John 1:1
Mark 10:24



 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the nominative subject from the masculine plural article and noun MATHĒTĒS, meaning “the disciples.”  Then we have the third person plural imperfect passive indicative from the verb THAMBEW, which means “in the passive voice with an active sense: to be astounded, amazed Mk 1:27; 10:32; with EPI at something Mk 10:24.”


The imperfect tense is an aoristic imperfect, which states the simple continuing fact of this action.


The passive voice is deponent, functioning in an active sense and indicating that the disciples produced the action of being amazed.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EPI plus the instrumental of cause from the masculine plural article and noun LOGOS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “because of or at His words.”

“Now the disciples were amazed at His words.”
 is the adversative use of the postpositive conjunction DE, meaning “However” plus the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  Then we have the adverb of time PALIN, meaning “again,” followed by the nominative masculine singular aorist deponent passive participle of the verb APOKRINOMAI, which means “to answer.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense and indicates that Jesus produced the action.


The participle is circumstantial.

Then we have the third person singular present active indicative from the verb LEGW, which means “to say: said.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the disciples.

“However, Jesus, answering again, said to them,”
 is the vocative neuter plural noun TEKNON, which means “Children.”  Then we have the adverb of manner PWS, meaning “how” plus the accusative direct object from the neuter singular adjective DUSKOLOS, meaning “hard, difficult.”
  This is followed by the third person singular present active indicative from the verb EIMI, meaning “to be: it is.”


The present tense is an aoristic present, which regards the present state of being as a fact.


The active voice indicates that entering the kingdom of God produces the state of being hard or difficult.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EIS plus the accusative of place from the feminine singular article and noun BASILEIA plus the possessive genitive (or possibly the genitive of identity=descriptive genitive) from the masculine singular article and noun THEOS, meaning “into the kingdom of God.”  Finally, we have the aorist active infinitive from the verb EISERCHOMAI, which means “to go into; to enter.”


The aorist tense is a constative aorist, which views the entire action as a fact.


The active voice indicates that the person produces the action of entering.


The infinitive is a complementary infinitive, which completes the meaning of the main verb, or an infinitive of indirect object.

“‘Children, how difficult it is to enter into the kingdom of God!”
Mk 10:24 corrected translation
“Now the disciples were amazed at His words.  However, Jesus, answering again, said to them, ‘Children, how difficult it is to enter into the kingdom of God!”
Explanation:
1.  “Now the disciples were amazed at His words.”

a.  Mark continues the story of the aftermath of Jesus’ encounter with the rich young ruler by telling us the disciples’ reaction to the words of Jesus—they were amazed or astounded at what He said.  Notice that all of them had the same reaction, which indicates that their reaction was based on a common belief at the time that was shared by all.  What was that belief?


b.  At the time the Jews had come to believe that God blessed good people with riches, wealth, property, etc.  Examples of this in the Old Testament were Joseph, Job, Abraham, David, and Solomon.  Thus the fact a man was rich indicated God’s approval of that man and his acceptance into the kingdom of heaven.


c.  When Jesus said it was difficult or hard for the rich to enter into the kingdom of God this was the exact opposite of what the disciples believed to be the case.  Thus they were shocked and amazed.  They couldn’t believe Jesus actually meant what He said.


d.  The words of Jesus also raised some fear in the hearts of the disciples; for if the rich had difficulty being saved, then the poor had almost no chance at all.  And the disciples weren’t all that rich to begin with.

2.  “However, Jesus, answering again, said to them,”

a.  Seeing the shock and amazement of the disciples, Jesus reinforced His words and their meaning by repeating again what He had said before.


b.  The repetition of the words verified the truthfulness of the statement and principle that rich can enter the kingdom of God, but they do so with great difficulty due to their love of the things of this world and what money can buy.

3.  “‘Children, how difficult it is to enter into the kingdom of God!”

a.  Jesus then addresses His disciples as students who need to learn something they do not know.  This is also a term of affection to calm their fears.  By addressing the disciples as children, Jesus is giving them a subtle reminder of the principle He taught recently: Mk 10:15, “Truly I say to you, whoever does not receive the kingdom of God like a little child will never enter into it.”  Notice that there is no reference to the rich in this repetition of the statement.  Now it is just a general statement about the difficulty of entering the kingdom of God.  This applies to everyone who trusts in themselves or what they have to get them into the kingdom.  It is impossible for all men to enter the kingdom of God with a sin nature, which is why God must give us all a resurrection body to enter His final kingdom—the new heavens and new earth.  The problem most men have with God is that they want to depend on something they have or something they can do in order to ingratiate themselves with God.  We have nothing to offer God.  He has everything to offer us.  Salvation is His gift to us, to those of us who are willing to accept His Christ(mas) gift.


