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
 is the additive use of the conjunction KAI, meaning “and” plus the third person singular present active indicative from the verb LEGW, which means “to say: He said.”

The present tense is a historical present, which describes a past action as though occurring in the present for the sake of vividness and liveliness in the narrative.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative of a simple statement of fact.

Then we have the dative of indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to the man with leprosy.  This is followed by direct discourse.  First, we have the second person singular present active imperative from the verb HORAW, which means “to be alert or on guard: pay attention, see to it that Mt 8:4; 9:30; 18:10; 24:6; Mk 1:44; 1 Thes 5:15.”


The present tense is a gnomic/customary present for a state or condition that is reasonably expected to take place and continue.


The active voice indicates that the former leper is expected to produce the action.


The imperative mood is a command.

Then we have the dative of indirect object from the masculine singular cardinal adjective MĒDEIS, meaning “to no one” plus the accusative direct object from the neuter singular cardinal adjective MĒDEIS, meaning “nothing.”  This is followed by the second person singular aorist active subjunctive from the verb EIPON, which means “to say: you say.”

The aorist tense is a constative/historical aorist, which views the past action in its entirety.


The active voice indicates that the healed leper is expected to produce the action.


The subjunctive mood is a subjunctive of prohibition, which forbids the initiation of an action.  The words “don’t ever” may be used in the translation.

“and He said to him, ‘See to it that you say nothing to no one;”
 is the adversative use of the conjunction ALLA, meaning “but” plus the second person singular present active imperative of the verb HUPAGW, which means “to go.”

The present tense is a customary present for a state or condition that is reasonably expected to take place.


The active voice indicates that the former leper is expected to produce the action.


The imperative mood is a command.

Then we have the accusative direct object from the second person masculine singular reflexive pronoun SEAUTOU, meaning “yourself.”  This is followed by the second person singular aorist active imperative from the verb DEIKNUMI, which means “to point out, show, make known Mt 4:8; 8:4; Mk 1:44; Lk 4:5; 5:14.”


The aorist tense is a constative/futuristic aorist, which views the future action in its entirety.


The active voice indicates that the healed leper is to produce the action.


The imperative mood is a command.

Then we have the dative of indirect object from the masculine singular article and noun HIEREUS, meaning “to the priest.”

“but go, show yourself to the priest”
 is the additive use of the conjunction KAI, meaning “and,” followed by the second person singular aorist active imperative from the verb PROSPHERW, which means “to bring, offer, or present.”


The aorist tense is a constative/futuristic aorist, which views the future action in its entirety.


The active voice indicates that the healed leper is expected to produce the action.


The imperative mood is a command.

This is followed by the preposition PERI plus the genitive of advantage from the masculine singular article and noun KATHARISMOS plus the possessive genitive from the second person singular personal pronoun SU, meaning “cleansing from cultic impurity: for your purification Jn 2:6; 3:25; Mk 1:44; Lk 5:14.”
  Then we have the accusative direct object from the neuter plural relative pronoun HOS, meaning “the things which” or “what.”  This is followed by the third person singular aorist active indicative from the verb PROSTASSW, which means “to issue an official directive or make a determination: command, give instructions, determine Mt 1:24; order, prescribe something Mt 8:4; Mk 1:44.”


The aorist tense is a constative/historical aorist, which views the past action in its entirety.


The active voice indicates that Moses produced the action.


The indicative mood is declarative of a simple statement of fact.

Then we have the nominative subject from the masculine singular proper noun MWUSĒS, meaning “Moses.”

“and offer for your purification what Moses ordered,”
 is the preposition EIS plus the accusative of purpose from the neuter singular noun MARTURION, meaning “for a testimony.”
  Finally, we have the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the priests.
“for a testimony to them.’”
Mk 1:44 corrected translation
“and He said to him, ‘See to it that you say nothing to no one; but go, show yourself to the priest and offer for your purification what Moses ordered, for a testimony to them.’”
Explanation:
1.  “and He said to him, ‘See to it that you say nothing to no one;”

a.  This verse continues the sentence begun in the previous verse.  The entire sentence now reads: “And after sternly warning him, immediately He sent him away, and He said to him, ‘See to it that you say nothing to no one; but go, show yourself to the priest and offer for your purification what Moses ordered, for a testimony to them.’”

b.  Jesus speaks to the healed leper sternly, telling him exactly what He wanted him to do.  Jesus had a serious duty for this man to perform, and Jesus needed him to do exactly what He said.

c.  The first part of Jesus’ injunction to the man is that he not say anything to anyone about his being healed or who healed him.  The object “to no one” refers to other people in Israel, including his friends and family.  The injunction “See to it” is like our “Make sure that.”  It is a command of utmost importance, and is not to be ignored.


d.  Many commentators assert that Jesus is being secretive about Himself at this point for various reasons.  Some say He doesn’t want the public fame; others that He doesn’t want to have people following Him everywhere; others that He doesn’t want people to know who He is.  The problem with this line of reasoning is that it doesn’t agree with other things already mentioned by Mark.



