support Mary’s claim to her parents that she was still a virgin; for he could argue, on the strength of his dream, that this had to be the case in order to fulfill the prophecies of Isaiah 7 and 8 [Isa 8:8 where the word Immanuel is used again].  Can you imagine Mary’s relief and wonderment when Joseph confirmed that the babe in her womb was ‘God with us’!”


d.  “Clearly the lxx translators, with their striking use of parthenos, understood it to refer to more than an ordinary birth, and the choice of ’almâ in the Hebrew as well as the symbolic name ‘Immanuel’ suggest that they were right.  The point is not that Jesus ever bore Immanuel as an actual name, but that it indicates His role, bringing God’s presence to man.  This meaning is related to that of His actual name, Jesus, in that it is sin which separates man from God’s presence, so that salvation from sin results in ‘God with us’.  But Matthew’s stress on the meaning of the name suggests that he saw in it a clue to Jesus’ person as well as His work.  Jesus was Himself ‘God with us’; and the assurance of the continuing presence of Jesus in Mt 28:20 [“I will be with you”] forms with this verse a theological framework for the Gospel.”


e.  “Isa 7:11; 8:18 suggests that this child will be a ‘sign,’ a term that regularly in Scripture refers to a more remarkable event than the simple birth of a child to a normally impregnated woman.  By the time one reaches Isa 9:6, the prophet is speaking of a child, naturally taken as still referring to Immanuel, who is the ‘Mighty God.’  In no sense can this prophecy be taken as less than messianic or as fulfilled in a merely human figure.  So it is best to see a partial, proleptic fulfillment of Isaiah’s prophecy in his time, with the complete and more glorious fulfillment in Jesus’ own birth.  The passage climaxes by claiming this child to be God with us.  Verse 21 introduces the key Matthean theme of God’s presence with His people, which is emphasized again at the end of his Gospel in Mt 28:18–20.  The church in every age should recognize here a clear affirmation of Jesus’ deity and cling tightly to this doctrine as crucial for our salvation.  At the same time, Matthew wants to emphasize that Jesus, as God, is ‘with us’; deity is immanent.”


f.  “The prophecy comes from Isa 7:14 and is exactly as in LXX.  The definite article points to a particular virgin.  The point of the plural is not obvious; it may be a way of linking both parents in the giving of the name, or perhaps of associating other people with this.  As far as our information goes, nobody ever called Jesus ‘Emmanuel’; it was not the child’s name in the same sense as ‘Jesus’ was.  Matthew surely intends his readers to understand that ‘Emmanuel’ was His name in the sense that all that was involved in that name found its fulfilment in Him. The quotation and the translation of the Hebrew name underline the fact that in Jesus none less than God came right where we are.  And at the end of this Gospel there is the promise that Jesus will be with His people to the end of the age—God with us indeed.”
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