John 1:1
Mark 11:3



 is the continuative use of the conjunction KAI, meaning “And” plus the third class conditional particle EAN, meaning “if” and it may or may not happen.  Then we have the nominative subject from the masculine singular indefinite pronoun TIS, meaning “anyone; someone; a certain one.”  This is followed by the dative of indirect object from the second person plural personal pronoun SU, meaning “to you.”  Then we have the third person singular aorist active subjunctive from the verb EIPON, which means “to say.”


The aorist tense is a constative/futuristic aorist, which views the entire possible future action as a potential fact.


The active voice indicates that the subject ‘anyone’ produces the action.


The subjunctive mood is a potential subjunctive, which is used in clauses where the action is a future potential or possibility.  The English helping verb “should” brings out this element of contingency.

This is followed by the interrogative adjective TIS, meaning “Why?”  Then we have the second person plural present active indicative from the verb POIEW, which means “to do: are you doing.”


The aorist tense is a constative aorist, which views the action in entirety as a fact.


The active voice indicates that the disciples are producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

This is followed by the accusative direct object from the neuter singular demonstrative pronoun HOUTOS, meaning “this.”

“And if anyone should say to you, “Why are you doing this?””
 is the second person plural aorist active imperative from the verb EIPON, which means “to say: you say.”


The aorist tense is a constative aorist, which views the entire action as a fact.


The active voice indicates that the disciples will produce the action.


The imperative mood is a command, a directive.

Then we have the nominative subject from the masculine singular article and noun KURIOS, meaning “The Lord.”  This is followed by the genitive of purpose from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “of it; or for it.”  Then we have the accusative direct object from the feminine singular noun CHREIAN, meaning “need.”  This is followed by the third person singular aorist active indicative from the verb ECHW, which means “to have.”  This could be translated “The Lord has a need for it” or “The Lord has need of it.”


The present tense is a descriptive present, describing what will occur at that moment.


The active voice indicates that the Lord will produce the action of having.


The indicative mood is declarative for a simple statement of fact.

“you say, “The Lord has need of it;”
 is the additive use of the conjunction KAI, meaning “and” plus the temporal use of the adverb EUTHUS, meaning “immediately.”  Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “it” and referring to the colt.  This is followed by the third person singular present active indicative from the verb APOSTELLW, which means “to send.”


The present tense is a futuristic present, which describes a future event as though happening right now.  It should be translated like a future tense: “He will send.”


The active voice indicates that the Lord will produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the temporal adverb PALIN, meaning “again.”  Finally, we have the adverb of place HWDE, meaning “here.”

“and immediately He will send it here again.”’”
Mk 11:3 corrected translation
“And if anyone should say to you, “Why are you doing this?”  you say, “The Lord has need of it; and immediately He will send it here again.”’”
Explanation:
1.  “And if anyone should say to you, “Why are you doing this?””

a.  Jesus continues to describe to two of His disciples the task of going to get a male foal of a donkey in the village of Bethphage, which tied up in front of someone’s house as they first enter the village.


b.  Jesus prepares the disciples to answer the invariable question that any normal neighbor would ask, who might see the two men untying the young animal and leading it away with its mother.  A normal person who lives near the owner of the animals would ask the men why they are taking the animals, with the obvious implication that they want to know if the men have permission from the owner to do so.


c.  The “if” clause is a third class condition, which tells us that Jesus is preparing the men for what might normally happen and isn’t necessarily demonstrating His divine omniscience at this point.  Most importantly He is telling the disciples what to say so they do not get arrested for theft.

2.  “you say, “The Lord has need of it;”

a.  Then the Lord tells them the answer they are to give.  The subject “the Lord” could refer to either the Father or to Himself; it really makes no difference in the reply.  If God the Father has a temporary need of the animal(s), then any Jew would gladly consent.  If the God of Israel has a temporary need of the animal(s), then any Jew would gladly consent.  It makes no difference who is asking.  


b.  In the Jewish thinking, since everything belongs to the Creator, if the Creator has need of something He created, then He has the right to have it.  And since God created everything, then He has the right to first ownership of anything He wants.  This is the entire principle of the first ten percent of the herds, flocks, and fields belonging to God.  Therefore, no one would argue the fact that God had the first right to use the young animal.


c.  Of course many scholars assert that Jesus simply made a prior arrangement with this owner six months prior to this, when He was there for the festival of Tabernacles, and the owner has already agreed ahead of time to permit the use of the young animal and its mother.  That is certainly a possibility but that is pure speculation and completely out of character for how Jesus normally functions.


d.  “Residents of the area around Jerusalem had to be particularly hospitable with their property around Passover season, when Jewish pilgrims from the whole ancient world came for the feast.  The response to the potential question could have meant, ‘Lend these to Jesus, the teacher’ or ‘Lend these to the service of God.’”

