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

 is the transitional use of the postpositive conjunction DE, meaning “Then,” indicating the change in speaker, plus the nominative masculine singular articular aorist deponent passive participle of the verb APOKRINOMAI, which means “to answer.”


The article functions as a relative pronoun, translated “the One answering.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense, which indicates that Jesus produced the action.


The participle is circumstantial.

Then we have the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the Pharisees.  

“Then the One answering said to them,”
 is the accusative direct object from the neuter singular interrogative use of the indefinite pronoun TIS, meaning “What?”  Then we have the dative of indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to the Jews in general, but specifically these Pharisees.  This is followed by the third person singular aorist deponent middle indicative from the verb ENTELLOMAI, which means “to command, order.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (Moses) producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Finally, we have the nominative subject from the masculine singular proper noun MWUSĒS, meaning “Moses.”

“‘What did Moses command you?’”
Mk 10:3 corrected translation
“However the One answering said to them, ‘What did Moses command you?’”
Explanation:
1.  “However the One answering said to them,”

a.  Mark continues the story by transitioning from one speaker (the Pharisees) to the next speaker (our Lord).  The “One answering” is our Lord Jesus Christ.


b.  Jesus was not afraid to answer these critics.  He faced them head-on and answered them directly, forthrightly, without evasion, and without hesitation.  He didn’t have to think about His answer for a while before answering.  He knew exactly what He Himself had designed for Adam and the woman in the divine institution of marriage.  He knew what the Father had planned and what He had executed in the Garden of Eden.  He also knew what He had taught Moses and what He had permitted Moses to do and say with regard to this subject.

2.  “‘What did Moses command you?’”

a.  Therefore, Jesus begins His answer to the question by the Pharisees with His own counter question.  He asks them what Moses commanded, which is in effect what the Lord Himself had commanded them through Moses.  Moses did nothing more than relay commands from higher headquarters, just as a company commander relays commands from his or her battalion commander.


b.  The purpose of this question is twofold.



(1)  It forces the Pharisees to think and remember the Scripture passage in question.  They have to refer to exactly what the Scripture says and not what some Rabbi from the school of Shammai or Hillel says.  It forces the Pharisees to argue the point from the same point of reference as Jesus without deviation to some other source of ‘authority’.  It forces the Pharisees to deal with the subject from the viewpoint of objective reality instead of what they want the Scriptures to mean.  There will be no twisting of the meaning of Scripture here.  Jesus forces the Pharisees on the same playing field of debate with the same rules for both teams.



(2)  This also forces the Pharisees to recognize, accept, and deal squarely with the authority of Moses, whom they considered to be the final authority on the subject.  The schools of Shammai and Hillel both referred to the Torah and Mosaic Law as the absolute final authority.  They could not argue their point against what Moses said for fear of rejection by the people.

3.  Commentators’ comments.


a.  “As He usually did, Jesus ignored the current debates and focused attention on the Word of God, in this case, the Law of Moses in Dt 24:1–4.  As you study this passage, it is important to note two facts.  First, it was the man who divorced the wife, not the wife who divorced the husband; for women did not have this right in Israel.  (Roman women did have the right of divorce.)  Second, the official ‘bill of divorcement’ was given to the wife to declare her status and to assure any prospective husband that she was indeed free to remarry.  Apart from the giving of this document, the only other requirement was that the woman not return to her first husband if her second husband divorced her.  Among the Jews, the question was not, ‘May a divorced woman marry again?’ because remarriage was permitted and even expected.  The big question was, ‘What are the legal grounds for a man to divorce his wife?’”


b.  “Jesus’ counter question set aside the casuistry of Rabbinic interpretation and directed the Pharisees to the Old Testament.”


c.  “Jesus does not dispute the authority of Mosaic Law, but he sees it as concessionary in nature, introduced because of human weakness.”


d.  “Rabbis distinguished between what Scripture commanded and what it allowed as a concession; by asking what Moses ‘commanded’ Jesus forces them to recognize that Moses explicitly only ‘permitted,’ not ‘commanded,’ divorce, on any grounds.”


e.  “In Matthew the question about Moses is placed after the exposition regarding the creation of man as male and female; Mark seems to have the true order.  In Matthew the Pharisees raise the question about Moses, in Mark it is Jesus who does so.  Mark follows the formal fact, Matthew intends to bring out the detail that this was a question that was always raised by the Pharisees.  So in Mark’s account Jesus wants them to speak out on what they have to say about Moses.  It was that one passage from Moses (Dt 24:1) which they imagined decided the entire question.”
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