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 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person singular imperfect active indicative from the verb DIDASKW, which means “to teach.”


The imperfect tense is an ingressive imperfect, which denotes the beginning of a past action without emphasis on its completion.  It is commonly translated “He began to teach.”


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the additive use of the conjunction KAI, meaning “and” plus the third person singular imperfect active indicative from the verb LEGW, which means “to say: said.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to everyone in the court of the Gentiles.

“And He began to teach and said to them,”
 is the negative OU, meaning “not” plus the third person singular perfect passive indicative from the verb GRAPHW, which means “to be written.”


The perfect tense is an intensive perfect, which emphasizes the existing state of being as a result of a past, completed action.


The passive voice indicates that the Scripture received the action of being written.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

“‘Does it not stand written,”
 is the conjunction HOTI, used to introduce direct discourse and is translated by quotation marks.  Then we have the nominative subject from the masculine singular article HO and the noun OIKOS with the possessive genitive from the first person singular personal pronoun EGW, meaning “My house.”  This is followed by the nominative of appellation from the masculine singular noun OIKOS plus the genitive of purpose
 from the feminine singular noun PROSEUCHĒ, meaning “a house for prayer.”  Then we have the third person singular future passive indicative from the verb KALEW, which means “to be called.”


The future tense is a predictive future, which affirms what will take place.


The passive voice indicates that the temple in Jerusalem received the action of being called a house for prayer.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of advantage from the neuter plural adjective PAS plus the article and noun ETHNOS, meaning “for all the nations.”

““My house shall be called a house for prayer for all the nations”?”
 is the adversative use of the postpositive conjunction DE, meaning “However” plus the nominative subject from the second person plural personal pronoun SU, meaning “you” and referring to the leaders of Israel.  Then we have the second person plural perfect active indicative from the verb POIEW, which means “to make: made.”


The perfect tense is a consummative perfect, which emphasize a past, completed action.  This can be translated by use of the English auxiliary verb “have.”


The active voice indicates that the leaders of Israel have produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the double accusative of the person from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “it” and referring to God’s house of prayer.  Then we have the double accusative of the thing from the neuter singular noun SPĒLAION, meaning “a robbers’ a hideout Mt 21:13; Mk 11:17; Lk 19:46; Heb 11:38; Rev 6:15; Jn 11:38.”
  Finally, we have the possessive or subjective genitive from the masculine plural noun LĒISTĒS, meaning “robbers’.”

“However, you have made it a robbers’ hideout.’”
Mk 11:17 corrected translation
“And He began to teach and said to them, ‘Does it not stand written, “My house shall be called a house for prayer for all the nations”?  However, you have made it a robbers’ hideout.’”
Explanation:
Jer 7:11, “‘Has this house, which is called by My name, become a den of robbers in your sight?  Behold, I, even I, have seen it,’ declares the Lord.”
1.  “And He began to teach and said to them, ‘Does it not stand written,”

a.  After turning over the tables of the money-changers, kicking over the chairs of the sellers of doves, and stopping all the ‘short-cuts’ of people carrying things through the court of the Gentiles, Jesus has the attention of the crowd.  We should remember that there were literally thousands of people in the temple area at this time.  The court of the Jews would have been full of men ready to offer their animal sacrifices.  The court of the women would have been full of Jewish women as well.  But Jesus is in the court of the Gentiles, and this is where His teaching takes place.  So who are the “them” whom He teaches?  Certainly His disciples are there, and probably other supporters such as Lazarus, Bartimaeus, Salome, Mary Magdalene, and others.  But there are also pilgrims from all over the Roman Empire who have come to see who this ‘prophet’ is that everyone has been talking about.  There are also Gentile proselytes in the court of the Gentiles, who are very interested in hearing what this healer of Gentiles has to say.  Remember that Jesus’ fame has already spread to many Gentile cities and lands, Mk 3:7-8, “And then Jesus withdrew to the lake with His disciples; and a great crowd from Galilee followed; and from Judea, and from Jerusalem, and from Idumea, and on the other side of the Jordan, and the region around Tyre and Sidon, a large number [of people], hearing everything that He was doing, came to Him.”

 
b.  Jesus begins His teaching by basing it on Scripture.  He quotes from Isa 56:7, “Even those I will bring to My holy mountain and make them joyful in My house of prayer.  Their burnt offerings and their sacrifices will be acceptable on My altar; for My house will be called a house of prayer for all the peoples.”  The emphasis in the court of Gentiles is that the Lord’s house will be a house of prayer for all the peoples, which is a direct reference to the Gentiles.

