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
 is the additive use of the conjunction KAI, meaning “and” plus the third person singular present active indicative from the verb PARAKALEW, which means “to entreat, implore, beg.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that Jairus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  This is followed by the adverbial use of the adjective POLUS, meaning “greatly, earnestly.”
  With this we have the nominative masculine singular present active participle from the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present, describing what was happening at that moment.


The active voice indicates that Jairus produced the action.


The participle is circumstantial.

“and earnestly implored Him, saying,”
 is the conjunction HOTI, which is used to introduce direct discourse and is translated by the use of quotation marks.  Then we have the nominative subject from the neuter singular article and noun THUGATRION plus the possessive genitive from the first person singular personal pronoun EGW, meaning “My little daughter.”  This is followed by the adverb of manner
 ESCHATWS, which means “to be at the very end: finally, be at the point of death Mk 5:23.”
  Then we have the third person singular present active indicative from the verb ECHW, which means “to have; to be in a certain way.”


The present tense is an aoristic present, which describes the present state of being as a fact.


The active voice indicates that the present state of being produces the action of being what it is.


The indicative mood is declarative for a simple statement of fact.

“‘My little daughter is at the point of death;”
 is the conjunction HINA, used with the subjunctive mood “as a periphrasis for the imperative mood: please lay your hands on her Mk 5:23.”
  With this we have the nominative second person masculine singular aorist active participle of the verb ERCHOMAI, which means “to come.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus will produce the action.


The participle is a temporal participle, which precedes the action of the main verb, and can be translated “after coming.”

Then we have the second person singular aorist active subjunctive from the verb EPITITHĒMI, which means “to lay on; to place on; to put on.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that Jesus is asked to produce the action.


The subjunctive mood is used with HINA as a periphrasis for the imperative mood, indicating a polite request of a superior; thus the addition of the word “please” in the English translation.

This is followed by the accusative direct object from the feminine plural article, used as a possessive pronoun and the noun CHEIR, meaning “Your hands.”  Then we have the locative of place from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “on her.”

“after coming, please lay Your hands on her,”
 is the conjunction HINA, which introduces a purpose clause and should be translated “in order that,” followed by the third person singular aorist passive subjunctive from the verb SWIZW, which means “to be saved, delivered, be restored to health, get well Mt 9:21, 22b; Mk 5:23, 28; 6:56; Lk 8:36; Acts 4:9; 14:9.”


The aorist tense is a constative/futuristic aorist, which views the entire future action as a fact.


The passive voice indicates that Jairus’ daughter might receive the action.


The subjunctive mood is a subjunctive of purpose.

Finally, we have the additive use of the conjunction KAI, meaning “and” plus the third person singular aorist active subjunctive from the verb ZAW, which means “to live.”


The aorist tense is a constative/futuristic aorist, which views the entire future action as a fact.


The active voice indicates that Jairus’ daughter might produce the action.


The subjunctive mood is a subjunctive of purpose.

“in order that she might get well and live.’”
Mk 5:23 corrected translation
“and earnestly implored Him, saying, ‘My little daughter is at the point of death; after coming, please lay Your hands on her, in order that she might get well and live.’”
Explanation:
1.  “and earnestly implored Him, saying,”

a.  This verse continues the sentence begun in the previous verse.  The entire sentence now reads: “And one of the rulers of the synagogue who possesses the name Jairus came up, and after seeing Him, fell at His feet and earnestly implored Him, saying, ‘My little daughter is at the point of death; after coming, please lay Your hands on her, in order that she might get well and live.’”


b.  Mark continues the story by telling us what Jairus, one of the rulers of the synagogue in Capernaum did after coming up to Jesus and falling at His feet.  Jairus made a request of Jesus, but it wasn’t an ordinary request.  He begged Jesus with the greatest possible sincerity and urgency to help him.  He was desperate and had nowhere else to turn.  Anyone who has ever had a sick helpless child knows the emotional pain and desperation this man felt.

2.  “‘My little daughter is at the point of death;”

a.  Jairus then states the problem, which Jesus is already fully aware of as Almighty God.  Jairus had a twelve year old daughter (Mk 5:42), who Jairus believes is at the point of death.  Notice that when he last saw his daughter before coming to Jesus, she was still alive but at the point of death.  And this could only have been minutes before this, since Jesus is on the lakeshore at Capernaum and the city is right there on the lake.  It would have taken minutes for Jairus to hear of Jesus’ return and even less time for him to race to the feet of Jesus.


b.  Since the girl was twelve years old, she is not yet considered a woman (which occurred at age 13; same as the boys who became ‘men’ at age 13).  Therefore, she is still considered ‘a little girl’ even at age twelve.

