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Mark 5:2
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 is the continuative use of the conjunction KAI, meaning “And” plus the genitive absolute construction, which includes the genitive masculine singular aorist active participle of the verb EXERCHOMAI, which means “to go, come or get out” plus the genitive third person masculine singular personal use of the intensive pronoun AUTOS, meaning “He” and referring to Jesus.  The genitive pronoun functions as the ‘subject’ of the genitive participle, which functions like a finite verb.  Hence, the genitive absolute construction—the word ‘absolute’ meaning that this genitive construction is not grammatically connected to the rest of the sentence.


The aorist tense is a constative/historical aorist, which views the past action in its entirety.


The active voice indicates that Jesus produced the action.


The participle is a temporal participle that precedes the action of the main verb and is translated “when.”

Then we have the preposition EK plus the ablative of separation from the neuter singular article and noun PLOION, meaning “from or out of the boat.”

“And when He got out of the boat,”
 is the temporal use of the adverb EUTHUS, meaning “immediately” plus the third person singular aorist active indicative from the verb HUPANTAW, which means “to meet.”


The aorist tense is a constative/historical aorist, which views the past action in its entirety.


The active voice indicates that a man produced the action.


The indicative mood is declarative of a simple statement of fact.

Then we have the dative of direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  This is followed by the preposition EK plus the ablative of origin from the neuter plural article and noun MNĒMEION, meaning “from the graves or tombs.”  Then we have the nominative subject from the masculine singular noun ANTHRWPOS, meaning “a man.”  Finally, we have the preposition EN plus the instrumental of association from the neuter singular noun PNEUMA and the adjective AKATHARTOS, meaning “with an unclean spirit.”

“immediately a man from the tombs with an unclean spirit met Him,”
Mk 5:2 corrected translation
“And when He got out of the boat, immediately a man from the tombs with an unclean spirit met Him,”
Explanation:
1.  “And when He got out of the boat,”

a.  Mark continues the story of Jesus and the disciples arriving in the district of the Gerasenes after the storm by telling us what happened when Jesus got out of the boat.


b.  There are several things in the background of this story that we need to remember.



(1)  It was evening when Jesus suggested the disciples leave Capernaum, which means that it could have been as early as 3 p.m. or as late as 6 p.m.



(2)  It would have taken one to two hours to cross the seven mile distance on the lake.  We have to take into account the fierce gale wind pushing the boat from behind and then having to row in perfectly calm water for part of the distance.  Therefore, the earliest the group would have arrived was around 5-6 p.m. and the latest would have been around 8-9 p.m.



(3)  It apparently wasn’t dark when Jesus and the several boats arrived, since Jesus was immediately recognized by the demon-possessed man.  The encounter seems to take place during daylight hours rather than at night.

2.  “immediately a man from the tombs with an unclean spirit met Him,”

a.  When Jesus arrived, a demon-possessed man immediately met Him.  (Luke says the man “was possessed with demons”-plural, verse 27 and “for many demons had entered him,” verse 30.)  Mark tells this as though the man was waiting on the shoreline for the boat to arrive and for Jesus to step on shore.  Either the man was eager to be healed or the demon was eager for a confrontation with Jesus, which doesn’t appear to be the case given the demon’s question to Jesus.  (Mk 5:7; Lk 8:28, “What business do we have with each other, Jesus, Son of the Most High God?  I beg You, do not torment me.”)  The demon(s) were afraid that Jesus was going to do now what He intends to do at His second advent—send them all to the demon prison, called the Abyss, compare Mt 8:29, “Have You come here to torment us before the time?” with Lk 8:31, “They were imploring Him not to command them to go away into the Abyss.”  The Abyss is the compartment of Hades where demons, who do not obey God during human history, are imprisoned.  Two hundred million of them are released during the Tribulation to torment and kill mankind according to Rev 9:1-5, 11; 11:7; 17:8; and it is the place where Satan is imprisoned during the millennial reign of Christ, Rev 20:1-3.

b.  The phrase “from the tombs” indicates that the demon-possessed man lived in the caves or tombs where dead bodies were buried.  He lived in burial tombs like the one in which Lazarus was buried.


c.  The other gospel accounts tell us other things about this man, which are not mentioned by Mark.



(1)  Mt 8:28, “When He came to the other side into the country of the Gadarenes, two men who were demon-possessed met Him as they were coming out of the tombs.  They were so extremely violent that no one could pass by that way.”


