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

 is the transitional/continuative use of the postpositive conjunction DE, meaning “Now, Then.”  With this we have the nominative subject from the masculine plural article HOI, used as a personal pronoun “they” and referring to the disciples.  Then we have the adverb of degree PERISSWS, which means “exceedingly, beyond measure, very Acts 26:11; used as a comparative: more, even more Mt 27:23; Mk 15:14; they were even more astounded Mk 10:26.”
  With this we have the third person plural imperfect passive indicative from the verb EKPLĒSSW, which means “to be amazed; astounded, overwhelmed.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The passive voice indicates that the disciples received the action of being astounded.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative masculine plural present active participle from the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present, describing what was occurring at that moment.


The active voice indicates that the disciples were producing the action.


The participle is circumstantial and explanatory.

This is followed by the preposition PROS plus the accusative of place from the third person masculine plural reflexive pronoun HEAUTOU, meaning “to themselves.”  Notice the third person plural, referring to the disciples.  The NASB translates “to Him,” referring to Jesus, which is grossly incorrect.

“Then they were even more amazed, saying to themselves,”
 is the inferential use
 of the conjunction KAI, used “to introduce an abrupt question, which may often express wonder, ill-will, incredulity, etc. Lk 1:43, then? Mk 10:26; Lk 10:29; Jn 9:36; 14:22.”
  With this we have the nominative subject from the masculine singular interrogative use of the indefinite pronoun TIS, meaning “who?”  This is followed by the third person singular present deponent middle/passive indicative from the verb DUNAMAI, which means “to be able.”


The present tense can be regarded in different ways: (1) as a customary present for what is reasonably expected to take place; (2) as a gnomic present for a widespread practice or custom; (3) as an aoristic present for a simple event without any reference to its progress.  The third possibility is most likely here.


The deponent middle/passive voice is middle/passive in form but active in meaning with the indefinite subject ‘who’ producing the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the aorist passive infinitive from the verb SWIZW, which means “to be saved.”


The aorist tense is a futuristic aorist, which views the entire future action as a fact.


The passive voice indicates that the indefinite subject ‘who’ receives the action.


The infinitive is a complementary infinitive, which completes the meaning of the main verb ‘to be able’.

“‘Then who is able to be saved?’”
Mk 10:26 corrected translation
“Then they were even more amazed, saying to themselves, ‘Then who is able to be saved?’”
Explanation:
1.  “Then they were even more amazed, saying to themselves,”

a.  Mark continues the story of Jesus’ teaching to the disciples about the difficulty of the rich entering the kingdom of God.  The Lord has just told the disciples the proverb about the camel going through the eye of a needle being easier than a rich man trying to enter the kingdom of God.


b.  The disciples react to Jesus’ proverb with even greater amazement and astonishment than they had before.  They were amazed because the common Jewish belief at the time was that the rich were rich because God blessed them with wealth due to their inherent goodness.  Therefore, because they were inherently good, which was proven by the blessing from God, then surely they would be the first ones to enter the kingdom.  Jesus has just turned this whole line of thinking upside down.


c.  Note the translation in the NASB that says “to Him.”  These words do not exist in the Greek.  The Greek text uses a reflexive pronoun in the PLURAL, meaning that they started talking to themselves or among themselves.  They didn’t address Jesus, but spoke to one another or to themselves without directly addressing Jesus.

2.  “‘Then who is able to be saved?’”

a.  Mark then tells us (through Peter) what the disciples were thinking to themselves, saying to themselves, and probably saying to each other.


b.  The question is both a rhetorical exclamation, because they probably didn’t expect an answer, and a real question seeking a legitimate answer from Jesus.  The question is packed full of fear—the fear that they are not saved.  The thought behind the question is: ‘If it is virtually impossible for the rich to be saved, then what chance do we who have nothing have of being saved?’  If the rich can’t be saved, who are already being blessed by God, then how can anyone be saved?  The premise is wrong, therefore, the disciples’ conclusion is wrong.  The disciples truly believed at this moment that their salvation was in peril and needed an immediate answer.  Notice that they took Jesus’ proverb as really meaning that no one could be saved.  They didn’t interpret what Jesus said figuratively, but literally.


c.  The real answer is that anyone and everyone can be saved; for God is not willing that any should perish.  The problem is that men are trying to save themselves by ‘being good’ or ‘doing good’ as the rich young ruler was doing and had been doing “from his youth.”  Salvation by works saves no one, and the rich in Judaism were attempting to be saved by their good works of giving alms to the poor or by putting their wealth as their ‘god’ ahead of the God of Israel.

3.  Commentators’ comments.


a.  “It may be seen from verse 26 that this does not relate merely to the salvation of the rich, which does not affect the disciples personally, but to the general claim of Jesus which men do not meet.”


b.  “The Twelve have not yet grasped the special difficulties of the rich, who seem from their position to have the first claim to admission into the kingdom.”


c.  “The disciples were shocked at the Lord’s declaration about wealth, because most Jews thought that the possession of great wealth was the evidence of God’s special blessing.”


d.  “The disciples carried Jesus’ statement to its logical conclusion: If it is impossible for a rich man to enter God’s kingdom, who then can be saved?”


e.  “The disciples for once understand this implication of Jesus rather clearly, and so ask who then can be saved.  This may mean ‘If a pious person whose wealth is a sign of God’s favor will not be saved, what hope of deliverance from hellfire does someone without that sign have?’   In any case, this verse suggests the disciples have the same vision of salvation through human obedience or effort as the young man.”


f.  “In a culture which interpreted wealth as a sign of god’s blessing, if the rich cannot be saved, who can be?  Their discussion among themselves [note ‘among themselves’ not ‘to Him’] focuses on salvation, taken as equivalent to ‘entering into the kingdom of God’.”


g.  “The emotion of the disciples is not concerned with the few who are rich and thus seem to be utterly shut out but with themselves as being included in all men generally.”


h.  “The disciples understood that the manner in which Jesus spoke of the rich in fact blocks the way for any man to achieve entrance into the Kingdom, and they were frightened by this implication.”
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