John 1:1
Mark 8:23



 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative masculine singular aorist deponent participle from the verb EPILAMBANOMAI, which means “to take hold of, grasp, catch Mt 14:31; Acts 17:19; 21:30, 33; 23:19; Mk 8:23.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after taking hold of.”

With this we have the genitive direct object from the feminine singular article and noun CHEIR plus the possessive genitive from the masculine singular article and adjective TUPHLOS, meaning “the hand of the blind man.”

“And after taking hold of the hand of the blind man,”
 is the third person singular aorist active indicative from the verb EKPHERW, which means “to bring: He brought.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to the blind man.  This is followed by the preposition EXW plus the adverbial genitive of place from the feminine singular article and noun KWMĒ, meaning “outside the village.”

“He brought him outside the village;”
 is the additive use of the conjunction KAI, meaning “and,” followed by the nominative masculine singular aorist active participle from the verb PTUW, meaning “to spit.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after spitting.”

Then we have the preposition EIS plus the accusative of place from the neuter plural article and noun OMMA plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “into his eyes.”

“and after spitting into his eyes,”
 is the nominative masculine singular aorist active participle from the verb EPITITHĒMI, meaning “to lay on; to place on; to put on.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after laying on.”

This is followed by the accusative direct object from the feminine plural noun CHEIR with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His hands.”  Then we have the locative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “on him” and referring to the blind man.  This is followed by the third person singular imperfect active indicative from the verb EPERWTAW, which means “to ask: He asked.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him,” referring to the blind man.  This object serves as the object for both the participle and finite verb.  Then we have the conditional particle EI, used to introduce a direct question
 and translated as quotation marks plus the accusative direct object from the neuter singular indefinite pronoun TIS, meaning “anything.”  Finally, we have the second person singular present active indicative from the verb BLEPW, which means “to see.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that the blind man produces the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

“after laying His hands on him, He asked him, ‘Do you see anything?’”
Mk 8:23 corrected translation
“And after taking hold of the hand of the blind man, He brought him outside the village; and after spitting into his eyes, after laying His hands on him, He asked him, ‘Do you see anything?’”
Explanation:
1.  “And after taking hold of the hand of the blind man,”

a.  Mark continues the story of Jesus healing the blind man at Bethsaida by telling us that Jesus first took hold of the man’s hand.  This was done for the purpose of leading the blind man outside the village, away from the observation of the people of the village.


b.  Not stated, but implied is that the people who brought the man to Jesus are not permitted to help the man by leading him out of the village.  Also not stated but implied is that the disciples went with Jesus, since we have an eyewitness account of what took place.


c.  So Jesus leads the blind man physically, which is a picture of Him leading His disciples spiritually.

2.  “He brought him outside the village;”

a.  Jesus then brings the blind man away from his family and friends and away from any crowd that might form in the village.  How far they went outside the village doesn’t matter.  The point is that it was far enough away so the family and friends could not see what was going on.



(1)  “Jesus Himself becomes the conductor of the blind man. He leads him out of the village in order that He might perform the cure in secret, and this, in order that He might not have a stampede of sick folk.”



(2)  “Instead of doing this in the presence of all the people Jesus took the blind man by the hand and led him out of the city.  It was as though, realizing that many in the throng were but curiosity seekers, He would take the man aside and minister to him alone.”


b.  Bringing the man outside the village is a picture of Jesus taking His disciples away from the normal ritual life of Israel, in order to work on them spiritually.  The disciples couldn’t live in the environs of the old spiritual life, while learning the new spiritual life of the kingdom of God.  They had to be separated from their old village life in order to learn and experience a new way of thinking.


c.  By taking the blind man away from where he normally lived, Jesus was showing the disciples that they must also move away from where they normally lived and thought.  This would happen both spiritually for them after Pentecost and physically for them as they took the gospel to the world.


d.  Jesus is also still trying to avoid the notoriety and publicity previously associated with His ministry do to the increased hatred of the leaders of Israel and the danger from Herod Antipas.