(2)  Lk 8:27-29, “who had not put on any clothing for a long time, and was not living in a house, but in the tombs.  …For it [the demon] had seized him many times; and he was bound with chains and shackles and kept under guard, and yet he would break his bonds and be driven by the demon into the desert.”


d.  “When we compare Mt 8:28 with Mk 5:2 and Lk 8:27, there is one major difference: Mark and Luke refer to one demonized man while Matthew refers to two.  This is not the only place in which Matthew has this difference in number.  In Mt 9:27, which may be parallel to Mk 8:22–23, there are two blind men, in Mt 20:30 there are also two blind men, although Mk 10:46 has only one, whom he names as Bartimaeus, and in Mt 21:1–11 there are two animals that are brought to Jesus.  What are we to make of these Matthean doublets, as they have been called?  Several explanations have been given.  First, it is quite possible that there were two men in each instance and that Mark has left one out.  While this might be understandable in Mark 10:46, since he might know the name of only one of them or perhaps only one of them continued as a follower of Jesus, this is more of a problem in this passage.  What reason could Mark have had for leaving one person out?  Is it not more frightening and more dangerous and therefore a more significant miracle to be confronted by two demonized men than one?  It is difficult to understand why Mark (and Luke, who, of course, may never have read Matthew and only copied Mark) would be so consistently different without any motive.  We need to remember that it is Matthew who, ever conscious of the law, in Mt 18:16 quotes Dt 19:15 to the effect that ‘every matter may be established by the testimony of two or three witnesses’.  Furthermore, each of these passages has an important confession of Christ.  In Mt 8:29 it is ‘Son of God’.  In Mt 9:27–28 and 20:30–31 it is ‘Lord, Son of David’.  Thus without having to tell two or more stories he gets his two witnesses to the title of Christ by including more than one demonized person and more than one blind man in the respective stories.  While this might not be our idea of accurate reporting (for we, unlike Matthew, can simply add a few more pages to a book to fit in whatever we feel we need to), it would certainly fit the ancient concept, for Matthew has brought out the truth of the matter (for example, that Jesus did heal more than one demonized person and that many of them gave witness to him as the Son of God) in how he paints his picture.  Even if one chooses to accept that it is easier to believe that Mark left one of the persons out in each case (for we can never know for sure that this was not the case), the explanation above would certainly be a factor in why Matthew felt that having two was so important and Mark, lacking his concern about the law, would not have felt that it mattered.”

3.  Commentators’ comments.


a.  “The second distinction between the Matthew account and that of Mark and Luke is that there were really two maniacs who came out to meet Jesus as He disembarked on the eastern shore of the lake, rather than just the one demoniac of Mark and Luke.  How serious a problem is this?  If there were two of them, there was at least one, wasn’t there?  Mark and Luke center attention on the more prominent and outspoken of the two, the one whose demonic occupants called themselves ‘Legion’.  A similar case in the synoptic Gospels is found in the episode of the healing of Bartimaeus outside Jericho.  Mt 20:30 records that Bartimaeus actually had a companion with him who also was blind.  Lk 18:35 does not give any names at all but refers to only one blind beggar.  It is Mk 10:46 who spells out his name both in Aramaic (Bar-Tim’ay) and Greek (huios Timaiou) form.  The reason for this emphasis on him, as over against his companion, was that he was the more articulate of the two.”


b.  “These tombs of the Jews would afford ample shelter, being either natural caves or recesses hewn by art out of the rock, often so large as to be supported by columns, and with cells upon their sides for the reception of the dead.  Being outside the cities, and often times in remote and solitary places, they would attract those who sought to flee from all fellowship of their kind.”


c.  “When Jesus and the disciples landed on the other side, they encountered two demoniacs, one of whom was especially vocal.  This entire scene seems very unreal to us who live in so-called ‘modern civilization,’ but it would not be unreal on many mission fields.  In fact, some Bible teachers believe that demon possession is becoming even more prevalent in today’s ‘modern society’.  We see in this scene three different forces at work: Satan, society, and the Savior.  These same three forces are still at work in our world, trying to control the lives of people.  First, we see what Satan can do to people.  Satan is a thief whose ultimate purpose is to destroy (Jn 10:10; Rev 9:11).  We are not told how the demons entered these men and took control.  Because they yielded to Satan, the thief, these two men lost everything!  They lost their homes and the fellowship of their families and friends.  They lost their decency as they ran around in the tombs naked.  They lost their self-control and lived like wild animals, screaming, cutting themselves, and frightening the citizens.  They lost their peace and their purpose for living, and they would have remained in that plight had Jesus not come through a storm to rescue them.  Never underestimate the destructive power of Satan.  He is our enemy and would destroy all of us if he could.  Like a roaring lion, he seeks to devour us (1 Pet 5:8–9).  The two men in the Gerasene graveyard were no doubt extreme examples of what Satan can do to people, but what they reveal is enough to make us want to resist Satan and have nothing to do with him.”


d.  “The vivid details of this whole account reflect both an eyewitness report and the report of townspeople who had long been familiar with this demoniac.  These were probably cave-like rooms cut into the rocks of nearby hills which served as tombs and sometimes as haunts for demented people.  Matthew mentioned demoniacs, whereas Mark and Luke focused attention on one, probably the worst case.”


e.  “Near where the boat landed, on the high plateau above the shore, was a graveyard, or a place of many rock-hewn tombs.  In and among these there dwelt a demoniac of violent character, a wild, untamable man, made such by the evil powers that possessed him.”


f.  “At verse 2 we are told that no sooner had Jesus and the disciples disembarked than they were met by a man with an unclean spirit from the tombs.  To a Jew he would be unclean merely by frequenting the tombs, since corpses and cemeteries were considered unclean, especially Gentile ones.  The phrase ‘unclean spirit’ must mean a spirit which makes a person ritually unclean.  This spirit (or spirits) is not called a demon in this tale, though clearly that is how Mark views the matter.”
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