John 1:1
Mark 14:19



 is the third person plural aorist middle indicative from the verb ARCHW, which means “to begin: They began.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that produced the action.


The indicative mood is declarative for a simple statement of fact.

With this we have the present passive infinitive from the verb LUPEW, which means “to be sad, be distressed, grieved 1 Thes 4:13 sad, sorrowful Mt 19:22; 26:22; Mk 10:22; 2 Cor 6:10; 2:2b; Mt 26:37; Mk 14:19.”


The present tense is a historical present, which views the past action as occurring now for the sake of vividness and liveliness in the narrative.  It is translated by the past tense.


The active voice indicates that the disciples produced the action.


The infinitive is a complementary infinitive, which completes the action of the main verb.

Then we have the additive use of the conjunction KAI, meaning “and” plus the present active infinitive from the verb LEGW, which means “to say.”


The present tense is a descriptive present, which describes what is occurring at that moment.


The active voice indicates that the disciples produced the action.


The infinitive is a complementary infinitive, which completes the action of the main verb.

This is followed by the dative of indirect objective from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him.”  Then we have the nominative subject from the masculine singular cardinal adjective HEIS, followed by the preposition KATA plus the accusative of measure of extent (distribution) from the masculine singular cardinal adjective HEIS, meaning “one by one.”

“They began to be grieved and to say to Him one by one,”
 is the “marker that invites a negative response to the question that it introduces. This marker is somewhat more emphatic than the simple MĒ.  A variety of resources (including adverbs, auxiliary verbs, and accentuation) can be used to render the force of this particle: e.g. surely not? Mt 7:16; 26:22, 25; Mk 4:21; 14:19; Lk 6:39; Jn 8:22; 18:35.”
  With this we have the nominative subject from the first person singular personal pronoun EGW, which mean “I.”
“‘Surely not I?’ ”
Mk 14:19 corrected translation
“They began to be grieved and to say to Him one by one, ‘Surely not I?’”
Explanation:
Mt 26:22, “Being deeply grieved, they each one began to say to Him, ‘Surely not I, Lord?’”

Mt 26:25, “And Judas, who was betraying Him, said, ‘Surely it is not I, Rabbi?’  Jesus said to him, ‘You have said it yourself.’”

1.  “They began to be grieved and to say to Him one by one,”

a.  Mark continues the story of the Last Supper by telling us the reaction of the disciples to Jesus’ announcement that one of them would betray Him to the Jerusalem authorities.  The reaction of all the disciples is immediate and devastating—they began to be grieved with the result that they continued being grieved.  Every one of them was upset, but only one of them had reason to be upset, and his grief was due to his guilt rather than his innocence.


b.  The innocent disciples are in a state of grief because they know that this means that what Jesus has said before about His impending death is now a reality.  It is really going to happen and happen soon, and there is nothing they can do to prevent it.  They are going to lose their Lord, their Teacher, their Master, their Everything.  It is like having a loved one suddenly tell you that they have been told by a doctor that they are dying and only have days to live.  Eleven of the disciples have the grief of knowing a loved one is about to die.


c.  Judas has grief, but it is a totally different kind of grief.  His grief is the grief of knowing he is the known betrayer.  His is the grief of being discovered.  He is now concerned about being revealed to the others and having to keep himself alive after they find out it is him.


d.  One by one each one of the disciples asks the Lord if they are the one who will betray Him.  They need reassurance because, even though they don’t consciously intend to betray Him, they may be concerned that they will do it inadvertently or unintentionally.  They have a legitimate concern.  The last thing they want to do is accidently betray Jesus.  None of them want to be the inadvertent cause of Jesus’ death.  Notice that each asks the same thing, but none of them receive a direct answer from Jesus.  The Lord does not immediately alleviate their grief and accuse Judas.  Jesus didn’t need or want a mob reaction against Judas at this dinner.  Not even Peter, James, and John receive an answer, but are left to wonder for the moment.

2.  “‘Surely not I?’”

a.  Mark then tells us what each of the disciples ask.  The question is asked expecting a negative answer from Jesus.  “MĒTI invites a negative response to the question that it introduces.  This word is somewhat more emphatic than the simple MĒ.”
  “The question  includes the Greek negative which expects a negative answer to the question.”


b.  It should be noted that even Judas asked the same thing, so he would blend into the rest of the crowd and not be noticed.  He continues his deception in the face of the certain knowledge that Jesus knows exactly that he is the betrayer.  Judas has no shame, no conscience.  His is a life of deception and lying at this point.  He knows full well that he is the betrayer as he asks the question and receives no answer.  We can only wonder what look Jesus gave to him at that moment.  And yet the Lord still loved him unconditionally at that moment, and wanted his salvation as much as He wanted the salvation of us all.

3.  Commentators’ comments.


a.  “They could not tell even then whom Jesus had in mind as His betrayer.”


b.  “Indignation is certainly how we must interpret the LUPĒ of the Twelve when the Master tells them that one of them will betray Him; of course they were deeply grieved, but first and foremost they were indignant.”


c.  “None of the other disciples really thought himself to be the traitor, for their questions imply a negative answer: ‘It is not I, is it?’  The men had often debated over which of them was the greatest, but now they were discussing which of them was the vilest.”


d.  “The disciples were deeply grieved.  One by one (even Judas; cf. Mt 26:25) they sought to clear themselves.  The form of their question in Greek expects a reassuring negative answer from Jesus.  But He declined to name the offender to the group.  (The identification in Mt 26:25 was doubtless made only to Judas.)”


e.  “What were the feelings of Judas as he heard these words?  We are not told, and it is useless to speculate.”


f.  “According to verse 19, the disciples are extremely upset with Jesus’ words, and notice how each one asks Jesus in turn what amounts to a question seeking exoneration—‘You surely don’t mean me, do you?’  Notice that their perturbation comes from the accusation against one of the Twelve, not in the first instance from the horrible prospect of what this means for Jesus’ fate.  The Twelve continue to be a self-concerned bunch.”


g.  “The word translated ‘sorrowful’ in Mt 26:22 also means ‘grieved’ or ‘injured,’ so it is valid to perceive the disciples as ‘hurt’ or ‘insulted’ at Jesus’ accusation.  This is why there was a chorus of ‘Is it I?,’ ‘Is it I, Lord?,’ or, more literally, ‘Surely, it can’t be me, Lord?’  When Jesus did not answer any of them individually, this gave them opportunity for introspection, which in turn developed into the perplexed discussion of Lk 22:23.  Apparently, the disciples could not conceive of any one of their number perpetrating so low a deed.  Indeed, they may well have thought that the strain of the previous day’s confrontations was wearing on Jesus and He was paranoid.  The confusion over the identity of the betrayer suggests that each of the disciples recognized within themselves the ability to betray Jesus, for all asked the question, and none demurred [objected].”


h.  “So monstrous a crime seemed incredible to the eleven.  Matthew says (26:25) that Judas also asked the question, but this was obviously an attempt to hide his treachery.”


g.  “A degree of uncertainty is mixed with each man’s assurance.  Each man knows of nothing like an act so terrible in himself; but each man knows that what Jesus says must be fact; and each man knows how weak he is and how, ignorantly or in some other way, he might do something to hurt Jesus.”
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