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Mark 12:37



 is the nominative subject from the third person masculine singular intensive pronoun AUTOS, used as a reflexive pronoun, meaning “himself” plus the nominative subject from the masculine singular proper noun DAUID, meaning “David.”  Then we have the third person singular present active indicative from the verb LEGW, which means “to say; to call, to name.”


The present tense is a descriptive/static present, which describes the static action at the time David produced the action, which remains in the Word of God to this day.


The active voice indicates that David produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to the Lord.  Then we have the appositional predicate accusative from the masculine singular noun KURIOS, meaning ““Lord”.”

“David himself calls Him “Lord”;”
 is the consequential use of the conjunction KAI, meaning “and so.”  Then we have the adverb of place POTHEN, meaning “from where?; how, why, in what way? Mk 12:37; Lk 1:43; Jn 1:48; 6:5.”
  This is followed by the genitive of relationship from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “of him: or “his.”  Then we have the third person singular present active indicative from the verb EIMI, meaning “to be: is He.”


The present tense is an aoristic present, which regards the permanent state of being as a fact.


The active voice indicates that the Lord produces the state of being the son of David.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Next we have the predicate nominative from the masculine singular noun HUIOS, meaning “son.”
“and so in what way is He his son?’”
 is the continuative use of the conjunction KAI, meaning “And” plus a scribal ‘correction’ by the addition of an article that is grammatically ‘correct’ but unnecessary, the textual evidence being evenly divided on its inclusion or exclusion.  Then we have the nominative subject from the masculine singular adjective POLUS and noun OCHLOS, meaning “the large crowd.”  This is followed by the third person singular imperfect active indicative from the verb AKOUW, which means “to hear; to listen to.”

 
The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that the large crowd produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the genitive direct object (verbs of hearing take their direct object in the genitive) from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  Finally, we have the adverb of manner HĒDEWS, which means “gladly.”

“And the large crowd gladly kept on listening to Him.”
Mk 12:37 corrected translation
“David himself calls Him “Lord”; and so in what way is He his son?’  And the large crowd gladly kept on listening to Him.”
Explanation:
1.  “David himself calls Him “Lord”;”

a.  The Lord Jesus Christ continues teaching the crowd on the temple grounds on Tuesday of passion week.  Jesus is now asking a question of the crowd and of the Pharisees and scribes as well, who are still standing there listening to Him, but not asking Him any more questions.


b.  Jesus quotes from Ps 110:1, “The Lord [JHWH = God the Father] said to my Lord” and then points out that David calls his human descendent “Lord,” a title of deity.  God in heaven (JHWH) calls David’s great, great, great etc. grandson “Lord” (ADONI), the sacred name the Jews pronounced, when talking about JHWH, the name they respected too much to pronounce.  Having established this fact, Jesus now asks His question.

2.  “and so in what way is He his son?’”

a.  As a consequence of JHWH calling David’s human descendent ‘Lord’ (deity) in what sense or in what way or how is this ‘Lord’, this deity, David’s son or descendent?


b.  Jesus is asking in effect, “If God the Father calls David’s human descendent “Lord,” a title of deity, and this human descendent is recognized to be the Messiah—God living among His people, then isn’t He both deity and humanity combined in one person?  The answer is an obvious ‘yes’ and that person could be only the one Person standing before them asking the question; for only God could perform the miracles He had performed or spoken about His relationship with God the Father the way He had spoken (“I and the Father are one”).


c.  The way in which JHWH’s ‘Lord’ is David’s son is by God becoming true humanity; thus the necessity for the incarnation of the Son of God in the person of the Lord Jesus, the Christ.


d.  No one answered Jesus’ claim to be the Messiah, and Jesus did not answer His own question, but left it for men to believe or not believe.  His resurrection, ascension and session proved the answer and declared the answer.


e.  It is hard to imagine that Saul of Tarsus was not in that crowd and was not one of the Pharisees listening to Jesus at that moment.  Paul clearly understood what Jesus taught that day after Paul became a believer.  Rom 1:1-4, “Paul,…set apart for the gospel of God…concerning His Son, who was born of a descendant of David according to the flesh, who was declared the Son of God with power by the resurrection from the dead, according to the Spirit of holiness, Jesus Christ our Lord.”  Compare 2 Tim 2:8, “Remember Jesus Christ, risen from the dead [proof of deity], descendant of David [proof of humanity], according to my gospel.”
3.  “And the large crowd gladly kept on listening to Him.”

a.  There were not a few who listened to what Jesus taught, but thousands.  The temple grounds were packed in preparation for Passover.  Mark tells us that the crowds really enjoyed Jesus’ teaching.  This same crowd would call for His crucifixion in a few days.


b.  Jesus had more to say that day, which follows in this context and even more extensively in Mt 23.  Because the crowd enjoyed Jesus’ teaching, the enemies of Jesus couldn’t attack Him anymore this day.


c.  “The Sanhedrin had begun the formal attack that morning to destroy the influence of Jesus with the crowds whose hero he now was since the Triumphal Entry.  It had been a colossal failure.  The crowds were drawn closer to him than before.”

