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

 is the transitional use of the postpositive conjunction DE, meaning “Then” and indicating the change of speaker on stage in the Greek drama.  With this we have the nominative subject from the masculine plural article, used as a personal pronoun, meaning “they” and referring to the Pharisees.  Then we have the third person plural aorist active indicative from the verb EIPON, meaning “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the Pharisees produced the action.


The indicative mood is declarative for a simple statement of fact.

“Then they said,”
 is the third person singular aorist active indicative from the verb EPITREPW, which means “to allow, permit, or let” someone do something.


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Moses produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine singular proper noun MWUSĒS, meaning “Moses.”  Then we have the accusative direct object from the neuter singular noun BIBLION, meaning “a legal document; a certificate of divorce.”
  With this we have the descriptive genitive from the neuter singular noun APOSTASION, which means “of divorce.”
  This is followed by the aorist active infinitive from the verb GRAPHW, which means “to write.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Moses produced the action.


The infinitive is a complementary (supplementary) infinitive, which is used after certain verbs to complete their meaning.

“‘Moses permitted to write a certificate of divorce”
 is the additive use of the conjunction KAI, meaning “and,” followed by the aorist active infinitive from the verb APOLUW, which means “to set free; to release; to send away; to divorce.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Moses produced the action.


The infinitive is a complementary infinitive.

“and to send away.’”
Mk 10:4 corrected translation
“Then they said, ‘Moses permitted to write a certificate of divorce and to send away.’”
Explanation:
1.  “Then they said, ‘Moses permitted to write a certificate of divorce”

a.  Mark continues the story of Jesus’ encounter with the Pharisees in the district of Perea beyond the Jordan River across from the city of Jericho a few months before His crucifixion by telling us what the Pharisees replied to Jesus’ question about what Moses commanded the Jews.


b.  The Pharisees answer that Moses gave permission for the Jewish men to write a certificate of divorce and give it to their wife.  This certified that she was legally not married, which allowed her to remarry someone else, and freed the man to marry whomever he wished.  The woman had no right of divorce in Jewish law.


c.  The Pharisees didn’t have to explain the context or background for this statement, since they knew exactly where it came from in the Scripture and they knew that Jesus knew so as well.  The Pharisees give an honest answer here and don’t try to twist the meaning of Scripture or evade the question.


d.  The Old Testament reference here is to Dt 24:3, “and if the latter husband turns against her and writes her a certificate of divorce and puts it in her hand and sends her out of his house, or if the latter husband dies who took her to be his wife,…”  Compare also:



(1)  Isa 50:1a, “Thus says the Lord, ‘Where is the certificate of divorce by which I have sent your mother away?”



(2)  Jer 3:8, “And I saw that for all the adulteries of faithless Israel, I had sent her away and given her a writ of divorce, yet her treacherous sister Judah did not fear; but she went and was a harlot also.”

2.  “and to send away.’”

a.  In addition to writing the divorce papers, the former husband then divorced the woman by sending her out of his house.  Although the passage doesn’t say where the woman went, it would be logical that she went back to her parent’s home (if they were still living) or to a relative’s home.  It would also be possible for her to go live on her own, if she had the means of supporting herself like Lydia in Acts.


b.  The verb ‘to send away’ means to release from the marriage contract; hence, to divorce someone, and is used with this meaning by the three synoptic gospel writers.


c.  Notice that the Pharisees make no mention of the legitimacy of divorce; for they assume that divorce is perfectly legitimate, since Moses permitted them to write the certificate of divorce.  They assume that Moses’ permission was equivalent to God’s will.


d.  The Lord’s teaching on this subject is found in Mt 5:31-32, “It was said, ‘Whoever sends his wife away, let him give her a certificate of divorce’; but I say to you that everyone who divorces his wife, except for [the] reason of unchastity, makes her commit adultery; and whoever marries a divorced woman commits adultery.”

3.  Commentators’ comments.


a.  “The Pharisees held to the liberal view of Hillel, easy divorce for almost any cause.  That was the popular view as now.  Jesus expounds the purpose of marriage (Gen 2:24) and takes the stricter view of divorce, that of the school of Shammai.”


b.  “The Law of Moses did not give adultery as grounds for divorce; for, in Israel, the adulterer and adulteress were stoned to death (Dt 22:22; Lev 20:10; also see Jn 8:1–11).  Whatever Moses meant by ‘some uncleanness’ in Dt 24:1, it could not have been adultery.  The law protected the wife by restraining the husband from impulsively divorcing her and abusing her like an unwanted piece of furniture, instead of treating her like a human being. Without a bill of divorcement, a woman could easily become a social outcast and be treated like a harlot. No man would want to marry her, and she would be left defenseless and destitute.”


c.  “The Pharisees believed that Moses permitted a husband to divorce his wife if he protected her from the charge of adultery by writing out a certificate of divorce in the presence of witnesses, signing it, and giving it to her.  In ancient Israel adultery was punishable by death, usually stoning, when guilt was clearly established (Num 5:11–31).  By Jesus’ time the death penalty was dropped, but Rabbinic law compelled a husband to divorce an adulterous wife.”


d.  “Dt 24:1–4 does not bestow any divine approval, or even an implied approval, on divorce as such.  It sought, rather, to soften some of the hardships and injustices that divorce caused for women in a society that persisted in this practice.  Unfortunately, the translators of the King James Version and American Standard versions of this text failed to notice that Dt 24:1–3 constitutes a protasis (or conditional clause) whose apodosis (or resolution) comes only in Dt 24:4.  The significance of this syntax is that Moses did not make divorce mandatory.  This passage does not authorize husbands to divorce their wives.  Rightly understood, the rule simply prohibits a husband from returning to a wife whom he had divorced after she has married a second time—even if her second husband has died in the interim.  The most difficult part of this Deuteronomy passage is the phrase ‘something indecent’.  Literally it means ‘nakedness of a thing.’  The offensive act of the wife against her husband, which he is using as his grounds for a divorce, can hardly be adultery.  The Mosaic law prescribed death for adultery (Lev 20:10; Dt 22:22).  And when adultery was only suspected, but not proved, there were specified ways to handle such situations (Num 5:11–31).  And this phrase cannot refer to a case where the wife was charged with previous sexual promiscuity, for that too had been anticipated (Dt 22:13–21).  In none of these other cases does the phrase ‘something indecent’ appear, nor is divorce set forth as the appropriate punishment for any of them.”


e.  “The verbs in this opening exchange are interesting.  Jesus asks about commands, but they reply in terms of permission.  This reflects the equivocal nature of the legal basis of divorce in Dt 24:1-4.  That passage does not specifically ‘command’, or even ‘permit’, divorce but rather regulates the situation which results after a divorce has taken place and been duly certified: verses 1-3 consist only of conditional clauses setting up the scenario for which verse 4 provides a legal ruling (that the husband who divorced his wife may not remarry her).  Jesus’ question was about what ‘Moses’ commanded, and they have tried to answer Him, naturally enough, from the legal material of the books of Moses.  But the Pentateuch contains more than the law codes themselves, and Jesus will now go on to show how ‘Moses’ offers a very different perspective, which fits the category of ‘command’ better than the traditional legal text they have quoted.”
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