John 1:1
Mark 12:16



 is the continuative use of the postpositive conjunction DE, meaning “Then” plus the nominative subject from the masculine plural article, used as a personal pronoun, meaning “they” and referring to the Pharisees and Herodians.  With this we have the third person plural aorist active indicative from the verb PHERW, which means “to bring: brought.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the Pharisees and Herodians produced the action.


The indicative mood is declarative for a simple statement of fact.

There is no object in the Greek, but it is required by English thought and grammar.  Therefore we can supply the word “it” or “[one]” at the object, referring back to the denarius of the previous verse.

“Then they brought [one].”
 is the continuative use of the conjunction KAI meaning “And” plus the third person singular present active indicative from the verb LEGW, meaning “to say: He said.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the Pharisees and Herodians.  Then we have the interrogative use of the possessive genitive from the masculine singular relative pronoun TIS, meaning “of who; Whose?”  With this we have the predicate nominative from the feminine singular article and noun EIKWN, meaning “image.”  This is followed by the nominative subject from the feminine singular demonstrative pronoun HOUTOS, meaning “this.”  There is an ellipsis (deliberate omission) of the verb EIMI, meaning “[is].”  Literally this says: “This is the image of who?”  With this we have the additive use of the conjunction KAI, meaning “and,” followed by the nominative subject from the feminine singular article and noun EPIGRAPHĒ, meaning “inscription.”

“And He said to them, ‘Whose image and inscription [is] this?’”
 is the transitional use of the postpositive conjunction DE, meaning “Then” plus the nominative subject from the masculine plural article, used as a personal pronoun, meaning “they.”  With this we have the third person plural aorist active indicative from the verb EIPON, meaning “to say: they said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the Pharisees and Herodians produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to Jesus.  Finally, we have the possessive genitive from the masculine singular proper noun KAISAR, meaning “Caesar’s.”

“Then they said to Him, ‘Caesar’s.’”
Mk 12:16 corrected translation
“Then they brought [one].  And He said to them, ‘Whose image and inscription [is] this?’  Then they said to Him, ‘Caesar’s.’”
Explanation:
1.  “Then they brought [one].”

a.  Mark continues the story of Jesus’ encounter with the Pharisees and Herodians in the temple area over the issue of paying taxes to the Roman government or not.  Jesus has directed His opponents to bring Him the denarius coin, which was the only coin permitted by the Romans to pay the tax.  So someone from the delegation had to go and get a coin.  Notice that Jesus didn’t carry any money himself, and the self-righteous Jews wanted nothing to do with these coins either, since they considered the coins to be objects of idolatry because the picture of the Roman Emperor was embossed on the coin along with the inscription declaring him to be ‘divine’.


b.  So the delegation attempting to trap Jesus does what He says and brings a denarius to Jesus for His inspection.  Implied but not stated is the fact that Jesus looks at or inspects the coin.  Whether or not Jesus actually handled the coin is immaterial to the story, and so is not mentioned.  It is more likely that Jesus was holding and looking at the coin, when He asked the next question.

2.  “And He said to them, ‘Whose image and inscription [is] this?’”

a.  Jesus then asked the delegation of opponents whose inscription is on the coin.  This is another rhetorical question.  But Jesus wants them to really answer the question to set them up for His dramatic response.  Jesus knew exactly whose image and inscription was on the coin.  The coins had been in circulation all His life and He was not ignorant of the use of money and its value growing up as a child.  We need to remember that working as a carpenter with His father and by Himself after Joseph’s death, Jesus would have been paid by these very coins for the carpentry He did.  Any normal child would ask their parents at some point whose face is on a coin and what the words on the money meant.  That is the normal curiosity of a child.


b.  The image on the coin was the image of the Roman Emperor or a member of his family.  “The image was probably that of Tiberius Caesar (reigned a.d. 14–37) and the inscription read in Latin: ‘Tiberius Caesar Augustus, Son of the Divine Augustus’ and on the reverse side: ‘Chief Priest’.  This inscription originated in the imperial cult of emperor worship and was a claim to divinity, which was particularly repulsive to Jews.”


c.  “The full inscription around the garlanded head of Tiberius would be TI[BERIUS] CAESAR DIVI AUG[USTI] F[ILIUS] AUGUSTUS.  On the reverse there would be the title POTIF[EX] MAXIM[US], ‘High Priest’, a further provocation to Jewish sensibilities.”

3.  “Then they said to Him, ‘Caesar’s.’”

a.  The opponents of Jesus answer the question, not realizing that they are being set up by Jesus.  He is about to spring His own trap on them instead of them trapping Him in His answer.


b.  They answer that the image and inscription belong to the Roman Emperor, Caesar—the ruling family since the time of Augustus.


c.  “The unhesitating reply to Jesus’ question, that the image and inscription were Caesar’s, indicates that the coin was well known to the delegation through common circulation and use.”

4.  Commentators’ comments.


a.  “Neither Herod the Great nor the procurators seem to have dared to print images on coins, but Herod’s successors, and especially Philip the Tetrarch, introduced their own images and those of the emperor.  These were bound to be offensive to true Jews, partly because they depicted alien rulers, partly because they violated the commandment [regarding not making idols] and partly because images were linked with pagan symbols.  Yet for obvious practical reasons there was no actual rejection of the coins.”


b.  “The silver denarius coin mentioned in the NT no doubt bore the image of Tiberius, accompanied by the inscription ‘Tiberius Caesar, son of the divine Augustus’.  Tiberius himself never laid claim to divinity.”


c.  “Jewish Palestine circulated copper coins that omitted the image of the deified emperor, which was offensive to Jewish tastes.  (Although King Agrippa later used both the image of the emperor and his own, Herod Antipas, current ruler in Galilee, avoided any images on his coins, and so did local Jewish coinage.)”


d.  “When Jesus was born, Augustus reigned and Tiberius was about 35 years old.  When Jesus was sentenced to death by the procurator Pontius Pilate and nailed to the cross (approximately 30 ad), Tiberius was about 72 years old.  ‘Crucify him’, the Jews in Jerusalem had shouted.  A few years later the Roman crowds allegedly shouted: Tiberium, in Tiberim (‘into the Tiber with Tiberius’.”


e.  “The question seems so innocent and harmless that these disciples of the Pharisees [? No, they were the Pharisees and Herodians] see no reason to hesitate and thus reply with alacrity.  Intending to dig a pit for Jesus, they tumble into it themselves.  They unwittingly answer their own question.  All that Jesus does is to point this out to them.”
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