b.  Rich people have difficulty receiving the kingdom of God like a little child.  They think they can buy it, give a portion of their wealth in exchange for it, or already have it because God has blessed them with wealth.  Many don’t think they need the kingdom of God, because they believe they already have it due to their present wealth.  Most are so attached to their wealth, they can think of nothing else.


c.  So the disciples need to remember that children receive the kingdom of God as a gift from God that is received by faith, trust and confidence in the Giver.  The rich man needs this same faith as the poor man.  It is difficult for the rich to have faith in God when their real trust is in the money they have.  Therefore, Jesus again points the disciples in the direction of the attitude of the little child that is necessary for rich young ruler to have in order to be saved.


d.  It is not difficult for anyone to enter the kingdom of God as long as they have faith in the Giver.  The problem for every man (and especially for the rich man) is having that child-like faith to believe that God is a gracious Giver, Who fulfills His every promise perfectly.

4.  Commentators’ comments.


a.  “A look of blank astonishment was on their faces at this statement of Jesus.  They in common with other Jews regarded wealth as a token of God’s special favor.”


b.  “The Twelve were thrown into consternation at this last remark.  What manner of kingdom was this which men must become as children to enter, and which men of substance could scarcely enter at all.  The Lord, in sympathy with their growing perplexity, adopts a tone of unusual tenderness.  Their perplexity arose from the fact that as Jews they regarded wealth as a token of God’s favor. Yet He repeats His hard saying, and this time removes His qualifying reference to the rich.”


c.  “The disciples, being good Jews, were amazed at the Lord’s statement about riches.  Their question reflected their theology: ‘If a rich man cannot be saved, what hope is there for the rest of us?’  Of course, Jesus did not say that the possessing of wealth kept a man from the kingdom.”


d.  “When Jesus told the disciples that it is hard for the rich to enter God’s kingdom, they were amazed because in Judaism riches were a mark of God’s favor and thus an advantage, not a barrier, in relation to God’s kingdom.  Only here in the Synoptic Gospels did Jesus address the Twelve as children (Jn 13:33), reflecting their spiritual immaturity.  In light of their surprise Jesus repeated and clarified His original statement.  Mk 10:24 applies to everybody who is confronted with the demands of God’s kingdom.”


e.  “They were astonished to hear this, for undoubtedly they thought, as many do today, that poverty rather than wealth would be the greatest impediment to entrance into the kingdom.  But Jesus explained that it is the danger of putting one’s trust in his wealth which keeps many a one from taking his rightful place before God as a needy sinner who can be saved only through grace.”


f.  “The disciples are addressed as children in spiritual knowledge.  Jesus intimates that it is difficult for anyone to get in, but it is particularly difficult for the wealthy.”


g.  “It is not easy for anyone to enter the kingdom of God, but it is most difficult of all for the rich.  According to Jesus’ teaching, it was very difficult for people who had riches not to trust in them.  They would show whether they trusted in riches or not by their readiness to part with them.  What was it about riches that made Jesus regard them as an obstacle to entrance into the kingdom?  Simply the fact that those who had them relied on them, like the rich farmer in the parable (Lk 12:16–21), who encouraged himself with the thought of the great wealth which he had stored up for a long time to come.”


h.  “Jesus, in the discourse which follows, makes it plain that the confidence, or trust, which is placed in riches is the source of trouble.  Riches have a way of softening man’s dependence on God in this earthly life, as diminishing dependence on God for material needs is usually linked with a diminishing dependence spiritually, which is the height of folly.  This makes it exceedingly difficult for a wealthy person to place saving faith in God.”


i.  “In Judaism it was inconceivable that riches should be a barrier to the Kingdom, since a significant strand of OT teaching regarded wealth and substance as marks of God’s favor (for example, Job 1:10; 42:10; Ps 128:1-2; Isa 3:10 and many other passages).  The affirmation of verse 23 was shocking precisely because it entails the rejection of the concept of merit accumulated through the good works accomplished by the rich, which was presupposed in contemporary Judaism.   There is no mark of God’s special favor in possessions, nor in the lack of them.  The peculiar danger confronting the rich lies in the false sense of security which wealth creates and in the temptation to trust in material resources and personal power when what is demanded by the Law and the gospel is a whole-hearted reliance upon God.”
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