John 1:1
Mark 5:19



 is the continuative use of the conjunction KAI, meaning “And,” followed by the negative OUK, meaning “not” plus the third person singular aorist active indicative from the verb APHIĒMI, meaning “to allow, permit, let.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to the formerly demon-possessed man.  This is followed by the adversative use of the conjunction ALLA, meaning “but” plus the third person singular present active indicative from the verb LEGW, which means “to say: said.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to the man.

“And He did not let him, but He said to him,”
 is the second person singular present active imperative from the verb HUPAGW, which means “to Go.”


The present tense is a customary present for what is reasonably expected to occur right now.


The active voice indicates that the man is to produce the action.


The imperative mood is a command.

Then we have the preposition EIS plus the accusative of place from the masculine singular article and noun OIKOS with the possessive genitive from the second person singular personal pronoun SU, meaning “to your house.”  This is followed by the preposition PROS plus the accusative of place from the masculine plural article and second person masculine plural possessive pronoun SOS, meaning “to your own people Mk 5:19.”

“‘Go to your house to your own people”
 is the additive use of the conjunction KAI, meaning “and” plus the second person singular aorist active imperative from the verb APAGGELLW, which means “to inform; announce, report, tell; proclaim, declare.”


The aorist tense is a constative aorist, which views the entire action as a fact.


The active voice indicates that produced the action.


The imperative mood is a command.

Then we have the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them.”  This is followed by the accusative direct object from the neuter plural qualitative relative pronoun HOSOS, meaning “how much; everything that; even without PAS, HOSOS has the meaning: all that.”
  There is no adjective ‘great’ in the Greek as translated in the NASB.  With this we have the nominative subject from the masculine singular article and noun KURIOS, meaning “the Lord.”  Then we have the dative of advantage from the second person singular personal pronoun SU, meaning “for you” and referring to the man.  Then we have the third person singular perfect active indicative from the verb POIEW, which means “to do: done.”


The perfect tense is a consummative perfect, which emphasizes the past, completed action and is translated by use of the English auxiliary verb “has.”


The active voice indicates that the Lord has produced the action.


The indicative mood is declarative for a simple statement of fact.

“and report to them all that the Lord has done for you,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person singular aorist active indicative from the verb ELEEW, which means “to be greatly concerned about someone in need, to have compassion/mercy/pity on.”


The aorist tense is a culminative aorist, which views the entire past action as a fact with emphasis on its completion.  This can be translated by use of the English auxiliary verb “had.”


The active voice indicates that the Lord produced the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the accusative direct object from the second person singular personal pronoun SU, meaning “you.”

“and had mercy on you.’”
Mk 5:19 corrected translation
“And He did not let him, but He said to him, ‘Go to your house to your own people and report to them all that the Lord has done for you, and had mercy on you.’”
Explanation:
1.  “And He did not let him, but He said to him,”

a.  Mark continues the story of Jesus’ exorcism of the Gerasenes man by telling us the Lord’s answer to the man’s request to go with Jesus and be with Him.  The Lord did not permit the man to go with Him, but this was not done from any cruel motivation on the Lord’s part.


b.  The Lord had another purpose for this man remaining in the district where he was born and raised.  He would be a missionary to his own family and others who knew him.


c.  In addition to the man’s missionary responsibilities there was another important reason for not allowing this man to go with Him.  It is uncertain whether this man was a Jew or a Gentile.  If he was a Gentile, then taking this ‘cleansed’ Gentile to Galilee as a disciple of Jesus would have been too much for the sensibilities of the scribes and Pharisees.  They were not ready for the Gentiles to come pouring into their religion as followers of Jesus.  This would not be as much of a problem if the man were a Jew, but there was still the problem of his former uncleanness due to association with Gentiles.  The legalists would have made great false issues out of this man being a follower of Jesus, and at this point in His ministry this kind of distraction would not be helpful to the Lord’s ministry.


d.  This man would be a living testimony every day to the people of that district that they asked Jesus to leave.  The man’s very existence every day would be a reminder to them of the grace and mercy that the God of Israel showed toward this man and them.

2.  “‘Go to your house to your own people”

a.  Instead of allowing the man to go with Him and be with Him, the Lord gently commands the man to go to his own house and his own people, which means his family and former friends.


b.  Evangelism begins with one’s own family and reaches out from there.  Jesus couldn’t stay in the district, nor could He leave one or two of the Twelve in the district (they weren’t ready for prime time evangelism on their own in Gentile communities without the help of the Holy Spirit).  But this man was the perfect evangelist for this district.  He was well known, and his story was irrefutable.


c.  If there were any people in the district that would be thankful for the healing of this man, it would have been his own family and friends.  They would appreciate what Jesus had done for him, and would believe that Jesus was the Messiah.

3.  “and report to them all that the Lord has done for you,”

a.  The Lord then tells the man what his mission is to be.  He is to report to his family and friends all that the Lord has done for him.  The “Lord” here probably refers to God the Father, since Jesus did not say “all I have done for you.”  The thankfulness is to be given to God the Father, because after his family sees what has happened to this man, they will surely be most thankful.


b.  The word “all” means much more than simply having a legion of demons driven out of the man.  When Jesus heals, everything is healed.  Remember that the man frequently cut himself—those wounds would be healed as well.  Remember that the man now in his right mind, which means he was completely mentally healthy.  He was also now saved.  Therefore, he was healed body, soul, and spirit.  He could honestly report to his family that he was healed in his body, soul, and spirit and that the God of Israel had done this for him through the person of Jesus of Nazareth.

