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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person singular aorist active indicative from the verb EPITREPW, which means “to allow; permit; give permission.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person neuter plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the legion of demons.

“And He gave permission to them.”
 is the continuative use of the conjunction KAI, meaning “And” plus the nominative neuter plural aorist active participle from the verb EXERCHOMAI, which means “to go or come out.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the demons produced the action.


The participle is a temporal participle, which precedes the action of the main verb, and can be translated “after coming out.”

Then we have the nominative subject from the neuter plural article and noun PNEUMA plus the article and adjective AKATHARTOS, meaning “the unclean spirits.”  This is followed by the third person plural aorist active indicative from the verb EISERCHOMAI, which means “to enter; to go into.”


The aorist tense is a constative/historical aorist, viewing the action in its entirety as a fact.


The active voice indicates that the demons produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EIS plus the accusative of place from the masculine plural article and noun CHOIROS, meaning “into the pigs.”

“And after coming out, the unclean spirits entered into the pigs;”
 is the continuative use of the conjunction KAI, meaning “and,” followed by third person singular aorist active indicative from the verb HORMAW, which means “to rush.”


The aorist tense is a constative/historical aorist, viewing the entire past action as a fact.


The active voice indicates that the herd of pigs produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the feminine singular article and noun AGELĒ, which means “the herd.”  This is followed by the preposition KATA plus the adverbial genitive of place from the masculine singular article and noun KRĒMNOS, meaning “steep slope or bank, cliff: down the steep bank Mt 8:32; Mk 5:13; Lk 8:33.”
  Then we have the preposition EIS plus the accusative of place from the feminine singular article and noun THALASSA, meaning “into the lake.”
“and the herd rushed down the steep bank into the lake,”
 is the adverbial conjunction HWS, which, when used with numbers, means “about” or “approximately.”  With this we have the nominative masculine plural cardinal adjective DISCHILIOI, meaning “two thousand.”  There is no Greek here to justify the NASB translation “of them.”  Then we have the continuative use of the conjunction KAI, meaning “and,” followed by the third person plural imperfect passive indicative from the verb PNIGW, which means “to choke; to be drown.”


The imperfect tense is an aoristic imperfect, which describes a past fact.


The passive voice indicates that the herd of pigs received the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the preposition EN plus the locative of place from the feminine singular article and noun THALASSA, meaning “in the lake.”

“about two thousand; and they were drowned in the lake.”
Mk 5:13 corrected translation
“And He gave permission to them.  And after coming out, the unclean spirits entered into the pigs; and the herd rushed down the steep bank into the lake, about two thousand; and they were drowned in the lake.”
Explanation:
1.  “And He gave permission to them.”

a.  Mark continues the story of the encounter of Jesus with the man possessed with a legion of demons by telling us Jesus’ decision after the demons requested permission to enter the herd of pigs being fed on the hill overlooking the lake of Galilee.  Jesus gave the demons permission to enter the pigs.


b.  This raises a number of issues:



(1)  Do demons have to request permission from God to indwell an animal?  Probably not, since Satan apparently didn’t ask permission of God to enter the serpent in the Garden of Eden.  So why do the demons ask permission here?  Remember that Jesus already ordered to demons to depart from the man, and the demons were afraid that they were being sent to the Abyss.  Therefore, they are seeking the pigs as a preferable alternative to the Abyss.



(2)  Did Jesus have the authority to give permission for the demons to enter the pigs?  Yes, He is the creator of the universe and has the right to do whatever He wants with His creation.  It is the principle of Rom 9:21, “Or does not the potter have authority over the clay from the same lump to make one on the one hand a vessel for the purpose of honor, and on the other hand another for the purpose of dishonor?  Of course he does.”



(3)  Was Jesus not endangering the pigs by permitting the demons to enter them?  Perhaps, but that is a better alternative than allowing these demons to enter another human or thousands of humans.  Another point to consider is that Jesus didn’t make the pigs frantic and panic, the demons did that, and they probably had the ability to not do that.  So ultimately they are responsible for what they did to the pigs, not Jesus.



(4)  Wasn’t Jesus doing something that destroyed another person’s private property?  No, definitely not.  All property is on loan to us from God; for we had nothing when we came into this world and we have nothing when we leave this world.  The property all belongs to God in the first place.  Furthermore, it was the demons who destroyed the pigs, not Jesus.  Jesus saved a man’s life, and the life of one man was infinitely more valuable than the life of two thousand pigs.



(5)  If the owners of the pigs were Jews, then they were involved in an illegal business within the territory of Israel, and this was God’s judgment on that illegal business.

2.  “And after coming out, the unclean spirits entered into the pigs;”

a.  The demons obeyed the humanity of Christ and came out of the demon-possessed man.  Then they entered into the pigs according to the request they made and the permission they were given by Jesus.


b.  We should remember that the demons were eager to enter the pigs.  They still had free will and could have changed their minds at the last moment and simply left the man without entering the pigs.  Therefore, the demons hold the ultimate responsibility for entering the pigs.  Jesus didn’t force them to go there.  He simply gave them permission to use their own bad decision and have to live with the results.  This is how God deals with us.  He permits us to make our own bad decisions and then have to live with the results.


c.  The unclean spirits enter into the unclean animals as a fitting preview of coming attractions at the second advent of Christ.