2.  ““My house shall be called a house for prayer for all the nations”?”

a.  The subject “My house” refers to the temple and includes all the areas of the temple, including the court of the Gentiles.


b.  One of the main purposes for the area of the temple was to provide a place where people (believers) could come and make their requests known to God.  It was to be a place of sacrifice to teach the principle of the judgment of sin and forgiveness by God, but it was also a place for prayer.  We see examples of this in the parables of Jesus, such as Lk 18:10, “Two men went up into the temple to pray; the one a Pharisee, and the other a publican.”


c.  The temple was designed for all the nations, which specifically refers to Gentiles.  The noun “the nations” refers to all the Gentile nations.  The word “nation” in the singular refers to the nation of Israel.  There was the nation of Israel and then there were “all the Gentile nations.”  The Lord is emphasizing in the court of the Gentiles that this area of the temple was designed for the nations that Israel hated and despised, that it was for their evangelization, which the Jews were not doing, and that it was not to be used as an unholy area for the profane use by Jews who wanted the de facto exclusion of the Gentiles by their treatment of this area.  For example, suppose a Gentile from Rome, who is attracted to the God of Israel, comes to the temple to learn about the God of Israel and finds that the area designed for him has been turned into a marketplace for extortion, usury, corruption, and other unjust practices, then what kind of religion does this present to him?  This is no witness at all by Israel to the world.  Israel has failed in their mission to the world, and this was the theme of our Lord’s teaching.
3.  “However, you have made it a robbers’ hideout.’”

a.  Instead of the court of the Gentiles being used for its intended purpose, the leaders of Israel (the Sadducees, scribes, and Sanhedrin; and we shouldn’t leave out the Pharisees: Lk 16:14, “Now the Pharisees, who were lovers of money, were listening to all these things and were scoffing at Him.”) have made it a haven for thieves, robbers, crooks, con men, swindlers, and extortionists.  Every kind of illegal financial activity could take place in plain sight of all without regard for the immorality of what was occurring.  Crooks of all types could conduct their activities under the guidance and protection of the leaders of Israel.


b.  Illegal and immoral financial activity (charging high interest rates/taxes) continued unabated under the protection of the temple officials for their own gain and profit.  The high priest his fingers in every slice of the pie and was taking his percentage on every item sold or sacrificed.


c.  The temple was no longer a place for religious teaching and communication with God, but a tourist trap for the ‘legal’ extortion of money from the unsuspecting.  The corruption was appalling to Jesus, and so He exposed it for what it really was.

4.  Commentators’ comments.


a.  “The people as well as the temple authorities were guilty of graft, extortion, and desecration of the house of prayer.  Jesus assumes and exercises Messianic authority and dares to smite this political and financial abuse.  Some people deny the right of the preacher to denounce such abuses in business and politics even when they invade the realm of morals and religion.  But Jesus did not hesitate.”


b.  “A crowd had gathered, seeing our Lord’s actions.  This afforded an opportunity for teaching.  As usual, our Lord bases His teaching on Old Testament scripture, Mark here quoting the LXX of Isaiah 56:7.  Who could pray in a place which was at once a cattle-market and an exchange, where the lowing of oxen mingled with the clinking of silver and the chaffering and haggling of the dealers and those who came to purchase?  No bandit’s cave along the Jericho road (Lk 10:30), by which our Lord had lately come, was the scene of such wholesale robbery as the Mountain of the House [the Temple].”


c.  “This ‘religious market’ was set up in the court of the Gentiles, the one place where the Jews should have been busy doing serious missionary work.  If a Gentile visited the temple and saw what the Jews were doing in the name of the true God, he would never want to believe what they taught.  The Jews might not have permitted idols of wood and stone in their temple, but there were idols there just the same.  The court of the Gentiles should have been a place for praying, but it was instead a place for preying and paying.”


