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

 is the preposition DIA plus the accusative of cause/reason from the neuter singular demonstrative pronoun HOUTOS, meaning “Because of this” or “Therefore.”  Then we have the first person singular present active indicative from the verb LEGW, which means “to say: I say.”


The present tense is a descriptive for what is now about to happen.


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to the disciples.  Then we have the accusative direct object from the neuter plural adjective PAS, meaning “all things” plus the qualitative adjective HOSOS, meaning “as many as,” but when used in combination with PAS, it means “everything that Mt 7:12; 13:46; 18:25; 28:20; Mk 6:30a; 11:24; 12:44; Lk 18:12, 22.”
  This is followed by the second person plural present deponent middle/passive indicative from the verb PROSEUCHOMAI, which means “to pray.”


The present tense is a customary present, which describes what typically or normally occurs.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the disciples) producing the action.


The indicative mood is declarative for a simple statement of fact.

With this we have the additive use of the conjunction KAI, meaning “and” plus the second person plural present middle indicative from the verb AITEW, which means “to ask for.”


The present tense is a customary present, which describes what typically or normally occurs.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the disciples in producing the action.


The indicative mood is declarative for a simple statement of fact.

“Therefore I say to you, everything that you pray and ask for,”
 is the second person plural present active imperative from the verb PISTEUW, which means “to believe.”


The present tense is a customary present, which describes what is reasonably expected to always take place.


The active voice indicates that the disciples are to produce the action.


The imperative mood is a command.

Then we have the conjunction HOTI, which is used after verbs of mental activity to indicate the content of that activity.  It is translated “that.”  This is followed by the second person plural aorist active indicative from the verb LAMBANW, which means “to receive.”


The aorist tense is a proleptic (also called a futuristic) aorist.  “The aorist indicative can be used to describe an event that is not yet past as though it were already completed. This usage is not at all common, though several exegetically significant texts involve possible proleptic aorists.  An author sometimes uses the aorist for the future to stress the certainty of the event.  It involves a ‘rhetorical transfer’ of a future event as though it were past.”
  This is brought out in translation by use of the English auxiliary verb “have.”


The active voice indicates that the believer produces the action of having received.


The indicative mood is declarative for a simple statement of fact.

There is not direct object “them” in the Greek as in the NASB translation and this object is not needed.

“believe that you have received,”
 is the additive use of the conjunction KAI, meaning “and” plus the third person singular future deponent middle indicative from the verb EIMI, meaning “to be: it will be.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that whatever was asked for from God will produce the action of being received.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the dative of possession from the second person plural personal pronoun SU, meaning “yours” and referring to the believer who prays and believes.

“and it will be yours.”
Mk 11:24 corrected translation
“Therefore I say to you, everything that you pray and ask for, believe that you have received, and it will be yours.”
Explanation:
1.  “Therefore I say to you, everything that you pray and ask for,”

a.  Jesus continues His instruction of the disciples about the importance of faith in God by drawing a conclusion from what He has just said (that whoever should ask for something only God could do and does not doubt in his heart, but believes that what he says is going to happen, it will be [done] for him).


b.  Since the Lord Jesus Christ has given a solemn promise that God the Father will keep His word in providing for the disciples and others who believe in Jesus, then there is another grand conclusion based upon this.  This grand conclusion is related to prayer.


c.  There are different types of prayers.  Jesus is concerned with the types of prayers in which we ask for things from God.  Thanksgiving prayers do not require us to believe what we ask for will be done for us, since we aren’t asking for anything when we give thanks to God.


d.  It is important to note here that everything we pray and ask for is the subject, not just some things.  Another way to put this is: if you don’t believe you are going to receive what you ask for, then don’t bother asking.  Many of the negative answers to prayer are simply because the person praying didn’t really believe God would answer their prayers.  It seems like God can’t answer prayers we don’t believe He will answer.  Of course God can do all things and do whatever He desires, whether we believe in Him or not.  But the implication here is that our doubt has a significant impact on God’s answering our prayers.

