John 1:1
Mark 10:21



 is the continuative use of the postpositive conjunction DE, meaning “Then, Now” plus the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  Then we have the nominative masculine singular aorist active participle from the verb EMBLEPW, which means “to look directly or intently at” something or someone.


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after looking at.”

This is followed by the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “at him; toward him.”  Then we have the third person singular aorist active indicative from the verb AGAPAW, which means “to love unconditionally.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to the man.  Then we have the additive use of the conjunction KAI, meaning “and” plus the third person singular aorist active indicative from the verb EIPON, meaning “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to the man.

“Then after looking at him, Jesus loved him and said to him,”
 is the nominative subject from the neuter singular cardinal adjective HEIS, meaning “One thing.”  Then we have the adverbial accusative of reference from the second person singular personal pronoun SU, meaning “with reference to you; with regard to you; or in your case” and referring to the man.  This is followed by the third person singular present active indicative from the verb HUSTEREW, which means “to be in short supply: fail, give out, lack Jn 2:3;—In a striking use with the accusative (literally: ‘one thing puts you later’, that is, jeopardizes your securing the inheritance) in your case just one thing is missing Mk 10:21.”
  We would say “one thing is lacking in your case (with reference to you).”


The present tense is a descriptive present, describing what is now occurring.


The active voice indicates that the one thing produces the action of lacking.


The indicative mood is declarative for a simple statement of fact.

“‘One thing is lacking in your case:”
 is the second person singular present active imperative from the verb HUPAGW, which means “to go.”


The present tense is a descriptive and customary present for an action that is reasonably expected to occur right now.


The active voice indicates that the man is to produce the action.


The imperative mood is both a request and command (Jesus is not forcing the man to do this; it does not have the full force of a command without an option; the man still has the option of obeying or not).

Then we have the accusative direct object from the neuter plural relative pronoun HOSOS, meaning “everything that, whatever Mt 17:12; Mk 3:8; 5:19f; 9:13; 10:21; Lk 4:23; 8:39ab.”
  This is followed by the second person singular present active indicative from the verb ECHW, which means “to have: you have.”


The present tense is a descriptive present, describing what the current status is.


The active voice indicates that the man produces the action of having things.


The indicative mood is declarative for a simple statement of fact.

Then we have the second person singular aorist active imperative from the verb PWLEW, which means “to sell.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that produced the action.


The imperative mood is both a request and a command.

This is followed by the additive use of the conjunction KAI, meaning “and” plus the second person singular aorist active imperative from the verb DIDWMI, which means “to give.”  The morphology is the same as the previous verb.  Then we have the dative of indirect object from the masculine plural article and adjective PTWCHOS, meaning “to the poor.”

“go and sell everything that you have and give to the poor,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the second person singular future active indicative from the verb ECHW, which means “to have: you will have.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the man will produce the action of having.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine singular noun THĒSAUROS, meaning “treasure.”
  This is followed by the preposition EN plus the locative of place from the masculine singular noun OURANOS, meaning “in heaven.”  Then we have the additive use of the conjunction KAI, meaning “and,” followed by the second adverb of place DEURO, which is used as a second person singular aorist active imperative of the verb, meaning “come, here.”  This is followed by the second person singular present active imperative from the verb AKOLOUTHEW, which means “to follow.”


The present tense is a durative present, which describes an action that is expected to begin and keep on going in the future.


The active voice indicates that the rich man is to produce the action.


The imperative mood is a request/command.

Finally, we have the dative of direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.

“and you will have treasure in heaven; and come, follow Me.’”
Mk 10:21 corrected translation
“Then after looking at him, Jesus loved him and said to him, ‘One thing is lacking in your case: go and sell everything that you have and give to the poor, and you will have treasure in heaven; and come, follow Me.’”
Explanation:
1.  “Then after looking at him, Jesus loved him and said to him,”

a.  Mark continues the story of Jesus’ encounter with the rich young ruler by telling us what happened after the young man informed Jesus that he had kept all the commandments Jesus had mentioned from his youth.


b.  There was a dramatic pause as Jesus looked directly at him.  This was an intense face to face encounter between the God of Israel and a young man, who sincerely wanted to be saved and was receiving the best opportunity of his life for that to happen.