4.  Commentators’ comments.


a.  “If one asks how it is possible that on the one side the Messiah should be said to be the ‘son of David’ and on the other David himself calls Him ‘Lord’, this does not mean that the Davidic sonship of the Messiah is repudiated.  On the contrary, we have here an obvious Haggada-question which points to a contradiction based on two passages of Scripture and still seeks to do justice to both.  It is thus a matter of bringing the different statements into a correct relation to each other.  Behind Mk 12:35–37 stands the same Christology as that expressed in the confessional sayings or Rom 1:3f. and 2 Tim 2:8.  The title ‘son of David’ refers to the earthly Christ while the ‘Lord’ is the exalted One who according to Ps. 110:1 sits at the right hand of God and is thus greater than David, being called ‘Lord’.  Both christological titles are correct.  ‘Son of David’ denotes the Messiah in His work on earth, ‘Lord’ the risen and exalted Lord.”


b.  “Jesus quoted Ps 110:1 and asked them to explain how David’s son could also be David’s Lord.  The Jews believed that the Messiah would be David’s son (Jn 7:41–42), but the only way David’s son could also be David’s Lord would be if Messiah were God come in human flesh.  The answer, of course, is our Lord’s miraculous conception and virgin birth (Isa 7:14; Mt 1:18–25; Lk 1:26–38).”


c.  “Jesus’ rhetorical question pointed His listeners to the only valid answer: the Messiah is David’s Son and David’s Lord at the same time.  This strongly implies that the Messiah is both God (David’s Lord) and man (David’s Son).  He will restore the future Davidic kingdom on earth.  No doubt Jesus deliberately raised this issue so that His listeners might relate it to Him.  It carried a bold yet veiled reference to His true identity which the Jewish leaders probably caught but did not accept.  In contrast with the Jewish leaders who had been trying to trap Jesus with subtle questions, the large Passover crowd was listening all along to His teaching with delight, though not necessarily with comprehension.”


d.  “It is best to say that Jesus is repudiating the adequacy, not the accuracy, of assessing the Messiah by means of his Davidic descent.  The point is that in Jesus’ view the Messiah is more than, not other than, Son of David.  Notice that Jesus only raises but does not answer this question.  The implication, however, seems to be that the scribes’ notion of Messiah is far too mundane.  He is a much greater figure than the original David, not merely a chip off the old block.  Indeed, he is a transcendent figure, exercising lordship over even David.  The crowd is said to hear all this eagerly, loving to see Jesus poke holes in scribal balloons.  We must indeed consider the likelihood that Jesus might be alluding to the fact that He Himself was supernatural in dignity and origins and destiny.”


e.  “Mk 12:35–37 makes clear that, according to Jesus, the Messiah must be more than David’s son.  He must be not only the son of David but also the Son of God.  This seems to be true when the two titles are combined in the high priest’s question to Jesus, to which He replies in the affirmative (Mk 14:60–64).”


f.  “The one who would reign in God’s kingdom was David’s ‘lord,’ not merely his descendant; he would thus be greater than the resurrected David.”


g.  “The Messiah, then, is man because He is David’s son, yet He is God because He sits at the right hand of JHWH (God the Father)!  David recognizes Him as deity by calling Him ‘my Lord.’  So the Messiah’s progenitor, under inspiration of the Spirit, pays tribute to His divine origin.  Clearly, the Messiah must be both God and man.”


h.  “The fact Jesus pointed out was that David called him ‘Lord’.  How, then, can the Messiah be both David’s exalted Lord and his son?  Matthew states that no one was able to answer this question (Mt 22:46).  Yet, standing before them, the incarnate Son of God, Israel’s Messiah, was Himself the answer personified.  He was a descendant of David ‘according to the flesh’ and the Son of God ‘according to the spirit of holiness’ (Rom 1:3-4).”


i.  “The question of Jesus as put in the form he used throws the Pharisees against this stone wall: the Messiah is David's son!  The terrible error of the Pharisees is here exposed. 

Their conception of the Messiah was that he was David’s son and only David’s son—a mere human Messiah, however great and mighty he was in his human power and glory.  His deity was a closed book to their blind Scripture reading.  They dared not say that he was not to be David’s son-they knew that he would be.  They dared not deny David’s inspired word that the Messiah would at the same time be David’s Lord and thus very God.  They were thus caught between the upper and the lower millstone.  What the Pharisees would not do was to admit also the Messiah's deity.”
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