d.  “Jesus’ daring action captured peoples’ attention and He began teaching them about God’s purpose for the temple.  Using a question expecting a positive answer, He appealed to Old Testament authority for His action (quoting Isa 56:7b verbatim from the LXX).  Only Mark extended the quotation from Isaiah to include the words for all nations.  God desired that both Gentiles and Jews use the temple as a place of worship (cf. Jn 12:20).  This was especially relevant to Mark’s readers in Rome.  By contrast ‘you’, the insensitive Jews, have made it, the court of the Gentiles, a den of robbers.  It was a refuge for fraudulent traders (Jer 7:11) instead of a house of prayer (1 Kg 8:28–30; Isa 60:7) for both Jews and Gentiles.  By this action Jesus as the Messiah claimed greater authority over the temple than that of the high priest (Hosea 9:15; Mal 3:1–5).”


e.  “Verse 17 is a quote of Isa 56:7 in combination with Jer 7:11, which Mark’s audience may have known.  Gentiles had a right to pray in the temple as well as Jews.  This quotation’s significance would not have been lost on Mark’s largely Gentile audience.  It is thus possible to conclude that Mark wants us to see Jesus as not abolishing the temple but rather allowing Gentiles to worship at Passover.  This, however, underplays the strong allusion to Jeremiah.  Jesus says they have made the house of God into a cave of robbers or brigands.  The verb here is in the perfect, suggesting a completed action.  Probably this is not an allusion to the temple being a haven for Zealots, but rather is a reference to Jer 7:11, which serves as a warning that God is about to lay waste the Jerusalem temple (see Jer 7:14).  A prophetic sign of impending destruction should be understood as a warning of disaster that may be averted by responding positively to the sign.  But the response to this action was hardly positive, and Mark seems to suggest that this action of Jesus was the straw that broke the camel’s back.”


f.  “Jesus cites two texts as the basis for His attack.  The first is Isa 56:7.  God’s house was intended to be for all peoples (1 Kg 8:41–43; Isa 56:7), and in the Old Testament the only separation in the temple was between priests and people.  But in Jesus’ day the temple was also segregated by race and gender for purity reasons, with Jewish women on a lower level outside the Court of Israel and non-Jews in the outermost court.  Jesus shows His concern for the worship of the Gentiles and protests racial segregation in a religious institution.  The second text he cites is from Jer 7:11, where Jeremiah condemns the idea that the temple is a safe haven for Judah in its sin; although those who have exploited the poor think that the temple will protect them, God will destroy his temple (Jer 7:3–15).  Robbers’ ‘dens’ were where robbers kept their loot; in a.d. 66 rebel brigands or ‘robbers’ (for whom Josephus uses the same term as Mark) took possession of the temple and slaughtered the priests, further inviting God’s impending wrath.”


g.  “Jesus, in castigating the offending vendors and money changers, directed their attention to prayer as well as their national obligation to evangelize the world.  By so doing, He pointed to the spiritual hope which their greed for profit and their reliance on ritual had eclipsed.  So by quoting Isa 56:7, Jesus gave God’s definition of the character of the temple and His recognition of its existence and function.  Consequently, His criticism was that the actions He was witnessing in the temple were an affront to God because they ignored God’s expressed desire and intention.  Jesus accused these traders of being ‘insurrectionists’ [the word ‘thieves’ also came to mean an insurrectionist] against God, that is, in rebellion against God, a much more serious charge than simply exploiting the people.  Such a charge is in harmony with Christ’s ministry, for He placed little emphasis on the value of worldly wealth and the utmost emphasis on a man’s spiritual relationship with God.  Clearly, the chief priests and their cohorts would have been infuriated by this charge, especially as Jesus taught this to the crowds.  This can be added to their annoyance over Him upsetting the temple trade, and makes the leaders’ reaction all the more explicable.  Josephus records even worse corruption in temple practice some thirty years later, so confirms Jesus’ charge that their desecration was complete and irreversible.  Jesus’ statement was prophetic, for that temple which was destroyed in ad 70 never recovered from this malpractice.”


h.  “Not only did the Lord accuse them of desecrating the Temple by using it for business, but he pointed out that they made dishonest gain from the grossly unfair prices they charged.”
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