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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative masculine plural aorist deponent passive participle of the verb APOKRINOMAI, which means “to reply to; to answer.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense and indicates that the leaders of Israel produced the action.


The participle is a temporal participle and simultaneous with the action of the historic present in the main verb LEGW.  It is translated “replying.”  “With a present tense main verb, the aorist participle is usually antecedent in time.  A frequent exception to this is when the controlling verb is a historical present and the aorist participle is redundant. “

Then we have the dative indirect object from the masculine singular article and proper noun IĒSOUS, meaning “to Jesus.”  This is followed by the third person plural present active indicative from the verb LEGW, which means “to say: they said.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that the leaders of Israel produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the negative OUK, meaning “not” plus the first person plural perfect active indicative from the verb OIDA, which means ‘to know: We do not know.”


The perfect tense is an intensive perfect, which conveys the idea of a present state resulting from a past action.


The active voice indicates that the leaders of Israel produce the action.


The indicative mood is declarative for a simple statement of fact.

“And replying to Jesus, they said, ‘We do not know.’”
 is the continuative use of the conjunction KAI, meaning “And then,” followed by the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  Then we have the third person singular present active indicative from the verb LEGW, which means “to say: He said.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the leaders of Israel.  Then we have the negative adverb OUDE, meaning “Nor.”  This is followed by the nominative subject from the first person singular personal pronoun EGW, meaning “I” plus the first person singular present active indicative from the verb LEGW, which means “to say, to tell.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to the leaders of Israel.  This is followed by the preposition EN plus the instrumental of means from the feminine singular adjective POIOS and the noun EXOUSIA, meaning “by what authority.”  Then we have the accusative direct object from the neuter plural demonstrative pronoun HOUTOS, meaning “these things.”  Finally, we have the first person singular present active indicative from the verb POIEW, which means “to do: I do.”


The present tense is a retroactive progressive present for action that began in the past (at the beginning of Jesus’ public ministry) and continues at the present time.


The active voice indicates that Jesus produces the action.


The indicative mood is declarative for a simple statement of fact.

“And then Jesus said to them, ‘Nor will I say to you by what authority I do these things.’”
Mk 11:33 corrected translation
“And replying to Jesus, they said, ‘We do not know.’  And then Jesus said to them, ‘Nor will I say to you by what authority I do these things.’”
Explanation:
1.  “And replying to Jesus, they said, ‘We do not know.’”

a.  Mark continues the story of Jesus’ encounter with the leaders of Israel in the temple area on Tuesday of passion week by telling us the leaders’ final answer to Jesus’ question regarding where John the Baptist’s authority for his ministry came from, heaven or men.  The leaders have considered the two possible answers (from heaven or from men) and realize that both answers are unsatisfactory; for each answer will discredit them in the eyes of the crowd.


b.  Therefore, they make the only ‘safe’ reply they can make to Jesus—they plead ignorance.  They don’t know the answer?  Of course they know the right answer.  The answer is that John’s authority came from heaven.  They know it, Jesus knows it and the crowd knows it, but these false leaders of Israel are unwilling to admit it.  If they admit that John’s authority was from heaven, then they are afraid that Jesus will ask them why they didn’t believe what John said about Him or why didn’t they repent and be baptized, believing that there was Someone coming after John who was greater than John as John predicted?


c.  The leaders are politicians in their answer, which means they give the most evasive answer they can give, so that they can deny, deflect, negate, refute, or bend their own words later on to save themselves from their own hypocrisy and lies.  They are truly on the horns of a dilemma and are being sacrificed on the altar of truth through their own evil attack on Jesus.


d.  The religious leaders proclaim themselves to be the ignorant fools they truly are.

