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Mark 5:43



 is the continuative use of the conjunction KAI, meaning “And” plus the third person singular aorist middle indicative from the verb DIASTELLW, which means “to define or express in no uncertain terms what one must do, order, give orders (‘spell something out to someone’) Mk 7:36b; 8:15; Acts 15:24; Mt 16:20; Mk 7:36a; 9:9. He gave them strict orders Mk 5:43.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the subject in producing the action.


The indicative mood is declarative for a simple statement of fact.

With this we have the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them.”  Then we have the adjective POLUS in the accusative plural, used as an adverb, meaning: greatly, earnestly, strictly, loudly, often etc. Mk 5:38.”

“And He gave orders to them strictly”
 is the conjunction HINA, which introduces a purpose clause and can be translated “that” plus the nominative masculine singular cardinal negative adjective MĒDEIS, meaning “no one.”  This is followed by the third person singular aorist active subjunctive from the verb GINWSKW, which means “to know about.”


The aorist tense is a constative/futuristic aorist, which views the future action in its entirety.


The active voice indicates that no one should produce the action.


The subjunctive mood is a subjunctive of purpose with an element of contingency, which is brought out in translation by the auxiliary verb “should.”

Then we have the accusative direct object from the neuter singular demonstrative pronoun HOUTOS, meaning “this.”

“that no one should know about this,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the aorist passive infinitive from the verb DIDWMI, which means “to give.”


The aorist tense is a constative aorist, which views the action in its entirety.


The passive voice indicates that the parents should produce the action.


The infinitive is an infinitive of purpose.

Then we have the dative of indirect object from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “to her” and referring to the child.  Finally, we have the aorist active infinitive from the verb ESTHIW, which means “to eat.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that the parents should produce the action.


The infinitive is an infinitive of indirect object.

The word “[something]” as the direct object of the verb ‘to give’ does not occur in the Greek but is necessary for proper English grammar and thought.

“and said to give to her [something] to eat.”
Mk 5:43 corrected translation
“And He gave orders to them strictly that no one should know about this, and said to give to her [something] to eat.”
Explanation:
1.  “And He gave orders to them strictly that no one should know about this,”

a.  Mark concludes the story of Jesus’ healing of the daughter of Jairus by telling us the final instructions of Jesus to the parents.  Jesus told them to do two things: say nothing about what Jesus did to resuscitate the girl and give her something to eat.  Jesus said the first thing strictly but the second thing without being strict.


b.  Jesus ordered the parents in a strict manner (which the gospel accounts rarely say that He used) to emphasize that He meant what He telling them.  This was not an option, but an order.  Mark only uses this verb for giving orders in two other places, but this is the only time he says that Jesus gave strict orders.  The big question is “Why not let everyone know about this?”


c.  Jesus wasn’t keeping the fact He was the Messiah a secret.  Nor was Jesus trying to keep the fact He could resuscitate someone from death a secret; for He didn’t try to keep the resuscitation of the widow of Nain’s son a secret, when He resuscitated him during his funeral procession, nor did He attempt to keep the resuscitation of Lazarus a secret.  So why did Jesus want the parents to say nothing?



(1)  The people would know about what happened by the mere appearance of the girl at the next synagogue service, and as she walks the streets to the marketplace with her mother, etc.  People would see her alive and well.  The parents didn’t have to publicize anything.



(2)  In addition to this, Jesus was telling Jairus, a synagogue leader not to say anything, because the scribes and Pharisees would be looking for any excuse to depose him as leader, if he began declaring the great deeds of Jesus, whom the scribes wanted to do away with.



(3)  The resuscitation of the girl was apparent.  Therefore, it could serve as an evangelical tool on its own without anyone having to say anything.  People would be forced to believe that she came back from the dead or not.  Jesus made this an issue when He said she was only ‘sleeping’.  People were forced to believe or not believe what Jesus had done or not done without any intermediary agent (the parents) being involved.  The miracle was self-testifying, which forced people to believe in Jesus or not believe without the personalities or religious position of the synagogue leader and his wife being involved as an issue.  People weren’t coerced to believe what the leader of the synagogue believed because of what he would tell them.  By saying nothing, people have to decide for themselves.


d.  Another issue here is whether or not the word “them” applies to the three disciples.  Obviously, since Mark is writing this, he must have received the information from one of the three (most likely Peter), and therefore, the disciples would certainly be allowed to tell the other nine disciples and probably also other believers that followed Jesus.  The word “them” probably only applies to the parents.  This is confirmed by the next command, which is certainly directed only at the parents and not at the disciples.

