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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative masculine plural present deponent middle/passive participle of the verb PARAPOREUOMAI, which means “to go/pass by Mt 27:39; Mk 11:20; 15:29.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (Jesus and the disciples) producing the action.


The participle is temporal and coterminous with the action of the main verb.  It is translated using the words “as” or “while.”

Then we have the temporal adverb PRWI, meaning “in the early part of the daylight period: early, early in the morning Mt 16:3; 21:18; Mk 1:35; 11:20; 16:9.”

“And as they were passing by early in the morning,”
 is the third person plural aorist active indicative from the verb EIDON, meaning “to see: they saw.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus and the disciples produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the feminine singular article and noun SUKĒ, meaning “the fig tree.”  This is followed by the accusative feminine singular perfect passive participle from the verb XĒRAINW, which is “a passive voice used in an active sense, meaning to become dry, dry up, wither of trees Mt 21:19f; Mk 11:20f; of plants without good roots Mt 13:6; Mk 4:6; Lk 8:6; 1 Pet 1:24.”


The perfect tense is a consummative perfect, which emphasizes the past, completed action.  This can be translated by use of the English auxiliary verb “having.”


The passive voice is used in an active sense with the fig tree producing the action.


The participle is circumstantial.

Finally, we have the preposition EK plus the ablative of origin from the feminine plural noun HRIZA, meaning “from the roots.”  There is no word “up” in the Greek.
“they saw the fig tree having withered from the roots.”
Mk 11:20 corrected translation
“And as they were passing by early in the morning, they saw the fig tree having withered from the roots.”
Explanation:
1.  “And as they were passing by early in the morning,”

a.  Mark continues the story of Jesus’ last week before His crucifixion by taking us to the next day’s events.  It is now Tuesday morning and it is early in the morning, which means that it is probably just after 6 a.m.  (Monday morning was mentioned in verse 12.  Palm Sunday was mentioned in verse 1 and following.)  “This was Tuesday morning, and Christ was returning to Jerusalem again for the day.”


b.  Jesus and the disciples (“they”) were walking down the same road from Bethany through Bethphage up the hill of the olive trees to Jerusalem, which they had taken the previous two days.

2.  “they saw the fig tree having withered from the roots.”

a.  Jesus and the disciples passed by the same fig tree that Jesus had cursed the previous morning, when He said, ‘May no one ever eat fruit from you again!’ (verse 14).

b.  Jesus’ wish is now fulfilled.  The fig tree received the judgment from its Creator and dried up from the roots, which means that the underground water source for the tree stopped miraculously and the roots supernaturally dried out completely during the previous day, which killed the tree.  The effect of no water resulted in the leaves completely drying up, which was visible sign that the tree was dead.

c.  The leaves that had once given the false appearance of the possibility of fruit on the tree now showed that not only was there no fruit, but also no possibility of the tree ever having any fruit on it.  It was a perfect picture of the nation of Israel at that time.  The nation of Israel was completely dead spiritually from its roots, its foundation, which is analogous to the leadership of Israel—the family of the high priest, the Sadducees, the Pharisees, and the scribes.

3.  Commentators’ comments.


a.  “According to the Gospel account the cursing of the fig-tree in is a symbolical prophetic action on the part of Jesus which expresses with figurative realism the rejection of Israel.”


b.  “The phrase ‘in the morning’ is important because it emphasizes that it was in the clear morning light that they noticed the tree.  It might have been in the same condition the previous evening, but it would be dark when they passed the spot.  The perfect tense of the verb ‘to be dried up’ shows that the tree was completely withered away, dead.”


c.  “Three years before, John the Baptist had put the ax to the roots of the tree (Mt 3:10), but the religious leaders would not heed his message.  Whenever an individual or a group ‘dries up’ spiritually, it is usually from the roots.  The disciples would probably connect this miracle with the parable which Jesus gave some months before (Lk 13:6–9), and they would see in the miracle a vivid picture of God’s judgment on Israel.”


d.  “Verses 20-21 form the sequel to verses 12–14.  Next morning, Tuesday, as Jesus and His disciples were returning to Jerusalem, they saw the same fig tree (verse 13) but it was withered from the roots, completely dried up, fulfilling Jesus’ words (verse 14).”


e.  “Because this account frames the cleansing of the temple, it appears that Mark regards it as an act of prophetic judgment on the temple cult for promising but not delivering true piety.”


f.  “The fig tree typifies the religious condition of the people.”


g.  “At verse 20, we learn that the fig tree is withered all the way from the roots, indicating total destruction, presumably a foreshadowing of what would happen to the temple and Jerusalem in a.d. 70.  This conclusion is likely supported by Mk 13:28–32, where the fig tree is again a symbol of the end times.”


h.  “The fate of the fig tree symbolizing the fate that awaited Jerusalem and the Jewish people and religion.”


i.  “In Matthew the death of the fig tree is instantaneous.  In Mark its destruction is complete, but is visible only on their next visit.  Either is of course equally miraculous—healthy full-grown trees do not wither up in a mere twenty-four hours.”

� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature (3rd ed.) (p. 770). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature (3rd ed.) (p. 892). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature (3rd ed.) (p. 684). Chicago: University of Chicago Press.


� The Wycliffe Bible Commentary: New Testament. 1962 (C. F. Pfeiffer & E. F. Harrison, Ed.) (Mk 11:20). Chicago: Moody Press.  See also Lenski, p. 482.


� Volume 6: Theological Dictionary of the New Testament. 1964- (G. Kittel, G. W. Bromiley & G. Friedrich, Ed.) (electronic ed.) (p. 843). Grand Rapids, MI: Eerdmans.


� Wuest, K. S. (1997). Wuest’s Word Studies from the Greek New Testament: For the English Reader (Mk 11:20). Grand Rapids: Eerdmans.


� Wiersbe, W. W. (1996). The Bible Exposition Commentary (Mk 11:12). Wheaton, IL: Victor Books.


� Grassmick, J. D. (1985). Mark. In J. F. Walvoord & R. B. Zuck (Eds.), The Bible Knowledge Commentary: An Exposition of the Scriptures (Mk 11:20–21). Wheaton, IL: Victor Books.


� Hedrick, C. W. (2000). Fig Tree. In D. N. Freedman, A. C. Myers & A. B. Beck (Eds.), Eerdmans Dictionary of the Bible (p. 461). Grand Rapids, MI: W.B. Eerdmans.


� Gaebelein, A. C. (1911). The Gospel of Mark: A Complete Analysis of the Gospel of Mark, with Annotations (p. 31). New York: “Our Hope” Publication Office.


� Witherington, B., III. (2001). The Gospel of Mark: A socio-rhetorical commentary (p. 312). Grand Rapids, MI: Wm. B. Eerdmans Publishing Co.


� Volume 2: The International Standard Bible Encyclopedia, Revised. 1979–1988 (G. W. Bromiley, Ed.) (p. 1044). Wm. B. Eerdmans.


� France, p. 447.





2
3