3.  “and after spitting into his eyes,”

a.  The next thing Jesus did was spit into the man’s eyes.  This was not the insult of spitting into someone’s face.  The Lord probably told the man what he was about to do before He did it so as to not shock the man by having someone saddening spit in his face.  “Spitting in someone’s face was a way to shame him.  Thus the brother-in-law who refused to act on his leviratic obligation, in the presence of the elders, had to face the solitary widow who by law was required to remove his sandal and spit in his face (Dt 25:9); cf. Num 12:14; Isa. 50:6, ‘I hid not my face from shame and spitting’.  This gesture has the same import in the NT where it appeared in Jesus’ humiliation (Mt 26:67; 27:30).  Spitting in the face of another person, or at his feet, is still a contemporary Arab expression of shame or insult.”


b.  This was obviously a ritual act, depicting the conveyance of divine power from the mouth of God to the eyes of the man.  There was nothing magical in the spit of Jesus, but there was something divine in what He was doing.  Jesus could have healed this man without spitting into his eyes.  The Lord could have merely spoken and the man would have had new eyes.  Therefore, this use of His spit in the man’s eyes was a picture to the disciples to learn from what comes out of the mouth of God.  Jesus is indirectly telling His disciples to pay attention to what comes out of His mouth.


c.  Spit was also used by Jesus in the healing of the deaf man (Mk 7:33, “And after taking him aside from the crowd, by himself, He put His fingers into his ears, and after spitting, He touched his tongue;”) and another blind man, Jn 9:6, “After saying these things, He spat on the ground, and made mud from the saliva, and then spread the mud on his eyes,”

4.  “after laying His hands on him, He asked him, ‘Do you see anything?’”

a.  Then the Lord laid His hands on the blind man.  We are not told exactly where on the man Jesus laid His hands, but it was probably on the man’s eyes.  Then we have to assume that Jesus either never touched the man’s eyes or removed His hands from the man’s eyes before asking the question ‘Do you see anything?’; for if Jesus still had His hands over the man’s eyes, how could the man see anything?  So Jesus either removed His hands from the man’s eyes or never covered his eyes.  The implication seems to be that Jesus touched the man’s eyes and then removed His hands before asking the question.


b.  The question is deliberately designed to teach a principle to the disciples.  Jesus was not seeking information from the man.  He already knew the answer and did not need to be told what the man could or could not see.  The question is designed for the benefit of the disciples.  He is teaching them indirectly through example that they will begin to gradually see and understand who He is and what the purpose of His advent is all about in the near future.  Jesus’ previous question to the disciples about the meaning of the leaven (‘Do you not see?’) was a definite negative, which eventually became a positive.  So with the healing of this blind man.  He will go through a step by step of seeing until he can see and understand what he sees perfectly.  The disciples will also go through their step by step process of seeing and understand the Christ.


c.  “Very clearly, this miracle is meant to be seen in light of the spiritual blindness of the disciples just mentioned.  Jesus is the one who opens the eyes of the blind.  This miracle visually demonstrates the spiritual malady of the disciples.  But note that it, unlike others, occurs in two stages, and so too in what follows in Mk 8:27ff.  The disciples’ understanding of who Jesus is and His ministry likewise occurs in two stages.  The placement of this particular miracle here is not accidental, but rather a visible parable of what was, and what was to come in the psyche of the disciples.”

5.  Commentators’ comments.


a.  “In this section, Mark recorded two miracles that are not found in the other Gospels: the healing of the deaf man who had a speech impediment (Mk 7:31–37), and the healing of the blind man outside Bethsaida (Mk 8:22–26).  Perhaps we can see in these two men illustrations of the disciples’ spiritual condition described in Mk 8:18!  Jewish readers would connect these two miracles with the messianic promises in Isaiah 35.  In both these situations, friends brought the men to Jesus; and in both situations, Jesus led the men away from the crowds.  In fact, in the latter case, He took the man outside the city.  Why?  Probably because the city of Bethsaida had already been judged because of its unbelief (Mt 11:21–24).  No more evidence would be given to them.  The unique thing about this miracle of healing is that it occurred gradually and not instantly.  The Gospels record the healing of at least seven blind men, and they show that our Lord used a variety of approaches.”


b.  “Jesus led the man outside the village, probably to establish a one-to-one relationship with him and to avoid publicity (Mk 8:26).  These last two miracles may teach that a true understanding of Jesus comes through a personal relationship with Him apart from the crowd’s opinions.  The touch of saliva and Jesus’ hands conveyed His intentions and stimulated the blind man’s faith [that is pure conjecture; we have no statement regarding the man’s faith needing or not needing stimulation.  The man probably already had plenty of faith just by allowing himself to be led to Jesus.].”


c.  “Perhaps the reason for the privacy of healing here is because it parallels the privacy of enlightenment that happens to the Twelve when they are alone with Jesus.  It is crucial to bear in mind that there are no OT narratives of the giving of sight to the blind.  There is some evidence that some teachers in early Judaism saw the giving of sight to the blind as a more difficult miracle even than raising the dead, and one that only God or his Anointed One could perform.”


d.  “Spittle was often considered disgusting and may have tested the blind man’s desire to be healed.”
  Really?!  Do you think Jesus was testing this helpless man’s desire to be healed?  The man had already passed the test just by coming to Jesus.
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