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 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative masculine plural aorist active participle of the verb ERCHOMAI, which means “to come.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that representatives of the Pharisees and Herodians produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after coming.”

Then we have the third person plural present active indicative from the verb LEGW, which means “to say: they said.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that the Pharisees and Herodians produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to Jesus.  Next we have the vocative masculine singular noun DIDASKALOS, meaning “Teacher.”

“And after coming, they said to Him, ‘Teacher,”
 is the first person plural perfect active indicative from the verb OIDA, which means “to know: we know.”


The perfect tense is a fixed form in this verb and reflects a present state of being as a result of a past, completed action of learning something.


The active voice indicates that the representatives of the Pharisees and Herodians produced the action of knowing something.


The indicative mood is declarative for a simple statement of fact.

Then we have the conjunction HOTI, which is used after verbs of mental activity to introduce the content of that activity.  It is translated “that.”  This is followed by the predicate nominative from the masculine singular adjective ALĒTHĒS, meaning “truthful, honest of Jesus Mt 22:16; Mk 12:14; Jn 7:18.”
  Then we have the second person singular present active indicative from the verb EIMI, meaning “to be: You are.”


The present tense is a static and aoristic present, which describes a present state of being that always exists.


The active voice indicates that Jesus produces the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the additive use of the conjunction KAI, meaning “and” plus the negative OU, meaning “not” and the third person singular present active indicative from the verb MELEI, which means “to care about; literally: you care for no one, that is you don’t care what anybody thinks or says about you Mt 22:16; Mk 12:14.”


The present tense is a static and aoristic present, which describes a present, unchanging fact.


The active voice indicates that Jesus produces the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the second person singular personal pronoun SU, meaning “for you.”  Then we have the preposition PERI plus the adverbial genitive of reference from the masculine singular cardinal adjective OUDEIS, meaning “for or about no one.”
  Literally this says “it is not a care for you about no one,” which is an idiom meaning that a person doesn’t care what someone else says or thinks about them. 

“we know that You are truthful and do not care what anyone thinks;”
 is the negative OU, meaning “not” plus the explanatory use of the postpositive conjunction GAR, meaning “for,” followed by the second person singular present active indicative from the verb BLEPW, which means “to see, look.”
  It is an idiom here, meaning “to look at someone’s face = regard someone’s opinion in the sense of being afraid of what someone might think Mt 22:16; Mk 12:14.”
  I believe the literal sense is more accurate here: “You do not look at the external appearance of men.”

The present tense is an aoristic/static present, which describes a present, unchanging state of being as a fact.


The active voice indicates that Jesus produces the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EIS plus the accusative of place from the neuter singular noun PROSWPON with the genitive of identity or possessive genitive from the masculine plural noun ANTHRWPOS, meaning “into the face of men.”  Literally this says “for You do not look into the face of men,” or “at the external appearance of men.”  Next we have the adversative use of the conjunction ALLA, meaning “but,” followed by the preposition EPI plus the adverbial genitive of reference from the feminine singular noun ALĒTHEIA, meaning “on the basis of truth.”  (The preposition EPI is used with the genitive as a “marker of perspective, meaning: in consideration of, in regard to, on the basis of, concerning, about.”
)  Then we have the accusative direct object from the feminine singular article and noun HODOS with the possessive genitive from the masculine singular article and noun THEOS, meaning “the way of God” or “God’s way.”  This is followed by the second person singular present active indicative from the verb DIDASKW, which means “to teach.”


The present tense is a retroactive progressive present for an action that began in the past and continues in the present.


The active voice indicates that Jesus produces the action.


The indicative mood is declarative for a simple statement of fact.

“for You do not look at the external appearance of men, but teach the way of God on the basis of truth.”
 is the third person singular present active indicative from the verb EXESTIN, which means “to be permitted, lawful, right: “Is it lawful?”


The present tense is a customary present, which describes what normally or typically occurs.


The active voice indicates that the situation about to be described produces the state of being what it is.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the aorist active infinitive from the verb DIDWMI, which means “of payment, it means to pay, give of taxes, tribute, rent, etc. Mt 22:17; Mk 12:14; Lk 20:22.”


The aorist tense is a constative aorist, which views the entire action as a fact.


The active voice indicates that a person in general produces the action.


The infinitive is a complementary infinitive, which completes the meaning of the main verb.

