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 is the adversative use of the postpositive conjunction DE, meaning “However” plus the nominative masculine singular aorist active participle of the verb EIDON, meaning “to see.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after seeing.”  There is a deliberate omission of the direct object “[this]” in the Greek text because of the obvious nature of there being a direct object.

Then we have the nominative subject from the masculine singular article and noun IĒSOUS, meaning “Jesus” plus the third person singular aorist active indicative from the verb AGANAKTEW, which means “to be indignant against what is assumed to be wrong: be aroused, indignant, angry Mt 21:15; 26:8; Mk 10:14.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the additive use of the conjunction KAI, meaning “and” plus the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them,” referring to the disciples.
“However, after seeing [this], Jesus was indignant and said to them,”
 is the second person plural aorist active imperative from the verb APHIĒMI, which means “to allow, permit.”


The aorist tense is a constative aorist, which views the entire action as a fact.


The active voice indicates that the disciples are to produce the action.


The imperative mood is a command.

Then we have the accusative direct object from the neuter plural article and noun PAIDIA, meaning “the very young children.”
  This is followed by the present deponent middle/passive infinitive from the verb ERCHOMAI, which means “to come.”


The present tense is a customary present for what typically or normally occurs.  This is also a descriptive present for what is now going on.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the young children) producing the action.


The infinitive is a complementary infinitive, which completes the meaning of the main verb.

This is followed by the preposition PROS plus the accusative of place from the first person singular personal pronoun EGW, meaning “to Me” and referring to Jesus.

“‘Permit the very young children to come to Me;”
 is the negative MĒ plus the second person plural present active imperative from the verb KWLUW, which means “to hinder.”


The present tense is a descriptive present, which describes an action that is to stop right now.


The active voice indicates that the disciples are to produce the action of not hindering.


The imperative mood is a command to stop an action currently in progress.

Then we have the accusative direct object from the third person neuter plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the little children.

“do not hinder them;”
 is the explanatory use of the postpositive conjunction GAR, meaning “for” plus the objective genitive (or genitive direct object) from the neuter plural article and demonstrative pronoun TOIOUTOS, meaning “such as these” and referring to the little children.  With this we have the third person singular present active indicative from the verb EIMI, which means “to belong to someone or something through association or genetic affiliation, be, belong with simple genitive Acts 9:2; I belong to Paul 1 Cor 1:12; 3:4; Rom 8:9; 2 Cor 10:7; 1 Tim 1:20; Acts 23:6; belong to the day 1 Thes 5:5, 8; 1 Cor 12:15f; Mt 26:73; Mk 14:69f; Lk 22:3, 58 and many other passages; to belong through origin 2 Cor 4:7.”


The present tense is an aoristic/gnomic/static present, which describes a static, universal, unchanging fact.


The active voice indicates that the kingdom of God produces the action of belonging to such children.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the nominative subject from the feminine singular article and noun BASILEIA, meaning “the kingdom” plus the possessive genitive from the third person masculine singular personal use of the article and noun THEOS, meaning “of God.”

“for the kingdom of God belongs to such as these.”
Mk 10:14 corrected translation
“However, after seeing [this], Jesus was indignant and said to them, ‘Permit the very young children to come to Me; do not hinder them; for the kingdom of God belongs to such as these.”
Explanation:
1.  “However, after seeing [this], Jesus was indignant and said to them,”

a.  In contrast to the disciples hindering and attempting to prevent the parents from bringing their little children to be blessed by Jesus, Mark now describes the reaction of Jesus to what He sees His disciples doing.  Jesus is indignant and immediately says something to them.


b.  Some commentators suggest that Jesus is inside a house and at first doesn’t know what the disciples are doing until He looks out a window and sees them trying to stop parents with children from coming to Him.  Then supposedly He steps outside and reprimands them for their action.  This is pure speculation.  This could have all taken place outside or inside a house or both.  We don’t have all the information we would like to have, because that information is not essential to the point being made.


c.  The point here is that Jesus was not hindering anyone from coming to Him, believing in Him, or not having the opportunity to be a part of His kingdom.  The point is that we should have the same attitude of annoyance at anyone who is trying to prevent someone from believing in Christ.  Another point is that Jesus didn’t stand by and do nothing, when He saw a wrong being done by His followers.  He said something to stop them right away.  He didn’t tolerate their bad behavior, when that bad behavior was keeping Him from being able to bless those with faith.


d.  Jesus was not angry at His disciples as suggested by some lexicons and commentators.  He was irritated and indignant at their lack of grace orientation and thoughtfulness of others.  They still didn’t understand and apply the concept of unconditional love toward others.  “The verb is aganakteō is a strong word of deep emotion.  Paul uses it in 2 Cor 7:11, where he recognizes it under certain circumstances as a legitimate Christian feeling. The very fact that our sinless Lord manifested such feeling, is enough to show that under the proper circumstances it is not only right, but its absence would show a serious defect in Christian character.  The verb is ingressive aorist, speaking of entrance into a new state. Jesus became indignant.”
 