4.  “and had mercy on you.’”

a.  In addition to all that the Lord had done for him, the man could report that the Lord had mercy on him, which means that the man did nothing to earn or deserve this exorcism.  Mercy is grace in action.  God is merciful to those who don’t deserve His mercy and grace.  None of us deserve His mercy and grace.


b.  This man’s report or declaration would center around the grace and mercy of God on the undeserving, which would be a total contrast with the preaching of the Rabbis, scribes, and Pharisees, who proclaimed a system of works righteousness.


c.  The man would proclaim the gospel—the gospel of the grace of God, the gospel of the mercy of God.  The man would declare for all to hear the love, grace, and mercy of God on all the undeserving unbelievers in the district of Gerasenes.

5.  Commentators’ comments.


a.  “He was directed by our Lord to testify to his own family.  It was a permanent cure.  On several previous occasions our Lord had forbidden the one healed to tell others about it, because of the undue excitement and misunderstanding then present concerning His ministry.  But in this case, there was no danger of too much enthusiasm, for the people had begged Him to leave.  Furthermore, these people most certainly needed the message concerning our Lord.”


b.  “Why did Jesus not permit the healed demoniac to follow Him?  The man’s request was certainly motivated by love for the Lord Jesus, and what a testimony he had!  But Jesus knew that the man’s place was in his own home, with his loved ones, where he could bear witness to the Savior.  After all, effective Christian living must begin at home where people know us the best.  If we honor God there, then we can consider offering ourselves for service elsewhere.  This man became one of the earliest missionaries to the Gentiles.  Jesus had to leave, but the man remained and bore faithful witness to the grace and power of Jesus Christ.  We trust that many of those Gentiles believed on the Savior through his witness.”


c.  “It was not the will of the Lord that this man should be numbered among the twelve or even the seventy.  His sphere of service was to be at home in the place where he was so well known.  His witness for Christ there would count for more than if he traveled farther afield.”


d.  “Jesus’ answer shows how impossible it is to have a stereotyped definition of discipleship.  One person is taken away from home and family (Mk 1:16–20), another is sent back to them contrary to his own wishes.”


e.  “Because his messiahship would be misunderstood, Jesus kept it a secret in predominantly Jewish areas.  In the predominantly non-Jewish Decapolis, however, where people would perceive him as a magician, he urges his new disciple to spread word about what God had done, thereby correcting the people’s misunderstanding.”


f.  “So this Gentile, this healed lunatic, became both an example that Gentiles would accept the gospel and also a warning to the Jewish nation that converted Gentiles were capable of assuming the Jewish privilege of representing God to man, for that is just what this erstwhile demoniac did throughout Decapolis.”


g.  “A basic principle underlies Christ’s command.  Man is not delivered from bondage merely for his own enjoyment of God-given freedom, but also that he may give testimony to others concerning the divine Deliverer.  In the country east of the Sea of Galilee there was no reason to fear any crisis caused by excessive popularity.  Thus the cured demoniac was urged to broadcast his story.”


h.  “This command, the exact opposite of the injunction of secrecy usually enforced by Jesus, is due to the fact that this was a region not frequented by Him, and in which, therefore, the ordinary reasons for such silence were inoperative.  His enemies were not here, nor His injudicious friends, nor the people to be blinded by His miracles to His more spiritual work.  But it was a region rarely visited by Him, and out of which He Himself had just been driven, where therefore the story told by this man would be the only message of glad-tidings brought to the people.  Moreover, the message which Jesus gives Him does not concern our Lord Himself, but God, to whom HO KURIOS evidently refers.  The effect produced would thus be, not a false Messianism, as in Galilee, but a sense of God’s presence and pity.  The demoniac’s story would counteract the impression made by the destruction of the swine.  And it would be kept in Decapolis, where it would do no harm, and away from the already excited Galilee.  ‘The Lord’ is evidently used of God, as neither the man himself nor his friends would understand its application to Jesus.  And besides, this is a case in which Jesus would especially desire to call attention to what God had done for him.”


i.  “Jesus’ refusal of an eager ‘volunteer’ is not said to be based on any doubt as to the man’s sincerity or commitment.  The choice of the Twelve has already been made, and the addition of a Gentile member to Jesus’ ‘inner circle’ would have been a radical departure for which there is no parallel during Jesus’ ministry; but neither of these considerations is mentioned either.  The reason for refusal is rather the positive one that this man has an opportunity, which is uniquely his, to spread the news of what God is doing through Jesus of Nazareth among those who have known what he was before, and who therefore cannot ignore the dramatic change which has resulted from his encounter with Jesus.  In emphasizing this motivation Mark no doubt expects his readers to understand that the same principle applies to others whose lives Jesus has changed, even in less dramatic circumstances.  The contrast with Jesus’ command to silence in Mk 1:44 (and subsequently in Mk 5:43; 7:36; 8:26) is striking, and prompts the question why Jesus is so keen to avoid publicity among Jews but has no objection to Gentiles hearing about His miracles.  This is, of course, part of the whole enigma of the theme of secrecy in Mark.  But if it is true that publicity among the Jews posed the risk not only of inconvenient popular enthusiasm but also of a misguided popular assessment of his messianic role, in Gentile territory this risk did not exist, since it was far from the scene of Jesus’ regular ministry, and there was no ready-made messianic expectation to contend with.  Since this was not an area where Jesus Himself would be preaching, it is appropriate that the news of God’s new initiative in Jesus should be announced there by one of the local people who has himself experienced its power.”
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