John 1:1
Mark 3:33


 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative masculine singular aorist deponent passive participle from the verb APOKRINOMAI, which means “to answer.”

The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent passive voice is passive in form, but active in meaning, indicating that Jesus produced the action.


The participle is circumstantial.

Then we have the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the crowd.  This is followed by the third person singular present active indicative from the verb LEGW, which means “to say: He said.”

The present tense is a historical present, which views the past action as occurring now for the sake of vividness and liveliness in the narrative.  It is translated by the past tense.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

“Answering, He said to them,”
 is the nominative subject from the feminine singular relative pronoun TIS, meaning “Who,” followed by the third person singular present active indicative from the verb EIMI, meaning “to be: are.”

The present tense is an aoristic present, which describes the state of being as a fact.


The active voice indicates that the indefinite ‘who’ produce the action of being something.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.
Then we have the predicate nominative from the feminine singular article and noun MĒTĒR with the possessive genitive from the first person singular personal pronoun EGW, meaning “My mother.”  This is followed by the additive use of the conjunction KAI, meaning “and” plus the predicate nominative from the masculine plural article, used as a possessive pronoun, and the noun ADELPHOS, meaning “My brothers.”  Scribes repeated the possessive pronoun in later manuscripts in order to make a ‘correction’ they believed was necessary for clarity.

“‘Who are My mother and My brothers?’”
Mk 3:33 corrected translation
“Answering, He said to them, ‘Who are My mother and My brothers?’”
Explanation:
1.  “Answering, He said to them,”

a.  According to Mt 12:47-48 a single person in the crowd spoke to Jesus, telling Him that His mother and brothers were outside, seeking Him.  Matthew goes on to say that this question was put directly to the man, and then after looking around, Jesus spoke to the assembled crowd.  Mark passes over these details and indicates that Jesus was speaking to more than one person.    Jesus answers the request of family, but does so, not only for the benefit of His mother and brothers, but also for the benefit of His disciples and the people in the crowd listening to Him.

b.  Mark emphasizes the fact that the answer of Jesus is given to “them” and not to just a single individual (as Matthew indicates).  The question then becomes: ‘To whom does the word “them” refer?’  There are three possibilities: (1) to His mother and brothers; (2) to His disciples; and/or (3) to the crowd.  I think Jesus intended His words for all three groups for different reasons.



(1)  Jesus does not intend for His question to rudely and deliberately hurt the feelings of His mother and brothers.  But if they were unbelievers at this time (and we know from Jn 7:5 that His brothers were at this time), then the Lord’s question is an indirect call for them to believe in Him.  For the Lord is telling them that they are no longer His mother and brothers, if they do not believe in Him.  Jesus desperately wants His biological family to believe in Him (which they will do after His resurrection).  But right now He is letting them know that they will have no future relationship with Him without believing in Him.



(2)  Jesus wants His disciples to begin to understand that He has an intimate relationship with them that transcends His own biological family relationship.  They are more important to Him than His own family, because they have believed in Him (Judas Iscariot is obviously the exception).  The new kingdom will have new relationships that are far greater than family relationships.  This is why Jesus would teach that relationship with God always supersedes familial relationships, Lk 14:26, “If anyone comes to Me, and does not hate his own father and mother and wife and children and brothers and sisters, yes, and even his own life, he cannot be My disciple.”


(3)  Jesus wants the crowd to understand the same thing He wants His family and the disciples to understand.  There are unbelievers in the crowd like His mother and brothers, and they need to understand that the first commandment of the Mosaic Law (You shall love the Lord your God) is far more important than the fourth commandment (to honor father and mother).  There are also believers in the crowd, like the disciples, who need to understand the new family relationship with God, which will soon become a royal family relationship.  “To the One who unconditionally loves us and has released us from our sins by means of His blood, and has made us royalty, priests to God even His Father, to Him belongs glory and power forever and ever.  I believe it,” Rev 1:5b-6.  The new family relationship with God will be like the relationship a bride has with her groom (Rev 19:7; 22:17).

d.  Therefore, everyone listening to Jesus needed to hear these words for different, but important, reasons.

2.  “‘Who are My mother and My brothers?’”

a.  Jesus then declares His rhetorical question as He looks around the room at those sitting and listening to Him.  His question was probably loud enough for His mother and brothers to hear even though they were outside.  And even if they didn’t hear, someone from the crowd would have relayed Jesus’ words to them.

b.  This question may have shocked some people in the crowd, because they may have assumed that Jesus’ response was a dishonoring of His mother.  However, no one questions Him about this possibility, which probably indicates the gentleness in which He made the remark.  He wasn’t attempting to disrespect His mother and everyone knew it.  It was a real question, designed to get people to think about the real answer.

c.  Mary is certainly the biological mother of Jesus, but is there a “mother of God”?  No, hardly.  And that title, given by the Catholic Church to Mary, is an abomination.  She is no more the mother of God than any man is the ‘mother’ of a baby.  Both are impossible.


d.  So who are the brothers (and sisters) of Jesus?  Those who believe in Him, just as other Scriptures in the New Testament declare:



(1)  Jn 20:17, “Jesus said to her, ‘Stop clinging to Me, for I have not yet ascended to the Father; but go to My brethren and say to them, “I ascend to My Father and your Father, and My God and your God.”’”


(2)  Rom 8:29, “[We know] that whom He foreknew, He also foreordained [predestinated] conformed ones to the image of His Son, that He might be the first-born among many brethren.”