With this we have the accusative direct object from the masculine singular noun KĒNSOS, meaning “the tax, poll-tax: pay a tax Mt 22:17; Mk 12:14.”
  Then we have the dative of indirect object from the masculine singular proper noun KAISAR, meaning “to Caesar.”  This is followed by the coordinating conjunction Ē, meaning “or” plus the negative particle OU, meaning “not.”
“Is it lawful to pay the tax to Caesar, or not?”
The next statement is found in this verse in the Greek, but translated at the beginning of the next verse in the English translations such as the NASB.

 is the first person plural aorist active subjunctive from the verb DIDWMI, which means “to pay: Shall we pay?” (see above).


The aorist tense is a futuristic aorist, which views the entire future action as a potential fact.


The active voice indicates that the Jews asking the question produce the action.


The subjunctive mood is a deliberative subjunctive, which is used in interrogative sentences which deal with what is necessary or possible.  It is not factual information that is desired.  The need is for a decision about the proper course of action.
  The morphology is the same for both uses of the verb.

With this have the coordinating use of the conjunction Ē, meaning “or” plus the negative particle MĒ, meaning “not.”

“Shall we pay or not pay?’”
Mk 12:14Lcorrected translation
“And after coming, they said to Him, ‘Teacher, p. we know that You are truthful and do not care what anyone thinks; for You do not look at the external appearance of men, but teach the way of God on the basis of truth.  Is it lawful to pay the tax to Caesar, or not?  Shall we pay or not pay?’”
Explanation:
1.  “And after coming, they said to Him, ‘Teacher,”

a.  Mark continues the story of Jesus in the temple on Tuesday before His crucifixion with the first of three subtle, satanic attacks from the groups that opposed Him.  The first attack begins here with a question from the Pharisees and Herodians, who have teamed up to attempt to trap Jesus into saying something that can be used against Him.


b.  The Pharisees and Herodians formed their plot with members of the Sanhedrin at another location, and then proceeded to come to Jesus and address Him.  They begin their address politely, being the hypocrites that they were.  They used a title of respect and dignity, but it was all show; for they hated Him with a passion only Satan could provide.  Without realizing it, they would end up teaching them something that they didn’t realize was the will of God—respect for governing authorities.

2.  “we know that You are truthful and do not care what anyone thinks;”

a.  This delegation continues with fake flattery.  (“This suave flattery to Jesus implied “that Jesus was a reckless simpleton”, Robertson quoting Bruce.
)  They state that they know that Jesus is truthful, but that’s one of the things they hate most about Him.  They hate the truthfulness He speaks about them, exposing their hypocrisy and evil.  One of the things that characterized Jesus was His truthfulness.  1 Pet 2:22 expresses this characteristic of Jesus, “Who committed no sin, nor was deceit found in His mouth.”


b.  The second flattery of this delegation is that Jesus isn’t concerned about the reaction others have to His being truthful with them.  Jesus was frank, honest, and truthful with people and wasn’t worried about whether or not they hated and rejected Him for being so.  The phrase “do not care what anyone thinks” does not refer to having no regard for the feelings of others.  It means that Jesus spoke the truth and ‘let the chips fall where they may’.  As a wonderful pastor I once had used to say, “If the shoe is too tight, slit it.”  Or put more directly, “If you don’t like what people are saying about you, then do something to change yourself.”  “This was intended to be taken in a complimentary sense, meaning that His teaching was not influenced by what friends or foes thought.”


c.  Jesus pointed out the arrogance, deceit, lies, and hypocrisy of evil men and wasn’t worried about what they thought of Him for doing so.  This was true, but it was also why the men in this delegation hated Jesus.  They were being two-faced to His face, telling Him how much they respected the very thing for which they hated Him the most.


d.  “By reminding Jesus that He was a man of integrity who paid no attention to the opinions of men but taught absolute commitment to the way of life commanded by God, His adversaries intended to force Him to face squarely the issue they had decided upon.”

3.  “for You do not look at the external appearance of men, but teach the way of God on the basis of truth.”

a.  The evil delegation then explains why they have made this statement.  They correctly declare that Jesus is not impressed by the external appearance of men—being dressed in fine expensive clothing, having gold rings on their fingers, or being carried around by slaves.  In our day, we would say similar things—Jesus would not be impressed by $1000 Italian suits, gold jewelry and diamonds all over us, or the car we drive.  The Lord was not concerned about what a person looked like, but what a person thought.  The Pharisees and Herodians were dressed to impress, but their souls were foul as the excrement from their bodies.