c.  Mark then tells us what the Lord’s attitude was toward the man before and as He spoke to the man—Jesus loved him, and the verb is AGAPAW (as expected), which refers to the unconditional love that God has toward all unbelievers (“for God so AGAPAWed the world that He gave His uniquely-born Son…”).  God loves all His creatures with an unconditional perfect love that is personal toward those who believe in Him and impersonal toward those who do not.  His impersonal love toward this young man refers to the honor, virtue, integrity, respect, and thoughtfulness he has for him, just as He does toward all unbelievers.  This unconditional impersonal love was expressed at the Cross, when our Lord said, “Father, forgive them for they know not what they do.”


d.  “The comment that Jesus loves him eliminates any suggestion that the man’s profession is insincere and that Jesus has been engaged in unmasking hypocrisy.”


e.  Then Jesus speaks to the man and says the most important words this man will ever hear in his life.

2.  “‘One thing is lacking in your case:”

a.  The young man has declared his perfection in keeping the commandments in the Law.  Jesus is now going the gently prove him wrong.  The Lord does so by declaring that there is one thing the young man has not done to keep the Law.  There was one obedience to the Law that was lacking in the man’s life.


b.  The words “in your case” are important because they indicate that the words that follow in Jesus’ remarks do not apply to everyone or in every case.  They apply in this man’s case, because of his particular mental attitude.  What Jesus is about to say does not apply universally to all men everywhere at all times.


c.  “A thought particularly expressed by the emphatic HEIS [= ‘one thing’] is that everything depends on one thing, that man’s whole way and future are decided by one question.”
  What is that question?  Do you trust (believe in) Jesus or not?
3.  “go and sell everything that you have and give to the poor,”

a.  Jesus then commands the young man to depart from Jesus and go home.  After arriving at home, he is to sell everything that he owns: property, clothing, home, etc.  Then once he has accumulated as of the money he can, he is to give it all away to the poor.


b.  This is not hyperbole on the part of Jesus.  He literally means what He says.  He is not asking the man to do this metaphorically or symbolically, but to actually, really do it.  And it will take weeks to accomplish.

4.  “and you will have treasure in heaven; and come, follow Me.’”

a.  Then the Lord declares what the result of such action will be—the young man will have treasure in heaven.  This is in contrast to the treasure he has now on earth.  Jesus is asking the man to trust Jesus that if he gives up his temporary earthly treasure, it will be exchanged for permanent, heavenly treasure.  This will require faith on the man’s part—total faith in the promise of Jesus.


b.  Finally, Jesus adds two more demands on the young man.  Come back to Jesus after he has nothing left but the clothes on his back, and follow Jesus as a student.  This requires giving up his position of rulership and throwing in his lot with Someone who is despised by the leadership of Israel and in danger of being imprisoned or killed.  His future earthly prospects do not look very good in this situation.  Therefore, Jesus is asking him to follow Him into a dangerous and deadly situation by being His follower.  Not only must he give up his wealth, power, authority, prestige, fame, and earthly glory, but he probably will also have to give up his freedom and life.


c.  “These final clauses direct the regard and will and action of man quite radically to the one thing which is necessary, to the future goal of salvation.  Our whole life’s conduct must be orientated to this goal.”


d.  So the issue comes down to what the young man really wants more.  Does he love God so much that he is willing to do anything God wants?  Or does the young man love the things of this world more than God Himself?  Does he trust in the words of the Lord Jesus Christ or does he trust in what this life has to offer for him?  Does he want to obey God?  Or does he want to continue to obey the real selfish desires of his heart?


e.  Jesus has brought the first commandments of the Law to the forefront as the one thing this young man lacks—“You shall have no other gods before Me.”  This man’s wealth was his ‘god’.  He had not kept this commandment from his youth.