(1)  God the Father has already announced that He is “My beloved Son, in You I am well-pleased.’” Mk 1:11.



(2)  John the Baptist has already declared Him to be the “Lamb of God, who takes away the sin of the world.” Jn 1.



(3)  Jesus has already publicly stated in the synagogue that the prophecy of Isaiah regarding Him has now been fulfilled.



(4)  Mk 1:28, “And His fame went out immediately everywhere into all the region of Galilee.”

e.  Jesus came to reveal Himself, not to keep who He was a secret.  So why was this healed leper not supposed to tell anyone?  He was not supposed to tell anyone until he had told the priest in Jerusalem officiating at in the Temple, so that the Levitical priesthood could formally and officially declare him “clean.”  Once that occurred, then the man could tell everyone that Jesus had healed him and the total cure and cleanliness would be certified by the official priesthood of Israel and could not be denied.


f.  No Jewish leper had been healed in Israel since Moses wrote Lev 13-14.  It had taken 1500 years for this requirement of the Law to be fulfilled.  And now that the first Jew with leprosy who had been healed had come to the priests for the Levitical offerings that certified the healing, it was God’s official notice to the priesthood that Messiah had come.
2.  “but go, show yourself to the priest”

a.  In contrast to speaking to no one, Jesus does want the man to speak to someone, and that someone is the priest.  However, this is not just any Levitical priest, but the priest officiating at the Temple in Jerusalem on the day the man arrived in Jerusalem after walking the seventy miles to get there.

b.  The healed leper was directed to show himself to the priest.  We have to realize that the priest would have no idea what the man was doing, “showing himself” to the priest unless the man also explained that he had been a leper and had been healed by the touch of Jesus of Nazareth.  Just showing himself to the priest without explaining what his life had been like and what Jesus had done would be meaningless to the priest.  Without a verbal explanation by the healed man, the priest would have no idea why or what the man was showing to him.  Therefore, the implication is that Jesus is telling the healed man to go to Jerusalem to the priest officiating at the Temple and explain to him what happened, Who made it happen, and show him the proof of his healed condition.  Then the proper offering prescribed by the Mosaic Law could be made.
3.  “and offer for your purification what Moses ordered,”

a.  Jesus adds that He wants the man to fulfill the requirements of the Mosaic Law as written in Lev 13-14.  The proper offering had to be made for the man’s certification of his complete purification by the authorized priesthood.

b.  By making the proper offerings, the Levitical priesthood is thereby certifying that the man indeed had leprosy and had indeed been cured and was now “clean.”  The certification by the function of the priesthood guaranteed that the miracle was really performed, which meant that Messiah had indeed come to Israel in the Person of the One who performed the healing.

c.  Another important reason for doing this is that without being officially declared “clean” by the priesthood, the man could not enter back into society and associate with his friends and family.  Jesus was making sure that the man received the complete benefit of being healed; for if the priests did not certify him as clean, then he could not be welcomed back into society.  Jesus is reminding the man of this requirement, which the man had probably never learned or had forgotten.
4.  “for a testimony to them.’”

a.  Jesus then explains to the man that his showing himself to them as a healed leper and fulfilling the offering required by the Law was a testimony to “them,” that is, to the Levitical priests.  And what was it a testimony to?  It was a testimony to the fact that Messiah had come and was living among His people and healing diseases that only He was capable of healing.

b.  No “faith-healer” or “fake-healer” could cure the diseases that the Messiah could heal.  Only one prophet had ever healed a person with leprosy, and the person healed was not even a Jew.  The healing of everyone in Capernaum and the casting out of demons was beyond anything ever seen or heard in Israel.  The healing of a leper was extraordinary to say the least.

c.  Therefore, the Levitical priesthood, especially the high-priest of Israel, was being put on official notice that Messiah had come and was now here.  Jesus is not hiding from anyone, but making official, public notification to the priesthood that He is the Messiah.  He is following the proper protocol of notifying the priesthood first.  He is doing so by sending a healed leper to them—something which had never happened before.

