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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person singular aorist active indicative from the verb AKOUW, which means “to hear.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that King Herod produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular article and noun BASILEUS plus the proper noun HERWIDĒS, meaning “King Herod.”  This is followed by the predicate nominative from the neuter singular adjective PHANEROS, meaning “well-known.”
  Then we have the explanatory use of the postpositive conjunction GAR, meaning “for,” followed by the third person singular aorist deponent middle indicative from the verb GINOMAI, which means “to become.”


The aorist tense is a culminative aorist, which views the entire past action as a fact with emphasis on its completion.  This can be translated by use of the English auxiliary verb “had.”


The deponent middle voice is middle in form but active in meaning with the subject (the person of Jesus) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the neuter singular article and noun ONOMA plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His person.”

“And King Herod heard, for His person had become well known;”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the third person plural imperfect active indicative from the verb LEGW, which means “to say: were saying.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that the subject “they” (people) were producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the conjunction HOTI, used to introduce direct discourse, and translated as quotation marks.  This is followed by the nominative subject from the masculine singular proper noun IWANNĒS, meaning “John” plus the appositional/explanatory nominative from the masculine singular articular present active participle of the verb BAPTIZW, which means “to baptize.”  Literally this saying “the one baptizing,” but as a substantival or ascriptive participle it can also be translated like a noun: “the Baptizer” or “the Baptist.”  Then we have the third person singular perfect passive indicative from the verb EGEIRW, which means “to be risen.”


The perfect tense is an intensive perfect.  “The perfect may be used to emphasize the results or present state produced by a past action. The English present often is the best translation for such a perfect. This is a common use of the perfect tense.”


The passive voice indicates that John received the action of being risen.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EK plus the ablative of separation from the masculine plural adjective NEKROS, meaning “from the dead.”

“and they were saying, ‘John the Baptist is risen from the dead,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the preposition DIA plus the accusative of cause from the neuter singular demonstrative pronoun HOUTOS, meaning “because of this.”  (“Certain formulaic phrases are often employed, such as DIA TOUTO, referring back to the previous argument (Mt 6:25; 12:27; Mk 6:14; Lk 11:19; Rom 1:26; Heb 1:9.”
)  Then we have the third person plural present active indicative from the verb ENERGEW, which means “to be at work.”


The present tense is a durative/descriptive present, which describes a past action that is still occurring in the present.  This is also called a retroactive progressive present.


The active voice indicates that the powers/miracles are producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the feminine plural article (which functions as a demonstrative pronoun ‘these’—In Mt 14:2 (Mk 6:14) HAI is nearly equivalent to ‘these.’
) and noun DUNAMIS, meaning “the powers; the miracles.”  Finally, we have the preposition EN plus the locative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “in Him” and referring to Jesus.

“and because of this these miracles are at work in Him.’”
Mk 6:14 corrected translation
“And King Herod heard, for His person had become well known; and they were saying, ‘John the Baptist is risen from the dead, and because of this these miracles are at work in Him.’”
Explanation:
1.  “And King Herod heard, for His person had become well known;”

a.  Mark continues the story of our Lord’s first advent by telling us the reaction of King Herod to the success of Jesus and His disciples.  Mark says that the person (‘name’ is insufficient as a translation of ONOMA here) of Jesus had become well known.  So had His miracles and His healing of hundreds, if not thousands.  And now there was word of the success of Jesus’ closest disciples as well, doing the same healings and casting out demons.  “Here, for the first time, we have evidence that the reputation of Christ had come to the attention of government officials.”


b.  The first question we need to answer is: ‘Who was King Herod?’  “He was called Herod Antipas, and ruled from 4 B.C. until 39 A.D.   Antipas, the son of Herod and Malthace (a Samaritan) and full brother to Archelaus, was born about 20 b.c.



(1)   Of all the Herodians, he figures most prominently in the NT because he was the tetrarch over Galilee and Perea, the two territories in which John the Baptist and Christ had most of their ministries, and he reigned during their lives and activities.  Upon his return from Rome, Antipas had to restore order and rebuild that which had been destroyed from the revolt at the feast of Pentecost in 4 b.c.  Following in the train of his father Herod the Great, Antipas founded cities.  He rebuilt Sepphoris, the largest city in Galilee (a.d. 8–10) and the capital of his territories until he built Tiberias.  The second city to be rebuilt was Livias (or Julias) of Pereas in honor of Augustus’s wife Livia.  It was completed about a.d. 13.  Although the Herodian family had built twelve cities, Tiberias was the first city in Jewish history to be founded within the municipal framework of a Greek polis.  Antipas had difficulty in populating Tiberias because in the process of building the city they struck upon a cemetery, and the Jews thus considered the area unclean.  Antipas enticed them to move there by offering free houses and lands and exemption from taxes for the first few years.  The city, named in honor of the Emperor Tiberius, was finished around a.d. 25 and served as Antipas’s capital.