2.  “believe that you have received,”

a.  This is a command, but not a full, formal, stand at attention and do what I tell you command.  Jesus is making a dogmatic request of the disciples and by extension all of us.  Jesus is telling us what we should do, what we need to do, and what we can do.  And if we really want God to answer our prayers, then this is something we must do.


b.  We must believe that we have already received that which we will receive after we have asked from God.  The aorist tense looks at the future action of God’s answering our prayers from the standpoint of already having been accomplished.  God knew our prayers in eternity past, before we were ever created.  He knew everything we would ever ask for and believe we would receive.  He already answered those prayers in eternity past in the divine decree.  Since the answer and provision has already been given, we have in effect already received what we ask for before we even ask.  This is the principle of “before they call, I will answer.”  Isa 65:24, “And it shall come to pass that, before they call, I will answer; and while they are yet speaking, I will hear.”


c.  God expects us to believe that we will receive and have received the answers to our prayers before we even ask, because an omniscient and omnipotent God is the One answering those prayers before they are given.  You can’t believe that you have already received the answer to your prayers unless you believe in the omniscience and omnipotence of God.
3.  “and it will be yours.”

a.  Jesus concludes this statement with another divine guarantee.  Everything that we pray and ask for that we believe we have already received will be ours.


b.  The Lord Jesus Christ is guaranteeing the answer of God the Father to every prayer offered to Him that believers believe they will receive.  This doesn’t mean that we receive every selfish request.  In fact, we never receive selfish requests.  This promise must be combined with all the other teaching of Jesus on the subject of prayer.  For example, God doesn’t answer the prayers of those who are in a state of carnality and out of fellowship with Him.  God doesn’t answer evil or sinful requests.  God doesn’t answer prayers they further the will of Satan or Satan’s plan.


c.  This promise has to be combined with all the other teachings of Jesus related to our prayers and God’s answers to our prayers.  We cannot just pray, ‘Lord won’t You give me a Mercedes Benz’ and have it happen.  God is not a genie in a bottle that we rub to get what we want.

4.  Commentators’ comments.


a.  “Faith is essential to prayer; for faith is the recognition of, and the committal of ourselves and our matters to, the faithfulness of God.”


b.  “This is the test of faith, the kind of faith that sees [believes] the fulfillment before it happens.”


c.  “‘Faith is the title deed of things hoped for’ (Heb 11:1).  Just as a title deed guarantees to the one whose name appears on it, the ownership of the property, even though he may not have it in his actual possession, so faith is the title deed that guarantees to the one exercising it, the answer to his prayer, even though that answer may be delayed, and the thing asked for is not in his possession.”


d.  “Nor should we interpret Mk 11:24 to mean, ‘If you pray hard enough and really believe, God is obligated to answer your prayers, no matter what you ask.’  That kind of faith is not faith in God; rather, it is nothing but faith in faith, or faith in feelings.  True faith in God is based on His Word (Jn 15:7; Rom 10:17), and His Word reveals His will to us.  It has well been said that the purpose of prayer is not to get man’s will done in heaven, but to get God’s will done on earth.”


e.  “Therefore, because believing prayer taps God’s power to accomplish the humanly impossible (cf. 10:27), Jesus exhorted His disciples to believe that they have already received whatever they request in prayer.  Faith accepts it as good as done even though the actual answer is still future.  Jesus made this promise on the recognized premise that petitions must be in harmony with God’s will (cf. Mk 14:36; Mt 6:9–10; Jn 14:13–14; 15:7; 16:23–24; 1 Jn 5:14–15).  This enables faith to receive the answers God gives. God is always ready to respond to obedient believers’ prayers, and they can petition Him knowing that no situation or difficulty is impossible for Him.”


f.  “Faith counts the things that are not as though they are.  But we need to remember that these words apply only when we delight ourselves in the Lord, and so the desires of our hearts are according to His holy will (Ps 37:4).”


g.  “Verse 24, if an original saying of Jesus offered in Aramaic, will have meant something like whatever you ask for in prayer, believe and you will certainly receive it.”


h.  “We are to keep on believing that God has already given us our request.”


i.  “You must believe not only that it is happening, but that you have received it already, Isa 65:24; Mt 6:8b (“for your Father knows what you need before you ask Him”).  The simplistic reading of this passage which attributes all ‘unanswered’ prayer to inadequate faith on the part of the one praying can be pastorally disastrous, and must be set against the fact that the will of God is not necessarily to be equated with that of the person praying.”
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