5.  Commentators’ comments.


a.  “The sale and distribution of his property were the necessary preparations in his case for the complete discipleship which admits to the divine kingdom.  The words are not a general counsel of perfection, but a test of obedience and faith which our Lord saw to be necessary in this particular instance.  To have obeyed the instructions of Jesus, would not have given this young man eternal life. The latter can only be had in answer to personal faith in the atoning sacrifice of our Lord Jesus Christ.  But, that obedience would have been the first and the necessary step for this man to take in order to become a disciple of Jesus.  Taking the same road with Him, would have eventuated in his receiving salvation in answer to his faith in the Lord Jesus as Savior.  That which was keeping him from the latter step, was his love of wealth.”


b.  “Our Lord’s directions are not to be applied to everyone who wants to become a disciple, because Jesus was addressing the specific needs of the rich young ruler.  The man was rich, so Jesus told him to liquidate his estate and give the money to the poor.  The man was a ruler, so Jesus told him to take up a cross and follow Him which would be a humbling experience.”


c.  “The one necessary thing he lacked was unrivaled allegiance to God, since wealth was his god.  He was devoted to it rather than God, thereby breaking the first commandment.  Jesus commanded two things: (1) The man was to go, sell all his assets, and give to the poor, thereby removing the obstacle blocking him from eternal life, namely, self-righteous achievement coupled with a love for money.  (2) Also Jesus told him to follow Him to Jerusalem and the Cross.  The way to eternal life was in turning from trust in self-attainments and earthly securities to trust in Jesus.”


d.  “It appears that the young man had thought that as long as he lived a good life and obeyed the major commandments, he was in good shape so far as eternal life is concerned.  But keeping commandments can lead to a false sense of security, a sense that God owes one something.  There is no substitute for obedience when God calls one to do something more than obey the Ten Commandments.  Mark is making clear that the demands of discipleship to Jesus go beyond the demands of the Law.  The ultimate test of obedience, then, is seen as the willingness to assume the yoke of discipleship to Jesus.”


e.  “This does not mean that…giving all their goods to feed the poor is the privilege of those who would attain a higher level of devotion.  Paul reminds us that even giving all our goods to feed the poor is worthless without love in the heart (1 Cor 13:3).  This teaching was not given to one special individual; it was intended for Jesus’ followers in general. He urged them to have the right priorities, to seek God’s kingdom and righteousness above all else (Mt 6:33). But it is very difficult to do this, he maintained, if one’s attention is preoccupied by material wealth.”


f.  “This concrete command is not intended as legislation [meaning that it does not apply universally to all believers], as is made clear by the cognate command to lend to the poor (Lk. 6:34f), which presupposes continuing possession, and also by the example of Zacchaeus (Lk 19:1–10).”


g.  “When Christ told him to sell all that he had and he found that he could not, he showed that he valued his money more than God.  Thus he demonstrated that he had not even understood the first commandment (which, along with all the others, he thought that he had kept).  Christ was not calling to a new way of obedience, but to the old way, which the young man thought he had been practicing all along.”


h.  “Jesus omitted the first four commandments, the commandments which govern man’s relationship with his God and which are summed up in Dt 6:5, ‘You shall love your God with all your heart.’  While it is possible to remain blameless within the letter of the law governing man’s relationship with his fellowman, the first part of the law is where the trouble lies.  Jesus was leading this young man to a confrontation with his God; would he value his material possessions higher than a promise of riches from God?”


i.  “Jesus’ response in verse 21 was indeed something to do, but something so radical that it would undermine his whole way of life and leave everything at God’s disposal.  Yet Jesus did not require all his followers to be destitute.  His demands varied for different individuals and situations.  But we should beware of using this truth as a convenient escape route.  ‘That Jesus did not command all his followers to sell all their possessions gives comfort only to the kind of people to whom he would issue that command’ (R. H. Gundry).”


j.  “Jesus saw the potential represented in this upright young leader.  Then He went to the heart of the man’s problem, his devotion to his wealth rather than to God.  Therein lay the one thing he lacked.  In order to follow Jesus, he must remove the obstacle, his love of money.  It was not works of charity that would gain for him eternal life; it was becoming identified with Christ.”


k.  “The council that Jesus gives him is adapted to his individual case.  He needed to cut away all his attachments to the world, all his temptations to luxurious, self-indulgent living, for his own good, but specially in order to follow the hard and self-denying life of Jesus.”


l.  “The one thing he lacks is the self-sacrificing devotion which characterizes every true follower of Jesus.  The specific form of the sacrifice Jesus demanded of this man is not to be regarded as a general prescription to be applied to all men, nor yet as a demand for an expression of piety that goes beyond the requirements of the Law.  The command to sell his property and to distribute the proceeds to the poor was appropriate to this particular situation.  The subsequent reduction to poverty and helplessness would dramatize the fact that man is helpless in his quest for eternal life, which must be bestowed as the gift of God.  The terms defined by Jesus indicate that Jesus himself is the one answer to the man’s quest for life.”


