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

 is the postpositive conjunction DE, used as “a marker linking narrative segments, meaning: now, then, and, so, that is Mt 1:18, 24; 2:19; 3:1; 8:30; Mk 5:11; 7:24; 16:9; Lk 3:21; 12:2, 11, 13, 15f, 50; 13:1, 6, 10; 15:1, 11.”
 plus the nominative subject from the masculine singular article HO, used as a personal pronoun, meaning “He” and referring to Jesus.  Then we have the third person singular aorist active indicative from the verb EIPON, meaning “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “to her” and referring to the woman with the menstruation problem.

“Then He said to her,”
 is the vocative feminine singular from the noun THUGATĒR, meaning “Daughter.”  Then we have the nominative subject from the feminine singular article and noun PISTIS with the possessive or subjective genitive from the second person singular personal pronoun SU, meaning “your faith.”  This is followed by the third person singular perfect active indicative from the verb SWIZW, which means “to be saved; to be made well.”


The perfect tense is a consummative perfect, which emphasizes the past, completed action.  This can be translated by use of the English auxiliary verb “has.”


The active voice indicates that the woman’s faith has produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the second person singular personal pronoun SU, meaning “you” and referring to the woman.

“‘Daughter, your faith has made you well;”
 is the second person singular present active imperative from the verb HUPAGW, which means “to go.”


The present tense is a customary present for what is reasonably expected to occur right now.


The active voice indicates that the healed woman is to produce the action.


The imperative mood is a mild command.

Then we have the preposition EIS plus the adverbial accusative of manner from the feminine singular noun EIRĒNĒ, meaning “in peace, prosperity, harmony, etc.”  With this we have the additive use of the conjunction KAI, meaning “and” plus the second person singular present active imperative from the verb HUGIĒS, meaning “to be physically well or sound: healthy, sound; get well Jn 5:4, 6, 9, 14; cured, restored to health; be healed Mk 5:34.”
  The morphology of this verb is the same as the previous verb.  Finally, we have the preposition APO plus the ablative of separation from the feminine singular article and noun MASTIX with the possessive genitive from the second person singular personal pronoun SU, meaning “from your suffering.”

“go in peace and be healed from your suffering.’”
Mk 5:34 corrected translation
“Then He said to her, ‘Daughter, your faith has made you well; go in peace and be healed from your suffering.’”
Explanation:
1.  “Then He said to her, ‘Daughter, your faith has made you well;”

a.  After the woman finished publicly telling her story and acknowledging her guilt and responsibility, the Lord had something wonderful to tell her.  He addresses her as “daughter,” indicating that she now had a personal relationship with God.  She was no longer just a GUNĒ, a woman, but was now a daughter of God, just as male believers are ‘sons of God’.


b.  Then Jesus commends her ‘faith’.  She believed in Jesus, that He was the Messiah, the God of Israel, the Son of God, and that faith or belief did two things for her—the two definitions of the verb SWIZW: (1) to be saved, and (2) to be made well.  She was saved spiritually and she was made well physically.  The healing of Jesus healed her whole person: body, soul, and spirit.  “Faith is thus a decisive condition of fellowship with God. It receives, not merely healing of the body, but full health or salvation for the whole personality (Mk 5:34; Mk 10:52; Lk 7:50; 17:19).”


c.  God unquestionably does the work in salvation, but He cannot save us without our faith in Him.  Some theologians have erroneously argued that our faith has to have merit with God; in other words, the faith has to come from someone who is worthy of having faith or that God gives the faith to the person.  This kind of wrong theological thinking produces all kinds of heretical views of salvation.  So let’s clear some things up.



(1)  The faith is our faith.  It comes from us.  We produce it from our own free will.  It is not a faith given to us by God.  We own our own faith.  We either have it or produce it or we don’t have or don’t produce it.  We either believe in the Lord Jesus Christ or we don’t.  Faith is not a gift of God; salvation is a gift from God.  God doesn’t give faith to some and not to others.  That makes God arbitrary and capricious or changeable rather than immutable.  God must be fair to all, and therefore, gives free will to all, so that every person has the equal opportunity to be saved.  If salvation depends upon faith being given by God and God is not willing that any should perish, then God must give faith to everyone and no one is going to the lake of fire.  But that is not what the Scripture says.  Therefore, God does not give faith to one person but deny it to another.  Every person has equal opportunity to have faith—their very own spiritually dead faith, which God must make effective for salvation.



(2)  The faith that we have, that we produce, comes from us as spiritually dead people.  Therefore, this faith has no merit.  It is non-meritorious.  It is spiritually dead faith from a spiritually dead person.  We are unbelievers in spiritual death who believe in Christ.



(3)  At the moment we believe in Christ, God the Holy Spirit takes that faith and makes it effective for salvation.  This is called efficacious grace in theology.  God takes our spiritually dead faith and credits it to us as righteousness.  Then since God regards our spiritually dead faith as ‘right’, He gives or imputes to us His very own divine righteousness and declares us to be ‘righteous’.  This is called justification in theology.  God justifies us having His eternal life, because He declares us to be righteous, because we have believed in Christ.



(4)  God doesn’t make us believe in Christ.  We have free will and God has free will or sovereignty.  The free will of man and the sovereignty of God meet together at the point of salvation.  God honors our free will decision to have faith in Christ by saving us, but He never saves anyone apart from their own personal free will decision to believe in Christ.



(5)  Thus Jesus told this woman that her faith had saved her, because He was emphasizing her part played in salvation, so that she could understand that she was saved spiritually.  Jesus could have just as easily said, “The Holy Spirit has effected your salvation,” which would have been the divine side of salvation.