5.  Commentators’ comments.


a.  “Without the formal testimony of the priests the people would not receive the leper as officially clean.”


b.  “Vincent says, ‘The reason for this charge and dismissal lay in the desire of Jesus not to thwart His ministry by awaking the premature violence of His enemies; who, if they should see the leper and hear his story before he had been officially pronounced clean by the priest, might deny either that he had been a leper or had been truly cleansed.’  Expositors Commentary says, ‘Mark means to impute a masterful manner to Jesus, dictated by a desire that the benefit should be complete; do what the law requires, that you may be not only clean but recognized as such by the authorities, and so received by the people as a leper no longer.’ ‘For a testimony unto them’ refers to the testimony of the priests to the people, to the effect that the leper was officially pronounced clean.”
  No, the testimony is to the priests of the advent of Messiah.

c.  “He was to go to the priests and follow the instructions given in Lev 14, so that he might be declared clean and received back into the social and religious life of the community.  The ceremony described in Lev 14 presents a beautiful picture in type of the work of redemption.  The two birds represent two different aspects of our Lord’s ministry: His incarnation and death (the bird put into the jar and then killed), and His resurrection and ascension (the bird stained with the blood and then set free).  The blood was applied to the man’s right ear (God’s Word), right thumb (God’s work), and right great toe (God’s walk).  Then the oil was put on the blood, symbolizing the Holy Spirit of God.  The Holy Spirit cannot come on human flesh until first the blood has been applied.”


d.  “Jesus sternly warned him: ‘Don’t tell this (his cure) to anyone.’  This could be a temporary prohibition that was in force till the man had been pronounced clean by the priest.  However, Jesus often commanded silence and sought to minimize the proclaiming of His true identity and miraculous powers (Mk 1:25, 34; 3:12; 5:43; 7:36; 9:9).  Why did Jesus do this?  Some contend that Mark and the other Gospel writers inserted these commands for silence as a literary device to explain why the Jews did not recognize Jesus as the Messiah during His earthly ministry.  This view is called ‘the messianic secret,’ that is, Jesus’ messiahship was kept secret.  A more satisfactory view is that Jesus wanted to avoid misunderstandings that would precipitate a premature and/or erroneous popular response to Him.  He did not want His identity declared till He had made the character of His mission clear.  Thus there was a progressive withdrawal of the veil from His identity until He openly declared it (Mk 14:62; cf. 12:12).  Second, Jesus instructed the former leper to show himself to the priest, who alone could declare him ritually clean, and to offer the sacrifices prescribed by Moses (Lev 14:2-31).  This demand is qualified by the phrase ‘for a testimony to them’.  This phrase could be understood in a positive sense (‘a convincing witness’) or negative sense (‘an incriminating witness’) to either the people in general or the priests in particular.  In this context, as in the two other occurrences of this phrase (Mk 6:11; 13:9), the negative sense is preferred.  Thus ‘testimony’ means an item of proof which can serve as incriminating evidence and ‘them’ refers to the priests.  The cleansing of the leper was an undeniable messianic sign (Mt 11:5; Lk 7:22) that God was working in a new way.  If the priests declared the leper clean but rejected the One who cleansed him, their unbelief would be incriminating evidence against them.”


e.  “A second concern in keeping the healed quiet is the problem of publicity.  The healed leper he tells to keep quiet caused real problems when ‘he went out and began to talk freely, spreading the news.  As a result, Jesus could no longer enter a town openly but stayed outside in lonely places’ (Mk 1:45).  This popularity was bad in two ways.  As we see in Mk 6:31, it made life difficult.  The situation appeared so crazy to his relatives that they wanted to take him into protective custody (Mk 3:20–21)!  In fact, it even made ministry difficult, for frequently crowds became a hindrance in people’s attempts to get to Jesus (Mk 2:2–4).  Furthermore the popularity attracted the attention of the authorities, which could be dangerous (Mk 6:14).  So this problem reinforced Jesus’ own humble modesty about his healing activities.”