3.  “and the herd rushed down the steep bank into the lake,”

a.  We are not told what the demons did to the herd of pigs, when they entered the pigs, but whatever they did created panic, fear, and a flight response that was so intense that the pigs rushed down the steep bank of the hill into the lake of Galilee.


b.  Some commentators say that the pigs fell off a cliff into the sea, but the Greek noun KRĒMNOS means “steep slope or bank” as well as a cliff.  I think the deciding factor here is the preposition KATA, which means they went “down.”  If the pigs had gone “over the cliff,” the preposition EPI would have been used.


c.  The critical word in this clause is the verb “rushed.”  There are two ways of looking at this, both of which are probably contributing factors to why the pigs did what they did.



(1)  The pigs wanted nothing to do with the demons and were willing to kill themselves rather than live with the effects of demon indwelling.



(2)  The demons were so angry at being cast out of the man that they wanted and needed to kill something, and therefore, deliberately killed the pigs.

4.  “about two thousand; and they were drowned in the lake.”

a.  Mark then informs us of the size of this herd of pigs.  It was enormous.  Considering the fact that the Roman legion comprised about 6000 men, there were about three demons for each pig in the herd.  Each pig got the indwelling of a demon ‘trinity’.


b.  The result was that the pigs all drowned in the lake.  Even though pigs are good swimmers, they could not do so when demons were making them panic.

5.  Commentators’ comments.


a.  “These words present the crucial difficulty for interpreters as to why Jesus allowed the demons to enter the hogs and destroy them instead of sending them back to the abyss.  Certainly it was better for hogs to perish than men, but this loss of property raises a difficulty of its own akin to the problem of tornadoes and earthquakes.  The question of one man containing so many demons is difficult also, but not much more so than how one demon can dwell in a man and make his home there.  One is reminded of the man out of whom a demon was cast, but the demon came back with seven other demons and took possession.  Gould thinks that this man with a legion of demons merely makes a historical exaggeration.  ‘I feel as if I were possessed by a thousand devils.’  That is too easy an explanation.”


b.  “Did Jesus have the right to destroy 2,000 pigs and possibly put their owners out of business?  If these men were Jews, then they had no right to be raising and selling unclean pigs anyway.  However, this was Gentile territory, so the owners were probably Gentiles.  Certainly, Jesus was free to send the demons wherever He desired—into the abyss, into the swine, or to any other place that He chose.  Then why send them into the swine?  For one thing, by doing it that way, Jesus gave proof to all the spectators that a miracle of deliverance had really taken place.  The destruction of the pigs also gave assurance to the two men that the unclean spirits were actually gone.  But more than anything else, the drowning of the 2,000 swine was a vivid object lesson to this Christ-rejecting crowd that, to Satan, a pig is as good as a man!  In fact, Satan will make a man into a pig!  The Lord was warning the citizens against the powers of sin and Satan.  It was a dramatic sermon before their very eyes: ‘The wages of sin is death!’”


c.  “Leaving the body of the man they then entered into the swine; and the alarmed creatures, maddened and uncontrollable, rushed violently down a steep hill into the sea and were drowned.  We need not attempt to explain this strange phenomenon, but we cannot but reflect on the possibilities of evil when we realize that one man could hold more evil spirits than two thousand unclean hogs!”


d.  “The demons enter the swine by their own request and when granted the herd of swine rushed to destruction.  This is an evidence of the character of the devil. He is the murderer from the beginning.”


e.  “Some people have even gotten upset with this story because it involves the destruction of animals, but here it is a matter of priorities.  A human life is seen as more important than a herd of pigs, even though the Gentiles who came afterward to see Jesus seem more concerned with the lost pigs than the restored man.  Both Jerome and Chrysostom dealt with this issue and stressed that it was for the greater good of eliciting faith and attesting God’s power that the pigs were slain.  Jerome stresses that no one would have believed so many demons came out of the man unless a similarly large number of swine had been afflicted thereafter.”