(2)  The only important event recorded early in Antipas’s reign was the downfall of his brother Archelaus in a.d. 6.  This was accomplished when he, his brother Philip, and a Jewish and Samaritan delegation went to Rome to complain about his rule to Tiberius [the Roman Emperor].  Although Antipas remained a tetrarch, he was able to obtain the dynastic title Herod, which was of great significance both to his subjects and to the political and social circles of the Roman world.  Tiberius may have given him this title in lieu of the coveted title king.



(3)  More than anything else Herod Antipas is known for his imprisonment and beheading of John the Baptist.  Antipas had been married to the daughter of the Nabatean king Aretas IV.  This marriage may have been arranged by Augustus, who was known for instigating intermarriages between various rulers for the sake of peace in the empire.  This marriage provided not only for peace between the Jews and the Arabs, but also made Aretas available as a buffer between Rome and Parthia.  If it was arranged by Augustus, the marriage must have been before a.d. 14 [when Herod was 6 years old].  Antipas traveled to Rome about a.d. 29.  On his way he visited his brother Herod (Philip), who apparently lived in one of the coastal cities of Palestine.  Antipas fell in love with Herodias, his host’s wife and his own niece.  She saw the opportunity to become the wife of a tetrarch and agreed to marry Antipas upon his return from Rome, provided that he divorce his first wife.  In some way Antipas’s first wife discovered the plan and fled to her father.  This divorce was an insult to Aretas, who later retaliated against Antipas.  When Antipas married Herodias, John the Baptist boldly criticized the marriage and was imprisoned by Antipas.  The Mosaic law forbade the marriage of a brother’s wife (Lev 18:16; 20:21) except for levirate marriage (Dt 25:5; Mk 12:19).  Since Antipas’s brother had a daughter Salome, and more importantly, his brother was still living, levirate marriage did not apply.  Identifying Herodias’s first husband is a problem. The Gospels state that he was Philip (Mt 14:3; Mk 6:17) but Josephus states that he was Herod, son of Herod the Great and Mariamne II, daughter of Simon the high priest.  Since the Herodian family is confusing, it is thought by many that the Gospel writers had confused this Herod with Philip the tetrarch who later married Herodias’s daughter Salome.  However plausible this solution may seem at first, it is untenable for several reasons.  First, the Gospels would be guilty of three historical errors, namely, (1) that they confused this Herod with his half-brother Philip, (2) that they made Philip the tetrarch (4 b.c.-a.d. 34) the husband of Herodias instead of the husband of her daughter Salome, and (3) that Salome would have been the daughter of Philip the tetrarch who, according to Josephus, had no children.  These errors would seem to be incredible in light of the Evangelists’ usual familiarity with historical matters.  Also, when the early Christian community had people like Joanna, wife of Chuza, who was Antipas’s financial minister (Lk 8:3), and Manaen who was a close friend of Antipas (Acts 13:1), it seems that such a historical blunder is incredible.  Second, the Gospels speak of Herodias having a daughter previous to her marriage to Antipas (Mt 14:6, 8–11; Mk. 6:22, 24–26, 28).  This harmonizes exactly with Josephus’s reference to her having a daughter named Salome from the former marriage.  These details are more than coincidental, and thus it seems highly improbable that the Evangelists confused the Philips.  Third, some would argue that Herod the Great would not name two of his sons with the same name. It must be realized, however, that though both had the same father, they had different mothers.  Furthermore, Herod the Great did have two sons named Antipas/Antipater and two sons named Herod.  Fourth, it is very probable that Herodias’s first husband was called both Herod and Philip or Herod Philip.  Although some argue that double names were not in use at that time, no one disputes that the Herod of Acts 12:1, 6, 11, 19–21 is the Agrippa of Josephus nor that Archelaus is Herod Archelaus.  Fifth, if the Gospel writers intended that Herodias’s former husband was actually Philip the tetrarch, why did they not call him Philip the tetrarch as they had Herod Antipas within that same pericope (cf. Mt 14:1; Mk 6:14, 26, where Herod is first called tetrarch and then king)?  It seems most reasonable to conclude that the Philip in the Gospels and the Herod in Josephus are one and the same person; to do otherwise would seem to create inextricable confusion.  John’s imprisonment was not enough for Herodias.  At an appropriate time she arranged for a banquet, probably for Antipas’s birthday, at Machaerus in Perea, in order to eliminate John the Baptist.  There her daughter danced before dignitaries who served Antipas.  Overwhelmed by her dance, Antipas promised with an oath to give her up to half of his kingdom. With the advice of her mother she asked for the head of John the Baptist on a platter.  Although Antipas regretted his promise, he had to fulfill it because of his oath and because of the presence of his audience.