(3)  Heb 2:11, “For both He who sanctifies [Jesus Christ] and those who are sanctified [believers] [are] all from one [God]; for which reason He is not ashamed to call them brothers.”

3.  Commentators’ comments.


a.  “Rhetorical questions can introduce a new topic or a conclusion.  In Mark 3:33 Jesus shifts the discussion to a new but related thought by asking, ‘Who is my mother? Who are my brothers?’”


b.  “Our Lord was not being rude to His family when He remained in the house and did not try to see them.  He knew that their motives were right but their purpose was definitely wrong.  If Jesus had yielded to His family, He would have played right into the hands of the opposition.  The religious leaders would have said, ‘See, He agreed with His family—He needs help!  Don’t take Jesus of Nazareth too seriously.’  Instead of giving in, He used this crisis as an opportunity to teach a spiritual lesson: His ‘family’ is made up of all those who do the will of God.  Our Lord’s half-brothers were not believers (Jn 7:1–5) and Jesus felt closer to the believing publicans and sinners than He did to His half-brothers.  Our Lord was not suggesting that believers ignore or abandon their families in order to serve God, but only that they put God’s will above everything else in life.  Our love for God should be so great that our love for family would seem like hatred in comparison (Lk 14:26).  Certainly it is God’s will that we care for our families and provide for them (1 Tim 5:8), but we must not permit even our dearest loved ones to influence us away from the will of God.  When you consider the importance of the family in the Jewish society, you can imagine how radical Christ’s words must have sounded to those who heard them.”


c.  “Jesus’ rhetorical question was not a repudiation of family relationships (cf. Mk 7:10-13).  He was highlighting the far deeper issue of a person’s relationship to Him.”


d.  “For Jesus the kingdom of God takes precedence even over family loyalty (Mk 3:31–35; Mt 10:37; Lk 14:26), but equally it is not a means to avoid the filial duty of honoring one’s parents (Mk 7:10; 10:19).”


e.  “In His answer the Lord showed how all merely natural relationships were to be superseded by those of a spiritual character.”


f.  “It is only by understanding this spirit of independence from His mother that Jesus’ reply to His mother and brothers can be understood.  When they tried to see Him, it was not out of discourtesy that He pointed to His disciples and said, ‘Here are my mother and my brothers!’  Rather, He wanted to impress on His mother and brothers that they must become His spiritual daughter and sons.”


g.  “Thinking of one’s coreligionists as brothers and sisters was common; respecting older persons as mothers or fathers was also widespread.  But allowing ties in the religious community to take precedence over family ties was unheard-of in Judaism, except when a pagan converted to Judaism and regarded his new family as more important than his old one.  Like other Jewish teachers, Jesus commonly employs hyperbole, or rhetorical exaggeration.  He is not rejecting his earthly family altogether but stating his priorities.”


h.  “Both His family and the crowd would have assumed that Jesus would stop His teaching at once and come out to see them, as respect for parents was one of the Ten Commandments.  Instead, Jesus pointed to a loyalty and a commandment far more basic, a claim of God that went far deeper than the claims of any earthly family.  The priorities of God’s kingdom are different, and this is bound to be a stumbling-block in the eyes of this world.  Jesus said that whoever does God’s will is closer to Him than any of His blood-relatives.  Remember that, as yet, His brothers did not believe in Him, and even Mary cannot have completely understood Him, or she would not have come on this trip.  This word will bring great comfort to some of us who were rejected by home and family when we became Christians, but who found in this ‘family of Christ’ love and support.  This does not mean that Jesus ceased to love and care for His mother, or that Christians have no responsibility for their own family members who do not turn to Christ.  It is only that Jesus must always come first, no matter how much pain that may cause to us or others.  Only those who love Christ more than their nearest and dearest can be His disciples.”


i.  “The question Jesus asks intends to fix the attention of the man and of the others present on the thing that Jesus asks.  All are to pause and to think who is really His mother and His brothers, who is really closest to Him.  The dramatic question automatically lends a deeper significance to ‘my mother’ and ‘my brothers’.”

� Young, R. A. (1994). Intermediate New Testament Greek: A linguistic and exegetical approach (p. 223). Nashville, TN: Broadman & Holman.


� Wiersbe, W. W. (1996). The Bible Exposition Commentary (Mk 3:20). Wheaton, IL: Victor Books.


� Walvoord, J. F., Zuck, R. B., & Dallas Theological Seminary. (1985). The Bible Knowledge Commentary: An Exposition of the Scriptures (Mk 3:33–35). Wheaton, IL: Victor Books.


� Francis, J. (2000). Household. In D. N. Freedman, A. C. Myers & A. B. Beck (Eds.), Eerdmans Dictionary of the Bible (D. N. Freedman, A. C. Myers & A. B. Beck, Ed.) (p. 613). Grand Rapids, MI: W.B. Eerdmans.


� Ironside, H. A. (1948). Expository Notes on the Gospel of Mark. (p. 60). Neptune, NJ: Loizeaux Brothers.


� Volume 3: The International Standard Bible Encyclopedia, Revised. 1988 (G. W. Bromiley, Ed.) (p. 270). Wm. B. Eerdmans.


� Keener, C. S. (1993). The IVP Bible Background Commentary: New Testament (Mk 3:31–34). Downers Grove, IL: InterVarsity Press.


� New Bible Commentary: 21st century edition. 1994 (D. A. Carson, R. T. France, J. A. Motyer & G. J. Wenham, Ed.) (4th ed.) (Mk 3:31–35). Leicester, England; Downers Grove, IL: Inter-Varsity Press.


� Lenski, p. 160.





2
1