2.  “go in peace and be healed from your suffering.’”

a.  Then Jesus tells the woman to go in peace.  This is much more than a common farewell.  In effect He is telling her that she is to not live the rest of her life in guilt for sneaking up behind Him and trying to be healed without His knowledge or participation.  She has been reconciled to God and no longer has to live in fear of God or anyone else.  The implication is that Jesus wants her to live the rest of her life in the joy and confidence of her eternal salvation.  This emphasizes the mental attitude or soul or spiritual side of what Jesus desires for her.


b.  The final phrase “be healed from your suffering” is the physical side of what Jesus desires for her.  This woman never suffered another day in her life.  Jesus gave the command (it is an imperative mood) ‘be healed from your suffering’ and that command was obeyed by her body for the rest of her life.  She was healed and stayed healed.  Jesus willed it so.  She had suffered enough in her life, and the Lord saw to it that she would suffer no more.


c.  Now, instead of sneaking away in the crowd, she could walk away with her head held high and a wonderful smile on her face with an attitude of complete gratitude for the grace and blessing of God.  There is no doubt she would be a wonderful witness for Christ for the rest of her life.

3.  Commentators’ comments.


a.  “From what Jesus said to her she would for the first time get some idea of His exquisite sympathy, delicately expressed in the very first word: daughter, to a mature woman, probably not much, if at all younger than Himself.  He speaks not as man to woman, but as father to child.  The verb ‘to save’ is in the perfect tense, assuring her of a permanent cure.  Robertson suggests that ‘peace’ here may have more the idea of the Hebrew word shalom, which speaks of health of body and soul.”


b.  “By the time He finished speaking to her, she experienced something more than physical healing.  He called her ‘daughter’ and sent her on her way with a benediction of peace.  To ‘be made whole’ meant much more than receiving mere physical healing.  Jesus had given her spiritual healing as well!”


c.  “The affectionate title, Daughter (its only recorded use by Jesus), signified her new relationship with Him.  Jesus attributed her cure to her faith rather than the touch of His clothing.  Her faith healed her in that it caused her to seek healing from Jesus.  Faith, confident trust, derives its value not from the one who expresses it, but from the object in which it rests.  Jesus said, Go in peace and be freed (literally ‘be healthy’) from your suffering.  This assured her that her healing was complete and permanent.  In her extremity of need—incurable illness and socio-religious isolation—she was a living ‘dead’ person for 12 years.  Her restoration to wholeness of life anticipated the dramatic raising of Jairus’ daughter who died after living for 12 years.”


d.  “She had had enough faith to believe that Jesus might help her, but she had been superstitious enough to think that a personal transaction between herself and Jesus was not necessary, only a touch of a garment.  Jesus chooses to explain to her and to all that it was not a garment but her faith in him that was the means through which she received healing.  By contrast, the disciples are seen to be not spiritually perceptive about Jesus or what was going on in this situation.  As was apparently often the case, Jesus’ apparently simple words ‘Who touched me?’ carried more meaning than the superficial interpretation the disciples suggested.  Notice that Jesus not only explains to the woman what has transpired and why, but suggests that God’s peace or wholeness now rests upon her and so she can be reintegrated into society.  The last phrase, ‘be healed of your disease,’ may suggest that Jesus understood there was more to healing than just the restoration of the body.  Health, after all, was the condition she was seeking after she was rescued by Jesus from the malady.  Many times a person who has become physically well still carries mental and emotional scars.  Jesus is perhaps suggesting that she needs to know and accept that she is now whole again.”


e.  “In the story of the woman with the flow of blood we find this verse (also found in Mt 9:22 and Lk 8:48) that indicates that her healing was due to her faith.  While Jesus can talk about ‘great faith’ (in the case of the centurion whose servant was healed) or ‘little faith’ (in the case of the disciples in Mark), normally it is not the amount of faith but whether or not it is present that counts.  The key element is not the amount of faith, but whether faith is present at all.  The woman may have had all sorts of weird ideas about Jesus; she is not commended for her excellent theology.  Yet whatever her ideas about Jesus she had something in her heart which pushed her to express trust in or commitment to Jesus. That faith, however rudimentary from a theological standpoint, brought about her ‘salvation’ from her disease (the term translated ‘healed’ is the same one often translated ‘saved’).  Now the woman was not seeking deliverance from sin, yet the same principle holds throughout the New Testament, for it is not how much we understand about Jesus that saves us, but the mere fact that we trust in Him.  Saving faith is commitment to Jesus and is not dependent on our understanding how He will save us or even that He will save us.  Minimal faith leads to salvation, while its lack leads to a far sadder result.  Again, the issue is whether people trust in or are committed to Jesus, not which theological ideas they have about Him.  Is Jesus or is He not one’s Lord and King, however imperfectly that is understood?  Thus salvation is said to be a product of faith, and in the case of salvation the mustard seed of trust (or faith) appears to reside in the individual.”


f.  “The Greek word for ‘made well’ is literally ‘saved,’ so stresses that more happened that day than the curing of her hemorrhage.  Her faith in Jesus’ ability to heal was automatically an expression of faith in Him as the Messiah (despite the Jewish leaders’ rejection), and this saved her spiritually.  This, of course, was infinitely more significant that the cure, for the cure did not save her from death, but she still benefits from her salvation, and will do so eternally!”


g.  “The peace with which she departed signified more than release from agitation over a wretched existence or from fear of recrimination for having touched Jesus.  It was the profound experience of well-being which is related to salvation from God.  Jesus affirms that her healing was permanent and affirms His active participation with the Father’s will to honor the woman’s faith.”


h.  “She need fear no return of the old ailment.  Mark does not record what the woman’s feelings were at this blessed moment.  They must have been deepest gratitude and highest joy.  Jesus had completed what He could do in this woman’s case, and she departed with more than restored health.”
  She departed with eternal life.
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