2.  “and said to give to her [something] to eat.”

a.  Having taken care to guard and protect the spiritual needs of the parents (their silence in the matter was there protection from persecution from the enemies of Jesus), Jesus now cares for the physical needs of the child.


b.  Apparently she had been sick for a few days before she died and had not eaten anything while in a state that resembled a coma.  From His omniscience or from conversation with Jairus as they walked to his home, Jesus knows that the girl has been in her condition for long enough that she is in dire need of food.  We must also remember that the parents are amazed, astonished, excited, thrilled, and overcome with joy, with the result that they are not thinking about what they should do for the child.  Jesus focuses their attention on a normal living activity—sit down and have dinner.  This would have focused their attention on thankfulness to God as they said grace before the meal and would have calmed them down from their emotional high.  Jesus gave them something to do to focus their emotional energy on.  As Jesus and the disciples left the home, the people waiting outside would rush back in to see what had happened.  They would find the parents making dinner for their child as if nothing unusual had happened, and would receive no explanation from the parents of what happened.  Jesus and His crew would slip off in the night and go home and have dinner themselves.

3.  Commentators’ comments.


a.  “We have reason to conclude that Jairus and his wife became believers in Jesus Christ, though there is no further mention of them in the Gospel record. All her life, the daughter was a witness to the power of Jesus Christ.”
  “The account of Peter’s raising of Dorcas (Acts 9:36) should be compared with the account of our Lord’s raising of Jairus’ daughter.  In both cases, the mourning people were put out of the room; and the words spoken are almost identical: ‘talitha cumi: little girl, arise; Tabitha cumi: Tabitha, arise.’  Jesus took the girl by the hand before He spoke to her, for He was not afraid of becoming ceremonially defiled; and Peter took Dorcas by the hand after she had come to life.  In both instances, it was the power of God that raised the person from the dead, for the dead person certainly could not exercise faith.”


b.  “Jesus then gave two orders.  The first was a strict injunction to silence.  Jesus did not want the miracle to attract people to Him for the wrong reasons.  The second command, that the girl be given food, displayed His compassion and also confirmed that she was restored to good health.  Her body had been resuscitated, returned to natural life, but was still subject to death, and needed to be sustained by food.  This contrasts with a resurrected body (1 Cor 15:35-57).”


c.  “He had no desire to be hailed simply as a great wonder-worker.  What He did was out of regard for Jairus and his wife.  It was not something to be blazed abroad.  This manifestation of our Lord’s power over death made a great stir among the people, but Jesus charged them not to blazon it abroad.  His message was more important than His miracles, and He would not have attention focused on the latter to the neglect of the former.”


d.  “To aid the return to normalcy Jesus commands that the girl’s physical needs now be attended to, since she is back from death.  Finally, we find the Markan secrecy motif here, but it may only be related to the fact that Jesus wished for the child to have the opportunity to return to a normal life without unnecessary outside prying and attention.  What we may find is Jesus’ attempt to avoid encouraging magic-tainted faith in both these tales.  In the first case He does so by bringing to light the connection between faith and healing, and in the second case by limiting the witnesses to those who have faith in Jesus.  Even in the second story we are talking about a witnessed secret, or better said, a secret revealed quite intentionally to a limited receptive audience.  There is a going back and forth in this Gospel between veiling to those outside and disclosure to those inside.”


e.  “This section closes with a strange command by Jesus: that this event be kept secret.  The reason for this is found in Mt 13:14–15, for Jesus did not perform these miracles to open Israel’s eyes but to confirm the faith of His disciples.  He was demonstrating to them that, despite the national leaders’ rejection of His claim to be the Messiah, He is in no way a diminished Messiah; He is still every bit the Messiah.  Note, the Scriptures are specific that all five of these miracles were witnessed by the disciples; they were for their benefit.  No wonder the news of this miracle was noised abroad, for, in practical terms, the whole city must soon have learned of Jesus’ odd action of expelling the official mourners, and shortly thereafter have seen Jairus’ daughter back in circulation.  Can you imagine the amazement and awe which swept Capernaum?  What a sad commentary on human nature that this silent but nonetheless incontrovertible testimony did not cause a mass defection from the Jewish national leadership.  Man’s sin nature produces a remarkably obdurate blindness—only by the grace of God does the believer escape this crass stupidity.  Saving faith is always personal, so Jesus wanted the populace to wrestle with the incontrovertible evidence of their own eyes, not to argue over the credibility of the witnesses to the miracle, for that is believing someone else’s faith.”


f.  “Jesus commanded that no man should know lest the parents should proclaim the news abroad and the widespread excitement should precipitate a crisis before the hour for the Savior’s death had arrived (Jn 12:23, 27).”


g.  “It is clear that this context lends no support to the theory of secret messiahship.  Fundamental to the narrative is the remarkable disclosure of Jesus’ authority made to the parents of the girl and the disciples.  These five received the privilege of a special revelation which they were not to share with others.  The secret is, accordingly, ‘a witnessed secret’, which is to be kept from others whom Jesus had excluded.  The accent of the narrative alternates between disclosure of the messiahship and veiling.  Special motivation for the injunction to silence may be found in the rank unbelief of those who had ridiculed Jesus with their scornful laughter.  It is clear throughout Mark that Jesus revealed His messiahship only with reserve.  It is appropriate to this consistent pattern of behavior that He was unwilling to make Himself known to the raucous, unbelieving group that had gathered outside Jairus’ home.  He did not permit them to witness the saving action by which the girl was restored to her parents, and He directed that it should continue to remain unknown to those outside.  When the child appeared in public the facts would speak for themselves.”
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