b.  They further state that in contrast to being impressed by the external appearance of others, Jesus taught the way of God (that is the spiritual life that God expects of us) truthfully.  This statement is the epitome of hypocrisy by these two groups.  They hated what Jesus taught because it contradicted all the man-made laws of the self-righteous Pharisees and exposed the Herodians’ compromises with political Rome and Greek Hellenistic culture.  Both groups neither loved the Lord their God with all their heart nor their neighbors as themselves.  They state that Jesus teaches the way of God, but despise the way of God.  They hate the truth and the way of God that Jesus teaches, but flatter Him for doing so.  They are attempting to ingratiate themselves to Him, but He sees right through them.


c.  “This shows the particular kind of regard for the truth which they had in mind.  It was one which did not stand in fear of man, would not be hindered by awe of kings, not even of the Roman emperor.”

4.  “Is it lawful to pay the tax to Caesar, or not?”

a.  The delegation then springs the trap with the question about paying taxes to the Roman government.  If Jesus says it is unlawful, the leaders of the Sanhedrin will run to the Roman governor and ask for Jesus’ arrest on the basis of treason against Rome.  One of the things the Romans would not stand for was someone not paying their taxes or suggesting that others not pay, as shown with the famous case of Judas the Galilean, whose revolt against paying the tax of 6 A.D. was put down by the execution of Judas and his followers.  If Jesus says that it is lawful to pay the tax to Rome, then the people, who hated this tax with a passion, would turn on Jesus and reject everything else He had to say.


b.  Therefore, the delegation believes they have put Jesus between a rock and a hard place, have boxed Him into a corner from which there is no escape.

5.  “Shall we pay or not pay?’”

a.  This question is found in verse 15 in English translations of the Bible, but is found in verse 14 of the Greek Bible.  It rightfully belongs here rather than verse 15.  “The Zealots resolutely refused to pay the tax because it acknowledged Caesar’s domination over them.  The Pharisees resented the humiliation implied in the tax but justified its payment, while the Herodians supported it on principle.  The question was insincere.  Its object was to force Jesus into a compromising position either theologically or politically.”


b.  The members of the delegation now expose their hatred.  This is not a sincere quest for an answer to an unsolvable problem, but a demand that Jesus give an answer that these men believe will condemn Him regardless of what He says.  They may have said this with a kind tone of voice, but the intent is to demand an answer from Him that they can use against Him.  It is evil to its core; for it violates the statement of Scripture, “You shall not put the Lord your God to the test,” Mt 4:7 quoting Dt 6:16.


c.  “In the Roman provinces two kinds of direct taxes were collected, the one on produce, the tributum agri [‘the farm tribute’ The basic tax was raised either as a quota on the harvest or as a fixed sum independent of it.], which was paid partly in cash and partly in kind [the produce of the land], the other a poll tax, the tributum capitis [The Roman poll tax was raised either as a variable capital tax (1% per annum in Syria) or as a general poll tax.  It was collected independently of the census from those who paid no other taxes.  In Syria men of 14 to 65 paid and women of 12 to 65].  In NT times direct taxes were not farmed out in Judea.  It seems as though the Sanhedrin, under the supervision of the Roman procurator, had to see to the collection of taxes and was responsible for their payment.  According to Josephus the leaders and councilors, exhorted thereto by Agrippa, set out to collect delinquent taxes.  The fact that direct taxes were a great burden on the land in the time of Augustus may be seen from the request which Syria and Judea made for remission of taxes in 17 A.D.  In addition there were the indirect taxes, for example, the portorium and a tax on all purchases [a sales tax] and leases [a real estate tax] in Jerusalem.”