2.  “‘Permit the very young children to come to Me;”

a.  The Lord then commands the disciples in no uncertain terms.  He orders them to permit the very young children to come to Him.  The Greek word for a young child here is used by Mark for a girl twelve years old (Mk 5:42), which means that these young children were twelve years old and younger, since boys became ‘a man’ at age 13, but were not considered ‘adults’ until age twenty.


b.  Children are all welcome in the kingdom of God.  This statement and the ones that follow are the basis for the doctrine that all children go to heaven.  If a child dies before becoming an adult, then they are automatically saved and go to heaven—to such belong the kingdom of heaven.


c.  The Greek word for very young children also refers to infants here, and was therefore used as justification for infant baptism, which is not justified by this passage.  If an infant is not baptized and dies, it is not condemned to hell or anywhere else.  That child is absent from the body and face to face with the Lord.


d.  Jesus wanted the little children to be permitted to come to Him as an illustration that anyone with child-like faith in Him belongs to Him and His kingdom.  They have been transferred from the kingdom of darkness into the kingdom of His love.

3.  “do not hinder them;”

a.  Jesus follows the previous command with another supporting command.  The positive command is followed by a negative command.  The doubling of the command leaves no room for argumentation or rebuttal.  The disciples are to do what they are told and do it right now without question—immediate, willing, obedience.


b.  The disciples are not to do anything to hinder these parents from bringing their children.  Not a word of discouragement, not a hint of disapproval, not a sign of displeasure shall cross the face of a single disciple.  They are to immediately change their attitude and welcome these parents and their children with open arms as Jesus will do by hugging the children.


c.  Jesus gives them an order to stop doing what they are now doing (the present imperative with the negative).  The disciples were wrong publicly and Jesus points it out publicly.  He is not concerned with embarrassing them publicly.  They are so wrong that immediate action is required.

4.  “for the kingdom of God belongs to such as these.”

a.  Finally, Jesus explains the reason for His rebuke of His disciples’ actions.  The kingdom of God—the millennial kingdom and the new heavens and new earth belong to people and children with this kind of faith.  The word “such” refers to the faith, trust, confidence, and love which these parents and children have for the Lord Jesus Christ.  They belong to God’s kingdom forever.  The kingdom that God will establish will forever be theirs.


b.  The kingdom of God is threefold: (1) it refers to the spiritual kingdom, which will exist during the Church Age; (2) it refers to the physical millennial kingdom on earth after the second advent of Christ; (3) it refers to the new heavens and new earth in which all believers will live forever with the Trinity.


c.  Notice that Jesus doesn’t say that God’s kingdom belongs to God the Father or God the Son or God the Holy Spirit, but to those who are like these parents and children, who want to be blessed by God.  God creates His kingdom for those He loves.  He isn’t creating a kingdom for Himself, but for those who love Him.  Those who love God are those who belong in God’s kingdom.  Those who do not love God belong to Satan and his kingdom, which is passing away.

5.  Commentators’ comments.


a.  “There are parents who will have to give answer to God for keeping their children away from Jesus.”


b.  “Our Lord actually became indignant as He openly rebuked His disciples for standing in the way.”


c.  “Jesus was indignant at the disciples’ interference.  This verb of strong emotional reaction is unique to Mark who highlighted Jesus’ emotions more than the other Gospel writers.  Jesus’ sharp double command was a rebuke to the disciples (who had rebuked the people!).  Jesus welcomed the children because the kingdom of God, God’s present spiritual rule in people’s lives, belongs as a possession to such as these.  All, including children, who come to Jesus in childlike trust and dependence, are given free access to Jesus.”


d.  “The Savior was displeased with the attitude of the disciples, and invited the parents to bring the children, assuring them that the little ones were typical members of the kingdom, because of their implicit faith in Him.  Children are the ideal converts.  When old enough to understand the story of the Lord Jesus, they are old enough to come to Him in trustful confidence.  They enter into the kingdom of God when, according to human standards, older and wiser ones refuse to do so.  When our Lord said of the little ones, ‘Of such is the kingdom of God,’ this was not to imply that the children do not need to be regenerated [Ironside is wrong here, since children who do not reach the age of accountability are automatically saved—note David’s statement about his infant son who died—“he cannot come to me, but I can go to him”.  That baby was not regenerated and wasn’t old enough to understand the gospel; yet David knew he was in heaven already.] in order to enter truly into that kingdom.  They come of a lost race, and are by nature children of wrath.  [This is theologically correct, but ignores the grace of God to those whom have no chance at faith in Christ.]  But their simple faith makes them subjects of the kingdom, and in this they are examples to us all.”
  Based upon Ironside’s statements here all infants who die are condemned to the lake of fire for failure to be regenerated.  He is beyond wrong and there is no excuse for this assumption.  It flies in the face of the righteousness, justice, love and grace of God toward those who are helpless to believe or helpless to understand the gospel.


