John 1:1
Mark 14:32



 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person plural present deponent middle/passive indicative from the verb ERCHOMAI, which means “to come: they came.”


The present tense is a historical present, which views the past action as occurring now for the sake of vividness and liveliness in the narrative.  It is translated by the past tense.


The deponent middle/passive voice is middle/passive in form, but active in meaning with Jesus and the eleven disciples producing the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the preposition EIS plus the accusative of place from the neuter singular noun CHWRION, meaning “to a place.”  This is followed by the genitive of identity from the neuter singular relative pronoun HOS, meaning “which” plus the predicate nominative from the neuter singular article and noun ONOMA, meaning “the name.”  With this we have the nominative of appellation from the neuter singular proper noun GETHSĒMANI, which is transliterated as “Gethsemane.”  The word means “oil press.”  There appears to be an ellipsis here—the deliberate omission of the verb ‘to have’: which [has] the name Gethsemane.”

“And they came to a place, which [has] the name Gethsemane;”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person singular present active indicative from the verb LEGW, which means “to say: He said.”


The present tense is a historical present, which views the past action as occurring now for the sake of vividness and liveliness in the narrative.  It is translated by the past tense.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the dative of indirect object from the masculine plural article and noun MATHĒTĒS plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to His disciples.”

“and He said to His disciples,”
 is the second person plural aorist active imperative from the verb KATHIZW, which means “to sit.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the disciples are expected to produce the action.


The imperative mood is a command.

Then we have the adverb of place HWDE, meaning “here,” followed by the temporal conjunction HEWS, meaning “while.”
  (In Mk 14:32, the notion is rather ‘while’ than ‘until.’
)  Finally, we have the first person singular aorist deponent middle subjunctive from the verb PROSEUCHOMAI, which means “to pray.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form, but active in meaning with Jesus producing the action.


The subjunctive mood is a subjunctive of purpose.  “‘while I pray’: aorist subjunctive with HEWS really with purpose involved, a common idiom.”
 

“‘Sit here while I pray.’”
Mk 14:32 corrected translation
“And they came to a place, which [has] the name Gethsemane; and He said to His disciples, ‘Sit here while I pray.’”
Explanation:
1.  “And they came to a place, which [has] the name Gethsemane;”

a.  Mark continues the story of our Lord’s last night on earth before His crucifixion by telling us where Jesus went after He and the eleven disciples left the upper room and Jerusalem, crossed the Kidron Valley to the western slope of the Mount of Olives (or hill of olive trees). 


b.  After a little over a half mile walk in the dark near midnight, the group came to a garden named Gethsemane, which means ‘oil press’.  It was the place where the olive oil was pressed from the olives.  Apparently Jesus was accustomed to stay there, since Judas knew exactly where to lead the captain of the Jewish guards and Roman soldiers to arrest Jesus.  It is likely that Jesus had spent the previous night there, signaling to Judas where to look first for Him.


c.  It should be carefully remembered that the Lord was in no way hiding from Judas, but wanted to execute the will of the Father, which meant allowing Himself to be found quickly and easily by His betrayer.

2.  “and He said to His disciples, ‘Sit here while I pray.’”

a.  After arriving at this strategic location, Jesus told His disciples to sit down (with the implication that they needed to rest—it was already at least midnight, if not later).  While the disciples were resting, Jesus intended to pray and told them what He would be doing.  Without telling them specifically that they should also pray, the implication was that they needed to, especially after He had told them that they all would fall away and be scattered.

b.  Jesus was facing the greatest crisis He would ever face; a crisis beyond our imagination; for it wasn’t the fact that He would be crucified that concerned Him, but how He would handle coming into contact with the sins of the world and being judged by God the Father for them.  No one had ever done that.  No one had ever been qualified to do that.  No one had accepted to responsibility to do that. And no one could give Jesus any help based upon their experience doing it.  Jesus was in uncharted territory and would go it alone.


c.  Our Lord had never been forsaken by the Father or separated from Him.  He had no idea what that would be like or if He could handle it.  And if we ask the question, “Couldn’t His omniscience foresee all these things and know what the experience would be like?”, the answer is an emphatic “No!”  The humanity of Christ could not depend on the deity of Christ to help Him on the Cross.  Otherwise, Satan would call a “foul” and claim that God was playing unfair in the angelic conflict.  The humanity of Christ had to do this without any aid or support from His deity.


d.  Therefore, Jesus had to have a final private conversation with the Father before the whirlwind of events descended on Him.  We don’t know the complete content of this prayer, but we can imagine a few things that would have been important to the Lord at this time:



(1)  He would have thanked the Father for His plan and the privilege He had in executing that plan.



(2)  He would have asked for the protection of His disciples at this time, when He could do nothing for them.



(3)  He would have asked that the Holy Spirit help Him remember the pertinent Scriptures that needed to be applied as these events occurred.



(4)  He would have asked the Father to do His will that the unconditional love of the Trinity might be demonstrated once and for all time by His sacrifice of Himself.

3.  Commentators’ comments.


a.  “It was not the physical suffering that almost overwhelmed Him with ‘anguish and sorrow,’ but the contemplation of being forsaken by His Father (Mk 15:34).”


b.  “This is the third time Mark portrays Jesus at prayer (once at the beginning of the ministry [Mk 1:35], once in the middle [Mk 6:46], and here).  It is interesting that in each case the hour is late and Jesus is basically alone.”


c.  “Jesus and his disciples may have arrived at Gethsemane by 10 or 11 p.m. (which was late in that culture).  It was customary to stay awake late on Passover night and to speak of God’s redemption.  The disciples should have been able to stay awake to keep watch; they had probably stayed up late on nearly every other Passover of their lives.”


d.  “Prayer for Jesus (unlike some others, Mk 12:40) was not a public performance.”
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