d.  “The Romans continued the taxation of Palestine after their conquest in 63 b.c.  Augustus canceled the tribute in 30 b.c., allowing Herod the Great to collect his own taxes.  Thus taxes were paid to the king and collected by officers appointed by him.  Among the taxes imposed by Herod were a tax on crops and a sales tax on items bought and sold.  This system had changed, however, by NT times.  After Archelaus was deposed (a.d. 6), at the request of the Jews themselves Judea was made an imperial province and put under procurators who were in charge of all financial administration, although the tetrarchs still collected the internal taxes.  In this era the direct taxes (e.g., land and poll taxes) were not farmed out but were collected by regular imperial officers as part of their official duty.  But the collection of tolls on exports and imports, and on goods transported by merchants within the country, were sold to the highest bidders.  Three Greek terms are used by the NT for these imperial taxes. The kḗnsos (‘census’) was the poll tax collected from individuals.  In an attempt to trap Jesus, the Pharisees asked Him whether it was lawful to pay this tax to Caesar (in Lk 20:20–26 the term used is phóros).  The Jews hated paying this tax especially since they were forced to pay it in coins bearing the emperor’s image and inscribed with his divine claims.  Luke’s use of phóros instead of kḗnsos at Lk 20:22 suggests that he considered it a synonym.  In Rom 13:6 the plural of phóros seems to be a general word for all taxes, while verse 7 distinguishes between the individual poll tax (phóros) and the indirect commercial taxes on property, transportation, and crops (télos).  The latter word, télos, found only at Mt 17:25 and Rom 13:7 usually refers to the taxes that were levied at ports of entry, bridges, important crossroads, and places of commerce on the transport and sale of goods.  These monies were collected through the tax-farming system in which rich individuals, usually foreigners, bid for the contractual responsibility of collecting taxes for the government.  These contract holders then employed others from the local communities to be responsible for the tax collections in their own areas; these employees were the telṓnai (‘publicans’; RSV ‘tax collectors’) of the Gospels.  Because these tax collectors were collecting monies for the hated foreigners, they were deeply despised by the Jews and considered in the same class as the ‘sinners’ who did not keep the Law (Mt 11:19; 18:17; Lk 18:11).”

6.  Commentators’ comments.


a.  “The preamble is skillfully arranged with the view of disarming suspicion, and at the same time preventing escape.  So independent and fearless a teacher of truth could not from fear of consequences either refuse an answer to honest and perplexed inquiries, or conceal His real opinion.  There is veiled irony in the words.  Jesus had shown little consideration for men of learning and hierarchical rank; doubtless He would be equally indifferent to the views of the Procurator and the Emperor himself; when the truth was concerned, His independence would assert itself with fearless impartiality.  ‘Tribute’ (kēnson) refers here to the poll tax which the Jews paid the Emperor.  This payment was objectionable to them for two reasons, first, because it was a sign of subjection to a foreign power, and second, because the coin with which it was to be paid, the denarius, bore the Emperor’s effigy stamped upon it.  And this Emperor, it was Roman law to worship as a god.  The compulsory use of the denarius could not but increase the scruples of patriotic and religious Jews.  Here the Jews were not discussing the legality of paying poll tax to Caesar, but whether a Jew should do so in view of his theocratic relationship to God.  They pressed for an answer, yes or no, as if there were no other possible answer.  They hoped, in view of His Jewish background and teaching, that Jesus would say ‘no’.  That would involve Him at once with the Roman authorities.  Such a reply, considering the present mood of the crowd, might put Him at the head of a rebellion (Acts 5:37) or at least would have made Him liable to a charge of treason (Lk 23:2).  Had He given an affirmative answer, He would have incurred the displeasure of the Jewish crowds.”


b.  “The Pharisees opposed the poll tax that the Romans had inflicted on Judea, and they resented the very presence of Rome in their land.  The temporary alliance of the Pharisees and Herodians was a subtle trap, for no matter how Jesus replied to their question, He was in trouble with either Rome or Herod!”


c.  “Addressing Jesus as Teacher, they used carefully chosen remarks designed to hide their true motives and to prevent Jesus from evading their difficult question.  They acknowledged He was honest and impartial, courting no one’s favor, because He paid no attention to who they are.  Then they asked, Is it right, legally permitted by God’s Law to pay taxes to Caesar, the Roman emperor, or not?  ‘Taxes’ (kēnson) was a Latin loanword meaning ‘census’.  It referred to the annual poll tax (head tax) demanded by the Roman emperor from all Jews since a.d. 6, when Judea became a Roman province.  The money went directly into the emperor’s treasury.  This tax was unpopular because it typified the Jews’ subjugation to Rome (Acts 5:37).  The Pharisees objected to the tax, but expediently justified its payment.  They were concerned about the religious implications of their question.  The Herodians supported foreign rule through the Herods and favored the tax.  They were concerned about the political implications of their question.  Obviously the question was designed to place Jesus in a religious and political dilemma.  A yes answer would antagonize the people and discredit Him as God’s spokesman.  No messianic claimant could sanction willing submission to pagan rulers.  A no answer would invite retaliation from Rome.”


d.  “The question of the tribute-money was a live one throughout Palestine.  To pay this tax was a tacit acknowledgment of Rome’s authority, something which was thoroughly repugnant to Jews of strong nationalistic feeling.  The Herodians and some others advocated this recognition of the imperial government because of special favor they hoped to get by their subservience.  It was not any desire to know the right or wrong of the matter that led the representatives of the two opposed schools of thought to put the question to Jesus.  Despite their flattering way of addressing Him they were only setting a trap for Him, hoping to ensnare Him into saying something that would give occasion either to accuse Him to their Roman overlords as an advocate of sedition, or to make it appear to the more intensely patriotic Jews that He had no sympathy with them in their yearning for deliverance from the Roman yoke.”