m.  “Jesus is laying His finger on the chief sin in this man’s heart, the love of his earthly possessions.  Jesus is demanding no mere outward act which would be as valueless as the other acts of this man have been.  The outward act is to be merely the evidence of the inner change.  It is impossible to assume that Jesus is showing a way of salvation to this man that is different from the way that is designated for other sinners.  Jesus does not mean that by selling and giving away his earthly wealth the man would receive this treasure in heave as a reward.  This treasure is the unmerited grace and pardon of God.  The other side of the one thing the man yet lacked, the one that always goes together with contrition, is the true and saving faith in Christ.  [Lenski’s position here is that the man had to repent=change his mind about the importance of his wealth, and believe in Christ by coming and following Him.]  This would be the evidence of true faith in Him.  When Jesus demands true repentance and faith He does not always ask us to give up our earthly possessions.  This passage cannot be used as proof for the abolition of personal ownership of wealth.  Zacchaeus was not required to give all his possessions to the poor; Joseph of Arimathaea was a disciple and rich; Ananias was free to do with his own what he would with trying to deceive the Holy Spirit; James warns the rich only against trusting in riches instead of trusting in God. [Lenski continues by pointing out that if all Christians gave everything away to the poor then we would have no houses, no homes, no food, no clothing, etc. for the support of our wife and children, which we are commanded in no uncertain terms to provide for.]  Peter has his house in Capernaum; John had a home to which to take Jesus’ mother, and the women disciples mentioned in Lk 8:2-3, who followed Jesus, had means from which to supply Jesus and the Twelve.”

� BDAG, p. 321.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature (3rd ed.) (p. 1043). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature (3rd ed.) (p. 729). Chicago: University of Chicago Press.


� BDAG, p. 456.


� France, p. 403.


� Volume 2: Theological Dictionary of the New Testament. 1964- (G. Kittel, G. W. Bromiley & G. Friedrich, Ed.) (electronic ed.) (p. 435). Grand Rapids, MI: Eerdmans.


� Volume 3: Theological Dictionary of the New Testament. 1964- (G. Kittel, G. W. Bromiley & G. Friedrich, Ed.) (electronic ed.) (p. 331). Grand Rapids, MI: Eerdmans.


� Wuest, K. S. (1997). Wuest’s Word Studies from the Greek New Testament: For the English Reader (Mk 10:21). Grand Rapids: Eerdmans.


� Wiersbe, W. W. (1996). The Bible Exposition Commentary (Mk 10:17). Wheaton, IL: Victor Books.


� Grassmick, J. D. (1985). Mark. In J. F. Walvoord & R. B. Zuck (Eds.), The Bible Knowledge Commentary: An Exposition of the Scriptures (Mk 10:21–22). Wheaton, IL: Victor Books.


� Witherington, B., III. (2001). The Gospel of Mark: A socio-rhetorical commentary (p. 283). Grand Rapids, MI: Wm. B. Eerdmans Publishing Co.


� Kaiser, W. C., Jr., Davids, P. H., Bruce, F. F., & Brauch, M. T. (1996). Hard Sayings of the Bible (p. 436). Downers Grove, IL: InterVarsity.


� Volume 2: The International Standard Bible Encyclopedia, Revised. 1979–1988 (G. W. Bromiley, Ed.) (p. 171). Wm. B. Eerdmans.


� Volume 3: The International Standard Bible Encyclopedia, Revised. 1979–1988 (G. W. Bromiley, Ed.) (p. 85). Wm. B. Eerdmans.


� Mills, M. S. (1999). The Life of Christ: A Study Guide to the Gospel Record (Mt 19:16–Lk 18:24a). Dallas, TX: 3E Ministries.


� New Bible Commentary: 21st century edition. 1994 (D. A. Carson, R. T. France, J. A. Motyer & G. J. Wenham, Ed.) (4th ed.) (Mt 19:16–26). Leicester, England; Downers Grove, IL: Inter-Varsity Press.


� The Wycliffe Bible Commentary: New Testament. 1962 (C. F. Pfeiffer & E. F. Harrison, Ed.) (Mk 10:20). Chicago: Moody Press.


� Gould, p. 192.


� Lane, p. 367.


� Lenski, p. 437f.





2
1

