John 1:1
Mark 10:12



 is the continuative use of the conjunction KAI, meaning “and” plus the third class conditional particle EAN, meaning “if” (and it may or may not happen).  Then we have the nominative subject from the third person feminine singular intensive pronoun AUTOS, used as a reflexive pronoun, meaning “herself.”  With this we have the nominative feminine singular aorist active participle from the verb APOLUW, which means “to set free, release, or divorce.”


The aorist tense is a constative aorist, which views the entire action as a potential fact.


The active voice indicates that the wife produces the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after divorcing.”

Then we have the accusative direct object from the masculine singular article and noun ANĒR with the possessive genitive from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “her husband.”  This is followed by the third person singular aorist active subjunctive from the verb GAMEW, which means “to marry.”


The aorist tense is a constative/future aorist, which views the entire future action as a potential fact.


The active voice indicates that the divorced wife produces the action.


The subjunctive mood is a potential subjunctive, which is used with EAN to indicate the possibility of a future action.

Then we have the accusative direct object from the masculine singular adjective ALLOS, meaning “another [man].”

“and if, after divorcing her husband, she herself marries another [man],”
 is the third person singular present passive indicative from the verb MOICHAW, which means “to commit adultery.”


The present tense is a gnomic/aoristic present, which describes the action as a universal fact.


The passive voice indicates that the divorced wife who remarries receives the action of committing adultery.


The indicative mood is declarative for a simple statement of fact.

“she commits adultery.’”
Mk 10:12 corrected translation
“and if, after divorcing her husband, she herself marries another [man], she commits adultery.’”
Explanation:
1.  “and if, after divorcing her husband, she herself marries another [man],”

a.  This verse is the continuation of the statement begun in the previous verse.  The entire sentence now reads: “Whoever divorces his wife and marries another [woman] commits adultery against her; and if, after divorcing her husband, she herself marries another [man], she commits adultery.”  The Lord is flipping the coin and showing us the other side.  The same principle applies to the woman that applies to the man.  “This applies to women and men with equal force.”


b.  The “if” clause is a third class condition, which indicates that the wife’s act of committing adultery involves her volition.  No one is forcing her to do this.  She does it of her own free will, just like the man.


c.  Jesus made a radical statement when He said, “after divorcing her husband,” because Jewish women did not have the right of divorce in that culture at that time.  Only the husbands had the right to divorce their wives.  Wives could divorce their husbands in Roman culture, but not in Jewish culture.  (“The Lord also used the verb ‘divorce’ of the case of a wife putting away her husband, Mk 10:12, a usage among Greeks and Romans, not among Jews.”
)  Jesus has just affirmed the woman’s right to divorce her husband.  The disciples would certainly be shocked to hear this.


d.  The wife divorces her husband and marries another man.  She initiated the action and is responsible for her sin of adultery.

2.  “she commits adultery.’”

a.  The Lord then makes the same conclusion for the woman’s action as He did for the man’s—she commits adultery.  Her sin is no different than the man’s and is done for the same reasons.


b.  This is again the example of the divorce gimmick.  The woman has found some gimmick, which she uses for the excuse to dump her old husband and trade him in for a new model.  This is like the case of the forty-something woman going after a twenty-something young man as her lover.  He is nothing more than a plaything she can show off to her girl- friends.
3.  Commentators’ comments.


a.  “Both Bruce and Gould think that Mark added this item to the words of Jesus for the benefit of the Gentile environment of this Roman Gospel.  But surely Jesus knew that the thing was done in the Roman world and hence prohibited marrying such a ‘widow’.”


b.  “According to Mk 10:12, which is unique to Mark, the same applies to a woman who divorces her husband and marries another man.  These words were significant for Mark’s Roman readers since under Roman law a wife could initiate divorce.”


c.  “One could argue that Mk 10:12 is Mark’s adaptation of Jesus’ radical teaching on divorce to a Greco-Roman setting, since Jewish women basically did not have the power or legal permission to divorce their husbands in Jesus’ locale and era.  Josephus says, ‘For it is (only) the man who is permitted by us to do this, and not even a divorced woman may marry again on her own initiative unless her former husband consent’.  Some Jewish women of high rank such as Herodias did divorce their husbands, but this could be seen as the exception which proves the general rule (for the social elite often did not play by the normal rules).  This raises the possibility that Mk 10:12 is Jesus’ own comment on the famous case of Herodias (see also Lk 13:31–32).  Jesus’ forbidding of divorce is clearly a statement about the status of women in society.  They are to be safeguarded as vulnerable members of society.  Crucial to their survival has always been economic support.  Easy divorce of women with young children means abrogating responsibility for caring for the most important members of society at a time of maximum vulnerability.  The community that forms around Jesus will be an alternative community.”


d.  “Unlike Roman law, Palestinian Jewish law did not permit a woman to divorce her husband (although under extreme circumstances she could request that the court force him to divorce her).  The only Jewish women who flouted this law were aristocrats like Herodias (Mk 6:17), who paid more attention to Greek custom than to Jewish custom.  Mark, who writes for readers living where wives could divorce their husbands, brings out the implications of Jesus’ teaching for them too.”


e.  “We can imagine how radical a saying like this would have sounded in the lax moral atmosphere of Rome, as indeed it sounds in the lax moral atmosphere of our day when old moral conventions are breaking down.  It is true that in Matthew there seems to be an exception in the case of unfaithfulness, but Mark gives the saying in its starkest form. Perhaps that was what was needed in Gentile Rome.”


f.  “Some say that Jesus never spoke this word that is recorded by Mark.  This is regarded as a statement which Mark added of his own accord, a conclusion of his own that a wife’s act would be equal to the husband’s act; Mark merely put it into Jesus’ mouth; Mark of his own accord brings in what is needed for Gentile and Roman Christians among whom wives could rid themselves of their husbands.  But these suppositions are untenable.  In Mt 19:9 we have what Jesus said to the Pharisees, in Mark what He said in private to His disciples.  They would have to deal with Roman and Gentile believers, and Jesus instructed them accordingly.”


g.  “Whatever the cause, a disrupted marriage is a disrupted marriage, and to disrupt a marriage for a trivial cause makes the sin so much the worse.  Nowhere does Jesus forbid the innocent party of a disrupted marriage to marry again.  As regards the guilty one who caused the disruption, the way of repentance is surely open also for such a sinner as it is open for any other who has caused an irreparable wrong to another.”
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