3.  “after coming, please lay Your hands on her,”

a.  Jairus believes that Jesus needs to physically touch his daughter, in order for God’s power to work through Jesus.  He thinks Jesus needs to physically be present with his daughter and actually touch her for His healing power to be effective.


b.  Remember the healing of the paralytic, who was let down through a hole in the roof?  Jesus healed him without touching him, but only ordered him to get up and walk.  Jairus would have been a witness to this event, since the scribes and Pharisees from Jerusalem were also there.  In addition in Mk 3:1ff with find Jesus healing a man with the withered hand in the synagogue of Capernaum on the Sabbath, and Jairus had to be in attendance.  This healing was also done with Jesus physically touching the man.  Therefore, Jairus believed in Jesus’ power to heal, but also believed that Jesus had to be present and touch someone for that ‘magic’ to work.


c.  It was a common belief among the Jews that healing required the laying on of hands.  We even see this requirement for the leaders of the Church in Acts 9:17, “Then Ananias departed and entered into the house, and after laying his hands on him he said, ‘Saul, brother, the Lord has sent me, Jesus, who appeared to you on the road by which you were coming, in order that you may regain sight and may be filled with the Holy Spirit.’”


d.  The laying on of hands was part of the ritual of healing, and this leader of the Jews believed in ritual as a necessary part of the worship of God and divine protocol.  Therefore, his request was not in any way a hint that he did not believe in the power of Jesus.  What he did not realize was that Jesus did not need to be present or place His hands on the child for her to get well instantly.  This was proven by the healing of a centurion’s servant, Mt 8:5 (which according to Matthew’s chronology occurred before the events described in Mark 5).

4.  “in order that she might get well and live.’”

a.  Jairus then states the purpose for asking Jesus to come and lay His hands on his daughter—he believes that she might get well and live.  He believes the girl is dying and believes that Jesus can save her life by healing her before she dies.


b.  There is no question that Jairus believes that Jesus had the power to heal, and he doesn’t care that the scribes and Pharisees state that this power comes from Beelzebub.  He still wants his daughter healed.  He is definitely risking his position as one of the leaders of the synagogue by making this request of Jesus; for by making the request, he is either stating his belief that Jesus is the Messiah or stating his belief that Jesus can heal by the power of Satan.  So the scribes and Pharisees from Jerusalem will condemn him no matter what.  The man has given up his life in order to save his daughter, and Jesus knows it.  This is why Jesus responds positively to the request of the man.  He really has given up everything to follow Jesus.

5.  Commentators’ comments.


a.  “As in the healings of antiquity, NT healing often involves the laying on of hands.  Jairus asks Jesus to lay his hands on his daughter.  Jesus lays hands on the blind man in Mk 9:27, and on the woman in Lk 13:13.  He takes Peter’s mother-in-law by the hand in Mk 1:31, touches the leper in 1:41, lays hands on the sick man in Lk 14:4, and heals by laying on of hands in Mk 6:5.  The apostles continue this healing ministry (Acts 3:7; 5:12, 15; 19:11; 28:8).  If power is thus transferred by contact, there is no magical practice, for the decisive elements are the mighty word of Jesus and the faith that is put in Him.  The word is not tied to the means of transfer (cf. Mt 8:8, 13; Jn 4:50ff.).”

b.  “Actions with the hands were an important part of ancient religious ritual, for example, in prayer (1 Kg 8:54; 1 Tim 2:8) and invocation of divine blessing (Lev 9:22; Eccel 50:20; Lk 24:50).  Jacob blessed the sons of Joseph by laying his hands upon their heads (Gen 48:8–20), and Jesus similarly blessed children brought to him (Mk 10:16; Mt 19:13–15).  Jesus also touched (Mk 1:41; 7:33), or laid his hands on, the sick (Mk 5:23; 6:5; 7:32; 8:23, 25; Mt 9:18; Lk 4:40; 5:13; 13:13), as did the apostles (Acts 9:12, 17; 28:8).  The action was symbolic of spiritual blessing flowing from one person to another (Mk 5:30).”

c.  “Being a synagogue officer, Jairus was no doubt wealthy; but his wealth could not save his dying daughter.”


d.  “Jairus’ only daughter (Lk 8:42) was dying (literally ‘was at the point of death’).  In humility, Jairus pleaded earnestly with Jesus to come and put His hands on her so that she might be healed (literally ‘saved,’ delivered from physical death) and live.  The practice of ‘laying on of hands’ in healing symbolized the transfer of vitality to a needy recipient; it was popularly associated with Jesus’ healings (Mk 6:5; 7:32; 8:23, 25).  Jairus probably knew about Jesus’ power from previous associations (Mk 1:21-28) and was confident that He could save his daughter’s life.”


e.  “‘Rulers of the synagogue’ were the chief officials in synagogues and were prominent members of their communities.  Jairus’s daughter had been a minor until that year and on account of both her age and her gender had virtually no social status.  One would fall at the feet of someone of much greater status (like a king) or prostrate oneself before God; for this prominent man to humble himself in this way before Jesus was thus to recognize Jesus’ power in a serious way.”


f.  “Jairus was at least one important Jewish office bearer who did not believe that Jesus was in league with Satan.  This man, whose daughter was desperately ill, so ill that he did not know whether she was alive or dead when he addressed Jesus, recognized Him as his only hope.  The fact that he worshiped Him (Mt 9:18) indicates that he recognized the deity of Christ, so contradicted the other rulers; by responding to his worship, Jesus affirmed His deity and proved it with this notable miracle of resurrection [resuscitation, not resurrection].  Then, too, we need to recognize that Jesus’ action demonstrated that even though the nation as a whole had rejected Him, He was still prepared to be Lord to those individuals in Israel who would place their faith in Him.”
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