(3)  Antipas’s relationship to Jesus is seen in three incidents.  The first of these was when he heard of Jesus’ ministry and, with a note of possible irony, concluded that this was John the Baptist resurrected (Mt 14:1f; Mk 6:14–16; Lk 9:7–9).  Antipas thought he had eliminated a dangerous movement led by John, but now there seemed to be a more successful and remarkable people’s preacher.  Hence, he concluded it was John the Baptist all over again.  Antipas desired to see Jesus, but was unable to do so because Jesus now withdrew from Antipas’s territories.  Furthermore, when Jesus did minister in his territories, Antipas did not want to have a confrontation that would cause resentment among his citizens as had occurred in his treatment of John the Baptist.  The second incident to be mentioned was Jesus’ final journey to Jerusalem.  While He was still in Antipas’s territory of Galilee, some of the Pharisees told Him that He ought to leave because Antipas wanted to kill Him (Lk 13:31–33).  Jesus told them to ‘Go tell that fox’ that He would continue His ministry of casting out demons and healing the diseased for a short time, and when He accomplished His goal He would then go to Jerusalem to die.  Apparently Antipas was fearful of Christ’s popular movement, and although he threatened Him with death, it is highly improbable that he would have carried out his threat.  He appeared fearful of an increase in resentment by the people who had not forgiven him for killing John the Baptist, whom they considered a prophet.  Jesus intended to finish His ministry without interference.  Although Antipas killed John the Baptist in his territory, he did not control the fate of Jesus.  The final incident was Jesus’ trial by Antipas (Lk 23:6–12).  Since this incident is not in the other Gospels, some scholars think that this pericope [story] is legendary.  Luke, however, had an interest in the Herods, and since his addressee, Theophilus, was probably a Roman official, it is understandable that Luke would have included a pericope showing the relationship between the Herods and the prefects of Judea, especially since this pericope reports the reconciliation between Antipas and Pilate.  On the other hand, since no progress in the trial of Christ is recorded in this pericope, it is understandable why the other Gospels omitted it.  According to Luke, Pilate sent Jesus to Antipas, who was in Jerusalem for the Passover, when he heard that Jesus was from Antipas’s territory, Galilee.  Legally Pilate did not have to consult Antipas, but he wanted to extricate himself from an awkward situation.  The Jews insisted on having Jesus killed; he felt that Jesus was innocent.  Furthermore, Pilate needed to improve his relationship with Antipas because it had been strained by his killing some of Antipas’s citizens (Lk 13:1), and because Antipas had reported to Tiberius the trouble Pilate had caused the Jews when he brought votive shields into Jerusalem.  As a result, Tiberius ordered Pilate to remove them immediately.  Pilate had overstepped himself and needed to appease Antipas.  On the other hand, Antipas did not want to give Pilate any reason to report him to the emperor, and so, after mocking Jesus, he sent Him back to Pilate without comment.  As a result of this courtesy the two potentates became friends from that day forward (Lk 23:12).



(4)  In a.d. 36 Aretas attacked and defeated Antipas to avenge Antipas’s treatment of Aretas’s daughter when Antipas fell in love with Herodias.  The Jews saw this defeat as a divine retribution upon Antipas for his killing of John the Baptist.  Tiberius ordered Vitellius, governor of Syria, to help Antipas, but before the governor attacked Aretas he went to Jerusalem with Antipas to celebrate the feast (probably Pentecost in a.d. 37).  While in Jerusalem Vitellius learned of Tiberius’s death (March 16, 37), and consequently called off his expedition against Aretas until he received orders from the new emperor Caligula.  Upon his accession, Caligula gave his friend Agrippa I, brother of Herodias, the land of Philip as well as the tetrarchy of Lysanius, with the title of king.  Later (about August of 38), Agrippa went to see his acquisition in Palestine.  When Agrippa I had received the coveted title of king, his sister Herodias became intensely jealous.  She felt that her husband Antipas should have had the title for his faithful rule over the years.  She prodded her husband into going to Rome to seek the same honor.  Finally, in a.d. 39 Antipas and Herodias went to Rome, but meanwhile Agrippa sent one of his freedman to Rome to bring accusations against Antipas.  This action resulted in Antipas’s banishment in southern France, in the foothills of the Pyrenees.  Caligula discovered that Herodias was the sister of Agrippa I and excused her from the exile; she chose to follow her husband.”


c.  The second question we need to answer is: ‘To whom had Jesus become well known?’  This certainly includes the people of Capernaum, Nazareth, and all of Galilee.  But it also includes the people “from Judea, and from Jerusalem, and from Idumea, and on the other side of the Jordan, and the region around Tyre and Sidon, a large number [of people], hearing everything that He was doing, came to Him.” Mk 3:7-8.  Our Lord was also well known to the scribes and Pharisees of Jerusalem, who came to challenge Him.  But now the emphasis is on King Herod and his court (verse 21, ‘his great men and military tribunes and the leading men of Galilee’).