2.  “And then Jesus said to them, ‘Nor will I say to you by what authority I do these things.’”

a.  As a result of their refusal to admit the truth and attempt to hide behind their supposed ignorance, Jesus makes a final reply and answer to their original question—by what authority does He do the things that He is doing.


b.  Instead of saying that He doesn’t know either where His authority comes from, Jesus states that He refuses to tell them from where His authority comes.  Jesus knows that His authority has come from God the Father, but if He states this directly, the leaders of Israel will declare Him to be a blasphemer; for they have already declared that His miracles are from the authority or power of Beelzebub, the prince of demons.  Thus they will again pronounce that Jesus is demon possessed and attempt to incite the crowd to stone Him, because He has declared the lie that His authority is from heaven.


c.  The implication of Jesus’ statement is that He knew clearly that He had authority from somewhere or Someone other than Himself to do all the things He did.  And it is clear by His resurrection from the dead and ascension into heaven that that authority came from heaven.


d.  A principle of application here applies to all of us, but especially to missionaries in places where there is not freedom of speech.  We have the God given right and authority to proclaim the message of the gospel regardless of what the laws any land are.  Our authority to proclaim the message of eternal salvation comes from God Himself—“Go therefore and make disciples of all the nations” is our mandate and authority regardless of what any leader, political or religious, tells us we cannot do.
3.  Commentators’ comments.


a.  “The Jewish leaders saved themselves from this dilemma by professing ignorance.”


b.  “Jesus did not refuse to answer their question; He only refused to accept and endorse their hypocrisy.  He was not being evasive; He was being honest.”


c.  “Since neither option was acceptable they pleaded ignorance in an attempt to save face.  So Jesus was not obligated to answer their question.  His question implied that His authority, like John’s, was from God.  By suspending judgment, these religious leaders showed that they really rejected John and Jesus as God’s messengers.  Throughout their history most leaders of Israel repeatedly rejected God’s messengers, a point Jesus made in the following parable (12:1–12).”


d.  “They evaded the real question by their answer.  Jesus was ready always to help honest inquirers.  But these men were hypocritical objectors to His testimony, and were determined not to believe Him when His very works attested His Messianic title and proclaimed Him to be that Servant of Jehovah of whom Isaiah wrote, and for whom Israel had waited so long.”


e.  “Thus they are both calculating and prepared to lie, for when they say they don’t know whether John’s baptism is of God or not, they are simply refusing to answer.  Jesus thus refuses to play their game and reveal his source of authorization.”


f.  “When Jesus was asked, ‘Who gave you this authority?’ the true answer was ‘God’.  Why then did He not say so?  Because His questioners would not have believed Him.  They professed themselves unable to say what the source of John’s authority was.  So Jesus said to them in effect, ‘If you cannot recognize divine authority when you see it in action, no amount of argument will convince you of its presence. If you cannot tell me by what authority John baptized, I will not tell you by what authority I do these things.’  There are some people who will demand authority for truth itself, forgetting that truth is the highest authority.”


g.  “The temple leaders, faced with an unenviable choice — to deny John’s authority as an accredited prophet of God whose martyrdom was of recent memory in the minds of the people, or to admit that they had been wrong in refusing him — preferred to keep silence.  To such men Jesus would not declare Himself.”


h.  “The leaders’ withdrawal from the rules of debate rhetorically frees Jesus from the responsibility to continue in dialogue with them.”


i.  “Their answer, We don’t know, was pitifully weak, and Jesus in effect won the argument.  Yet the story is not about Jesus outwitting people in argument.  Rather it shows how the questioners were unwilling to admit divine authority when they saw it and could not make up their minds what to do in the situation.”


j.  “This was a most pitiful and disgraceful surrender.  The leaders dodge the issue that no Jew dared to dodge.  As Sanhedrists it was their supreme duty to know, and they dare to say here that they do not know.  The reply of Jesus implies that these Sanhedrists refuse to answer His question, deliberately refuse as dishonest cowards.  They stand miserably discredited, not only before Jesus, but also before all the people that stood around.”


k.  “These men were the constituted authorities in both civil and religious matters, and Jesus’ refusal to submit His claim to them is a denial of their authority.  He refuses because they have confessed their inability to judge a precisely similar case, which involved an abdication of their authority.  It is well to carry this in mind in considering Jesus’ silence at His trial.”
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