e.  “The disciples failed.  They showed a kind of self-importance and dignity in rebuking those who brought the little children.  He was indignant.  They had no right whatever to rebuke and to shut out from His presence.  They usurped His place and by their domineering attitude misrepresented Him.  And priestcraft has brought this to perfection.  But oh! the contrast.  He received them and tenderly took them into His arms to bless them.  Such is the Kingdom of God.  Sin is in them [they have a sin nature].  But the little children present some characteristics of uncorrupted nature [unconditional love, trust, and faith].”


f.  “The disciples’ action causes Jesus to be indignant with them, and in essence He rebukes the rebukers.  They had not remembered the lesson about receiving the little ones in Jesus’ name (Mk 9:36–37).  Many normal occasions of the use of TOIOUTWN [= ‘such as these’] are intended to denote a class, of which the one mentioned in the context is an example.  It is impossible to make the primary reference of TOIOUTOI a comparison with other individuals.  In other words, this text cannot simply refer to those adults who are childlike to the exclusion of actual young children being brought to Jesus.  It can refer to both.”


g.  “Some thought that the kingdom would be achieved by force of arms; others, by radical moral reform, and so on.  But although Jewish people (unlike Greeks) respected humility, no one expected the kingdom to come by becoming powerless like children.  The totally powerless can depend on no one but God.”


h.  “The Greek is clear that the children were small; Lk 18:15 reinforces this by using the word for infants.  The children, then, were so young that the disciples concluded they were not yet able to learn, and so were wasting the Lord’s time.  However, Jesus’ action teaches that no matter how young a child may be, he or she should be brought up in the church.  It displeased our Lord that these children were being prevented from reaching Him (‘displeased’ is more appropriate than ‘angry,’ for it is hard to imagine Jesus furious at a misguided attempt to protect Him).”


i.  “The translation, ‘was much displeased’, is not forceful enough to represent the Greek verb, which means to be indignant.  Mark’s Gospel is unique in its description of the emotions of Christ.  Jesus’ prohibition literally means, Stop forbidding them.  The reason He offers is that the kingdom of God is made up of such persons.  It is clear that He had the present, spiritual kingdom in mind.”


j.  “Does this refer to children as such, and thus imply the automatic participation of all children in God’s kingdom (a participation which may then be forfeited in later life)? In terms of church doctrine, does this pronouncement then justify the contention that all children must be presumed saved until they come to years of discretion and can decide for themselves?  Even to ask such questions is to indicate an agenda which is not, on the surface at least, that of this story, and inferences drawn from it for such an agenda must be treated with caution.  If in Mk 9:37 the focus was not on children as such but on those whom the child in that story represents, the ‘little ones’ of the kingdom of God, the meaning here is likely to be the same.  In that case the pronouncement that ‘the kingdom of God belongs to such as these’ is not only or even mainly about children, but about those who share the child’s status.  It is to such people, the insignificant ones who are important to Jesus (who will of course include, but not be confined to, children) that God’s kingdom belongs.  The reason Jesus tells the disciples to allow the children to come to Him is that they belong to and represent a wider category of ‘such as these’, who are the ones who matter to God.”


k.  Lenski argues the point that children must be baptized to be saved, which then infers that a baby that is born and dies a few days later is condemned to the lake of fire for lack of infant baptism.  I can’t even begin to discuss how much this ignores the justice and love of God.  I include one statement by Lenski, just to show that I am not misrepresenting him: “If Jesus had meant that all children, merely by the fact of their being children, are already under this operation [by this he means the operation of the grace in our lives for salvation], are already saved, then it would be superfluous for children to come to Him; they would already be His.  But Jesus does not mean this.  …It is in vain to deny original and inborn sin, the total depravity of our race, and to call babes ‘innocent and pure’ in the sense of sinless.”(needs footnote)  I am not ignoring spiritual death, the sin nature or calling babies innocent and pure.  They are born physically alive and spiritually dead.  But the sovereignty of God has the freedom to apply His grace salvation to those who never have the opportunity to have faith in Christ or are never old enough to be accountable for their negative volition to the message of the gospel.  God doesn’t arbitrarily just condemn the innocent to the lake of fire, in order to satisfy His justice.  That justice was satisfied on the Cross, and He can apply eternal salvation to anyone He wishes.  Infants aren’t saved by being baptized.  They are saved by the grace of God, because of the unconditional love of God toward those who have a child’s helplessness and faith REGARDLESS OF THEIR AGE.


l.  “The Kingdom belongs to such as these [children] because they receive it as a gift.  The ground of Jesus’ surprising statement is found in their objective humbleness and in the startling character of the grace of God who wills to give the Kingdom to those who have no claim upon it.”
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