2.  “and they were saying, ‘John the Baptist is risen from the dead,”

a.  Mark continues by telling us what the people around Herod were saying—that Jesus was really John the Baptist, who had been risen from the dead.  Notice that it was not Herod saying this, but others connected with him were saying this.  However, even though Herod was not the one saying this (according to Mark), Herod believed it.


b.  Herod had John beheaded, and was fearful of retribution for his decision.  He had good cause to fear, but he should have feared the consequences of not believing in John’s cousin, Jesus.  “This statement by Herod, though a faulty interpretation of Jesus’ miracles, seems to reflect more Herod’s concern over the possibility that John was alive than that John had been resurrected.  The existing results of the resurrection are what troubled him more than the action itself.”


c.  An interesting side point regarding this statement is that people obviously believed in a person being resuscitated or raised from the dead.  They knew or believed that it was possible.


d.  What Herod really feared was that Jesus would continue the same denunciation of Herod that John had made against him.  And, in fact, Jesus did denounce “that fox.”

3.  “and because of this these miracles are at work in Him.’”

a.  Mark adds that because John the Baptist has been risen from the dead, the miracles being performed in the person called Jesus of Nazareth are really the work of the risen Baptist.  In other words, the miracles being performed by Jesus proved that Jesus was actually John the Baptist raised from the dead according to the theory of the people advising Herod.  Herod accepted the theory, and therefore, feared the retribution of John in the person of Jesus.


b.  Herod’s thinking was really messed up, as was the thinking of those around him.  They were full of superstition.


c.  Notice that Herod or those advising him do not deny the existence of the miracles.  Nor do they deny the fact that miracles were at work in Jesus.  They accept that Jesus is a real person and that He really performed miracles, but they do not accept the fact that He is God incarnate and thus the Messiah.

4.  Commentators’ comments.


a.  “John wrought no miracles (Jn 10:41), but if he had risen from the dead perhaps he could.  ‘Herod’s superstition and his guilty conscience raised this ghost to plague him’ (Gould).  Miraculous powers were at work in Jesus whatever the explanation.  This all agreed, but they differed widely as to his personality, whether Elijah or another of the prophets or John the Baptist.”


b.  “Matthew and Luke speak of Herod as a tetrarch, namely, as one of the four men who ruled Palestine at that time.  The word ‘tetrarch’ means ‘a rule by four’.  But Mark is entirely correct in calling him a king, for he was writing for the Roman world, and this title was applied freely in the Roman world to all eastern rulers.  This tour of Galilee by the disciples had resulted in the dissemination of the news about Jesus until even the palace heard about him. As Bengel says; ‘A palace is late in hearing spiritual news’.   Herod’s explanation of our Lord and His miracles was that John the Baptist had risen from the dead, that while John had not performed any miracles, yet death had put him into touch with the unseen world and had enabled him to utilize its powers.  Nestle’s text gives, not ‘he said,’ but ‘they said,’ referring the estimate of Jesus to the court talk, not alone to Herod.  The theory that John was risen looks more like the creation of a troubled conscience than the suggestion of light-minded courtiers.  Matthew reports the estimation of Herod, Luke, that of the court at large.”


c.  “When Herod heard about the wonderful works of Jesus, he was sure that John the Baptist had come back from the dead to haunt him and condemn him!  Herod’s conscience was bothering him, but he was unwilling to face his sins honestly and repent.”


d.  “The miraculous activity of Jesus and the Twelve throughout Galilee caught the attention of Herod Antipas I, son of Herod the Great.  Officially he was not a king but Mark’s use of the title probably reflected local custom in view of Herod’s covetous ambitions.”


e.  “Herod Antipas was technically tetrarch, not ‘king’; Mark may use the latter term loosely or ironically.  Herod’s appeal for the title ‘king’ under Herodias’s influence led to his banishment in a.d. 39; this could support Mark’s use of the term ironically.  Some Greeks (and Jews influenced by them) believed in reincarnation; but John’s return is said instead to be a ‘rising from the dead’.  Reincarnation is thus not in view here.”


f.  “The knowledge, discussion and interest in Jesus’ ministry reached right into the king’s palace; we could have no more penetrating insight into the widespread impact of Jesus’ preaching and miracles than this glimpse of King Herod’s perplexity and the theories of his courtiers.  The nation was not prepared to recognize Jesus’ claim to be their messianic king, but their secular king was taking notice!  The nation’s political leaders were not prepared to recognize Jesus’ claim to be their messianic king, but their king was taking notice!  Study the three gospel records closely; you will see how Herod and his advisors vacillated between different opinions.  The record itself is not contradictory, but faithfully records Herod’s contradictory statements—and who would not be contradictory in his circumstances?”
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