f.  “In the age of Greenpeace and animal rights the idea that Jesus of Nazareth sentenced two thousand pigs, one of the more intelligent mammals, to death by drowning by allowing demons to invade and terrorize them raises problems for most readers.  Didn’t Jesus care about animals?  In the Old Testament God does (Prov 12:10).  And even if Jesus did not care about pigs, shouldn’t He have cared about the livelihood of the swineherds and the owners?  He certainly did not ask anyone’s permission.  Concerning the major issues in this passage, it becomes clear that the Gospel writers were interested in quite different issues than those with which modern readers have struggled.  We tend to romanticize the role of animals, while in the first century animals were raised for food or for other useful purposes.  Everyone was familiar with animal sacrifice, whether for a secular marketplace or in the temple.  We also see the economics of the story, while the Gospel writers were far more concerned with God’s present provision and future treasure in heaven than in preserving economic security now.  Furthermore, we see the violence done to animals, while the Gospel writers were concerned with the violent destructive behavior of demons and their effects upon human beings (which they knew from firsthand observation).  Therefore, the Gospel writers saw the whole story from another perspective.  In Mark, for example, Jesus comes into the land of the Gerasenes.  Mark later notes that this is part of the Decapolis, underlining the fact that it is Gentile country, even if it once belonged to Israel.  In other words, Jesus is in an unclean land.  The pigs, of course, are unclean animals, which Jews were not even to raise for others (so runs the rabbinic rule in Mishnah, Baba Kamma 7:7).  So the unclean spirits go into the unclean pigs and drive them to their deaths, while the man who was in the place of the dead (and surely would soon enough die) is delivered and reenters life (returns to his own house).  From this perspective the pigs are not the issue—they are unclean—and the townsfolk miss the point when they see only their loss of pigs and fail to see the delivered man.  Indeed, the pigs plunging into the sea may suggest that the unclean land had been freed of the unclean spirits with the removal of the unclean animals; but the people do not want salvation, preferring pigs.  Another set of issues is also present in this passage.  This is the only exorcism in the Gospels in which the demons answer back to Jesus.  In fact, they do so after Jesus commands them to leave the man (a detail not mentioned in Matthew).  Their concern is that they not be tormented, that is, sent to hell (Matthew specifically adds ‘before the time,’ meaning before the final judgment).  Why would they say this?  First, Jewish teaching was that demons were free to torment people until the last judgment (see Jubilees 10:5–9 and 1 Enoch 15–16).  Second, Jesus’ appearance and power to expel them looked to them as if He were beginning the final judgment too early.  Therefore, the permission to enter the pigs is an admission that the last judgment is not yet taking place.  The demons are still free to do their destructive work.  Nevertheless, wherever the King is present He brings the kingdom and frees people from the power of evil.  The account gives the Gospel writers a chance to point out that while the kingdom of God does come in Jesus, it is not yet the time of final judgment when evil will finally and totally be put down.  Demons remain and act like demons, tormenting and killing what they inhabit, but they are limited in that Jesus could and still can free people by His power.  We moderns may not like the idea that demons do have this destructive nature, that of their master.  Jesus, of course, did not tell them to kill the pigs; the demons just did to them what they wished to do to the man in the long run.  Nor do we like the idea that God is limited in His options here, choosing in His mercy to delay the final judgment, which would have been brought about had He removed the evil forces totally.  But both of these facts underline the most important issue, the value of a person.  So precious is human life that, when necessary, a whole herd of animals may be sacrificed for one or two people.”


g.  “The behavior of the two thousand hogs impressed this notable miracle itself on the people’s consciousness.  The Jews had rejected Jesus by claiming He was in league with Beelzebub; they now had to explain away two thousand drowned hogs and a previously uncontrollable demoniac turned ardent evangelist (Mk 5:20)!  Jesus could have refuted them with arguments, but once again, He resorted to action—His actions speak louder than words!  Moreover, drowning two thousand hogs in Gentile territory was a very Jewish thing to do!”


h.  “We may guess that the entry of the demons into the pigs was necessary, especially in a Gentile area, so that both the man and everybody else might see that the forces of evil had truly left the man.  It was an outward aid to faith, though one which prompts modern readers to wonder about the loss of animal life, let alone the economic loss to the owners of the pigs.  It was also another clear outward sign of the powers of God’s kingdom.  This story too is full of eyewitness touches, like the number of the pigs.  It is true that pigs panic easily, but to say that does not explain why these pigs should.  The true miracle was not what happened to the pigs but what happened to the man, who was completely changed.”


i.  “The question persistently provoked by this passage concerns the ethical propriety of Jesus’ action, resulting as it did in the destruction of the property of others.  A common answer has been that Jews had no right to own pigs, and that Christ thus rebuked their breaking Mosaic law.  But since the region of Decapolis contained a mixed population of both Jews and Gentiles, we have no assurance that the owners were Jews or that this was the purpose of Christ’s action. Notice that He did not command the demons to enter the swine; He permitted them.  It was the demons, not the Lord, who caused the destruction. The fact that Christ permitted the act makes Him no more responsible than God is responsible for evil of any kind because He permits it.”


j.  “What must be seen above all else is that the fate of the swine demonstrates the ultimate intention of the demons with respect to the man they had possessed.  It is their purpose to destroy the creation of God, and halted in their destruction of a man, they fulfilled their purpose with the swine.  The drowning of the swine was not an unforeseen consequence in Jesus’ concession; it was the express purpose which lay behind the request of the demons.  Jesus allows the demons to continue their destructive work, but not upon a man.  Jesus allowed the demons to enter the swine to indicate beyond question that their real purpose was the total destruction of their host.  While this point may have been obscured in the case of the man, there was the blatant evidence in the instance of the swine.  Their intention was no different with regard to the man whom they had possessed.”
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