f.  The purpose of this miracle was to serve notice on the priesthood and the Sanhedrin that the Messiah had come.  The Mosaic Law contains an elaborate legal and ceremonial system for the cleansing of lepers, yet Jesus Himself had already pointed out (Lk 4:27) that even in Israel’s age of miracles not one Israelite had been healed of leprosy.  In fact, the only cures of leprosy (other than Naaman) recorded in the Old Testament, were performed by Moses on himself as a sign, and on Miriam (Num 12:10–15).  For fourteen centuries priests must have wondered why Lev 13–14 had been written, for the one and only cure since this law had been made, Naaman, was not required to submit himself to the Mosaic cleansing ceremony as he was a Syrian.  Indeed, he did not even present himself at the temple for the purification rites (2 Kg 5).  God led Moses to write Lev 13–14 fifteen centuries in advance of their use, and then to record that one day He would raise up a prophet like him (Dt 18:15).  These Scriptures come together in this miracle, for the impact on the temple priesthood can easily be imagined when, at last, a leper arrived to request the purification rites which Jesus had specifically instructed him to fill (Mk 1:44).  The priest who performed the cleansing rites would recognize with awe that he was doing what Moses had last done, thus the immediate question in his mind would be, ‘Is this the prophet Moses foretold?’  Surely, he was quick to tell his fellow priests what he had just done!  Such a notable circumstance, a miracle which had not visited the tabernacle or temple in one and a half millennia, would certainly be brought to the attention of the Sanhedrin, the ruling body of the Jewish nation.  They would have convened to establish exactly what the significance of this special miracle was.  They would have to recognize that Moses had prophesied this occurrence by legislating for it, so would be obliged to recognize that, in this respect, Jesus was the only claimant in all their history to be a prophet ‘like Moses.’  The Sanhedrin was the ‘them’ to whom the healed leper had been sent to testify.  The order to the ex-leper to tell absolutely no one about his healing indicates, firstly, that this healing took place in private, and well it must, for, as indicated above, a leper could not mingle in society.  Secondly, the ban was designed to avoid popular pressure being put on the nation’s leaders so that they could, without pressure, calmly and rationally make up their minds on whether or not Jesus was the Messiah.  Jesus had effectively served notice on the Sanhedrin that He claimed to be the Messiah.  His notice was much more convincing than any verbal or written claim, for it was attested by a miracle which Scripture only records as occurring twice before—actions speak louder than words!  It is highly significant that Jesus had already drawn the public attention to the rarity of this feat before He performed the miracle.  Notice, too, that Jesus called this ‘a testimony to them’ and that all three Gospels draw attention to this statement.  So the leper was commissioned to do more than simply arrange his own purification rites which would involve only one priest—he was to be Jesus’ testimony to ‘them.’  The Greek text does not specify who the plural is; the options are i) the priesthood, ii) the nation’s leaders, and iii) the people.  But ultimately the sense is the nation; the ‘them’ must be the Sanhedrin.”


g.  “It is better to understand ‘them’ as the priests, for it is they who must examine the man to determine whether the leprosy has been removed.  Jesus’ statement then means that if the priests establish that healing has taken place and accept the sacrifice for cleansing but fail to recognize the Person and power through whom healing has come, they will stand condemned by the very evidence which they have supplied.  The healing of the leper demonstrated that God had done something new.  If they neglect this sign or deliberately refer this gracious act to an evil origin, the accomplished sacrifice will testify against them on the day of judgment.  It was, therefore, imperative that the man comply with Jesus’ instruction.  It was necessary on his own behalf, but more important, he was to provide the evidence of the new thing God was doing, which if met with unbelief would serve as incriminating evidence against the priests.”


h.  “When they [the priests] finally learn this man’s story after they themselves have officially pronounced him clean, they will have a new testimony regarding the Messiah that is supported by their own finding.”


i.  “The pragmatic reason for this secrecy is clearly spelled out in verse 45; publicity of this sort resulted in excessive, and probably misdirected, popular enthusiasm which was a serious hindrance to Jesus’ mission.  It is not clear yet whether this is a question of ‘messianic secrecy’, as we have not been informed that anyone (other than the demons) was speaking of Jesus in messianic terms.  This ‘cleansing’ was a lengthy procedure, requiring eight days, not to mention the period taken to travel from Galilee to Jerusalem and back.  Until it is completed he would presumably have little opportunity to talk about Jesus, as he would still be socially excluded.  There must therefore be a time lag between verses 44 and 45, even though Mark’s flowing narrative suggests that the explosion of popularity was immediate.  It was in the man's own interest to fulfill his legal obligations, to provide formal proof of his cure and thus to be allowed back into society.  It is likely that the phrase ‘for a testimony to them’ has a note of confrontation, the ‘them’ being the priestly establishment represented by the one priest.  It will be some time before Jesus himself appears in Jerusalem, but the arrival of this cured leper will serve advance warning of the activities of the Galilean prophet.”
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