3.  “and immediately He will send it here again.”’”

a.  Finally, the Lord gives the disciples the justification that will ensure success.  The animal(s) is only going to be used for a couple of hours and be returned as soon as it has completed its task.  The animal would be used and immediately returned.  The owner would not have to come looking for it.


b.  Notice that it is God who will send the animal back.  The disciples have now given them word (made a solemn oath) in the name of God that God would do this.  They are promising on behalf of the Lord that the Lord will return the animal.  If the listeners understood the subject “the Lord” to mean Jesus Himself, then what the disciples are supposed to say makes perfect sense.  If the reference is to God the Father, then the hearers might consider this a violation of the second commandment: Ex 20:7, “You shall not take the name of the Lord your God in vain, for the Lord will not leave him unpunished who takes His name in vain.” Or Lev 19:12, “You shall not swear falsely by My name, so as to profane the name of your God; I am the Lord.”
c.  It is most likely that Jesus had not made some prearrangement with the owner, that the bystanders would understand because they were talking to two of the disciples of Jesus that the phrase “the Lord” referred to Jesus, and that Jesus just needed to use the animal for a couple of hours and would guarantee its safe return.
4.  Commentators’ comments.


a.  “It is not clear how the word KURIOS = ‘Lord’ would be understood here by those who heard the message though it is plain that Jesus applies it to himself.  It seems as if already the disciples were calling Jesus ‘Lord’ and that He accepted the appellative and used it as here.”


b.  “Our Lord anticipates a possible difficulty which might arise when the disciples arbitrarily take the colt, and promises its return promptly after He has used it.”


c.  “It is generally assumed that Jesus here referred to Himself by the title ‘Lord’ not to the colt’s owner.”


d.  “Evidently the owner of the beast knew Jesus and recognized His claims as pre-eminent.”
  It seems likely that the owner would be a believer and Jesus would request something of a believer, since God requires nothing from unbelievers other than belief in Himself.


e.  “A second matter of vocabulary that is important in this story is the use of KURIOS.  This word can of course mean something as simple as master.  Thus it could be suggested that what is meant here is that the master (i.e., owner) of this colt has need of it.  Then the question becomes: Was the master Jesus, or as Lane suggests, was the master of the colt with Jesus, having given Jesus the use of it?  If either of these conjectures is correct, it would certainly make this narrative far less enigmatic.  The servants thought the owner had sent for his animal.  In any case, we may or may not have a case of prophetic foresight here.”
  Thus analysis does not even take into account the possibility that Jesus is referring to Himself as “Lord” and that the bystanders are believers, who recognizes the disciples as the students of Jesus, and being believers in the lordship of Jesus give leave for the disciples to take the animal(s).


f.  “It appears that Jesus expected that the owner of the colt would know who ‘the Lord’ was and would be willing to lend the animal to Him.  The preferred Greek texts read, and immediately he will send it here again, a promise on the part of Jesus to return the animal.”


g.  “We draw the obvious conclusion that the owners were very good friends of Jesus and His disciples and ready to grant Him every favor.”


h.  “The sight of strangers untying a donkey in the village street would certainly provoke a protest, and the cryptic answer which Jesus provides would not by itself persuade any but the very gullible.  It is much more likely that this was a prearranged ‘password’ than that ‘the Lord has need of it’ was intended to be a convincing explanation to anyone not already ‘in the know’.  The word KURIOS has been variously interpreted as God (‘it is needed on divine service’), Jesus (here uniquely in Mark described as KURIOS, or the donkey’s owner (assumed to be with Jesus on the journey).  It is unlikely in a Jewish context that this word could be taken without further specification to mean the owner of the donkey.  It is not impossible that this usage, which became natural to Christians after the resurrection, was coined by Jesus for the purpose of this password, but the formula is much more likely to reflect the regular Jewish use of the phrase as a divine title.  In that case the password asserts that the donkey is needed for God’s service, a bold claim by Jesus for the significance of His own arrival in Jerusalem, but one which is no surprise to those who have learned from Mark that Jesus is bringing in God’s kingdom.”
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