e.  “The Herodians and the Pharisees come to try and trap Jesus.  They hope to trip Him up in His words, and so find a way to get the people to repudiate Him, or at least get Him in trouble with the authorities.  Thus we are meant to see the question asked as a malicious one, not one from a truth seeker.  The function of the question in verse 14 is to make Jesus speak the truth.  In fact, it is daring Him to do so on the basis of His reputation of speaking the truth without regard to consequences.  He is not to evade the question or be devious.  It is empty flattery when they say Jesus speaks the truth and is no respecter of persons, though of course, ironically, it is actually a correct analysis of Jesus’ character.  Notice also the use of the verb ‘permitted’ at verse 14, by which is meant permitted by Mosaic Law to pay the census coin to Caesar.  The word KĒNSON means poll tax, a form of tribute imposed in a.d. 6 that elicited various reactions from Jews.  The Herodians supported it in principle; the Pharisees seem to have resented it and even resisted it, but not violently; but the more zealous Jews would not pay the tax on principle.  Were Jesus to give a simple yes answer to the question, He would be seen as a traitor in the eyes of the people, while a negative response would suggest He was a revolutionary who would need to be dealt with for the crime of treason or sedition.  In short, the question seemed to put Jesus in a no-win situation.”


f.  “The Romans had imposed burdensome taxes on Judea, as they did on all their conquered territories.  Some Jews held that it was a sin of disloyalty to God for God’s chosen people to recognize the Roman government as having authority over them.  As you can easily imagine, any argument which denied the obligation to pay tax would have widespread popularity.  This was the thrust of the trap contrived by the Pharisees, who then teamed with the Herodians as they had political entree and could report any subversive statements to Pilate.  Luke tells us that Jesus was kept under surveillance while the Pharisees plotted (Matthew) to take Jesus unawares.  If Jesus upheld the Jewish argument, then He would be reported to the Governor (Pilate) for subversive activities intent on undermining Roman authority (Lk 20:20).  If, on the other hand, Jesus gave the politically safe answer, then He would alienate Himself from the people.  So either they would have achieved their object of doing away with Jesus, or at least alienated His support and so moved one step closer to their goal.  Or so they thought.   These men came feigning righteousness; they would not make the amateurish mistake of being over solicitous.  Their approach was designed to appear as though they wanted to be scrupulously proper in God’s sight.”


g.  “The first confrontation concerns the Roman poll-tax, which was fiercely resented by patriotic Jews as a symbol of their political subjection.  Some twenty-five years earlier a major revolt against this tax had been sparked off by a Galilean popular leader, Judas (Acts 5:37), from whom the Zealot group took its inspiration.  It was thus a loaded question: to support the tax was to be unpatriotic, while to oppose it was politically dangerous (especially for a Galilean popular leader).”


h.  “The census of ad 6 under Quirinius sowed the seed for a development which would radically influence subsequent Jewish history.  Though it was restricted to Judaea, Samaria and Idumaea, the reaction this census provoked spilled over into Galilee, which by this time was already a hotbed of Jewish religious and national consciousness.  With a group of supporters, Judas the Galilean (Acts 5:37) rose in rebellion, only to be defeated by Quirinius.  Judas himself perished, but his influence survived for a long time, and for two reasons.  The first of these was that his rebellion against Roman taxation found an echo in the man in the street’s continuing irritation over the system of taxation.  The second reason was the theological base he gave to his action: in conformity with the first commandment, Judas’s battle-cry was that God was the only King of Israel.  Whoever, then, recognized the Romans as political rulers (amongst other things by paying taxes) was guilty of idolatry.”


i.  “Jesus is assured by these men in advance that, no matter what men like the Sadducees will do, these men who are now speaking to Jesus will accept and prize His answer and will thank Him for it from the bottom of their hearts.”


j.  “Jesus’ questioners claim to recognize Him as God’s unprejudiced spokesman.  This is flattery no doubt, but Mark would nevertheless surely expect his readers to recognize in these words a true assessment of Jesus the ‘teacher’.  The question invites Jesus to claim divine sanction for opposing the human government.  The question thus already presupposes the ‘Zealot’ ideology of a fundamental opposition between Caesar and God.”
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