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
 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person singular present active indicative from the verb LEGW, which means “to say: He said.”

The present tense is a historical present, which describes a past action as though occurring in the present for the sake of vividness and liveliness in the narrative.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative of a simple statement of fact.

Then we have the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to Simon and the other disciples.

“And He said to them,”
 is the first person plural present active subjunctive from the verb AGW, which means “to go.”

The present tense is a tendential/descriptive present for an action that is proposed to take place right now, but has not yet begun.


The active voice indicates that Jesus and the disciples will produce the action.


The subjunctive mood is a hortatory subjunctive, which is used by the speaker, when he invites the hearers to join him in a course of action.  It is translated “let us go.”

Then we have the adverb of place ALLACHOU, which means “elsewhere; in another direction.”
  This is followed by the preposition EIS plus the accusative of place from the feminine plural articular present middle participle from the verb ECHW, which normally means “to have,” but is used in the idea “to be closely associated, in a variety of renderings: to hold fast, be next to, be next; in the middle voice in NT only as a participle of spatial proximity: to be next to something: neighboring Mk 1:38.”
  The present participle is ascriptive, being used as an adjective.
  With this we have the accusative feminine plural noun KWMOPOLIS, meaning “literally a city that ‘has only the position of a KWMĒ as far as its constitution is concerned’ in Mk 1:38 something like market-town.”
  A KWMĒ was ‘a village’ that was too small to be called a POLIS (a city).  A KWMOPOLIS was a village with a market square in the middle of the town, but it was not big enough to be called ‘a city’.
“‘Let us go elsewhere to the neighboring market-towns,”
 is the conjunction HINA, which introduces a purpose clause and should be translated “in order that.”  With this we have the adjunctive use of the conjunction KAI, meaning “also” plus the adverb of place EKEI, meaning “there.”  Then we have the first person singular aorist active subjunctive from the verb KĒRUSSW, which means “to proclaim, announce, and preach.”

The aorist tense is a constative/historical aorist, which views the past action in its entirety.


The active voice indicates that Jesus will produce the action.


The subjunctive mood is a subjunctive of purpose with the conjunction HINA.
“in order that I might preach there also;”
 is the preposition EIS plus the accusative of purpose from the neuter singular demonstrative pronoun HOUTOS, meaning “for this purpose.”  Then we have the postpositive conjunction GAR, meaning “for” and introducing an explanation.  Finally, we have the first person singular aorist active indicative from the verb EXERCHOMAI, which means “to come into; or simply to come: I came.”

The aorist tense is a constative/historical aorist, which views the past action in its entirety.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative of a simple statement of fact.

“for I came for this purpose.’”
Mk 1:38 corrected translation
“And He said to them, ‘Let us go elsewhere to the neighboring market-towns, in order that I might preach there also; for I came for this purpose.’”
Explanation:
1.  “And He said to them, ‘Let us go elsewhere to the neighboring market-towns,”

a.  The disciples have just found Jesus in some secluded place in the early morning after He had healed ‘everyone’ in the city of Capernaum the previous evening.  Upon finding Jesus, the disciples inform Him that everyone is looking for Him, implying that His popularity is has sky-rocketed and He should take advantage of the situation by teaching and healing more people.

b.  Therefore, Jesus replies to the implied suggestion of the disciples with an invitation to do something they did not expect.  Jesus invites the disciples to leave Capernaum with Him and go elsewhere to the small market-towns near Capernaum.  The noun KWMOPOLIS is formed by the combination of two words: KWMĒ was ‘a village’ that was too small to be called a POLIS (a city).  A KWMOPOLIS was a village with a market square in the middle of the town, but it was not big enough to be called ‘a city’.  “The POLIS is the walled city and larger center, while the KWMAI are subordinate towns.”
  Jesus wanted to take His message to the small towns near Capernaum, where there would not be large crowds following Him, and where His message of the gospel could be heard from Him directly.


c.  Jesus was suggesting to His disciples that He wanted to do the exact opposite of what people would expect Him to do.  Typically, popular teachers, prophets, or healers would go to the big cities to gain even greater popularity and acclaim.  Jesus went after the lost sheep that no one cared about.

d.  Notice that Jesus invited the disciples to leave with Him right then.  There would be no breakfast that morning.  Jesus wanted to get away from the Capernaum crowd before they could find Him.
2.  “in order that I might preach there also;”

a.  Jesus then explains why He makes this suggestion.  He wants to proclaim the message of the gospel, the message of eternal salvation through faith in Him, to the people in all these small towns and villages.

b.  Notice that the Lord doesn’t say anything about exorcisms or healing.  This is not because He did not intend to do those things, if necessary, but because the message of salvation was so much more important.

c.  If Jesus didn’t go to these small market-towns to proclaim the message of salvation, who would?  The disciples weren’t ready to do so, nor trained yet to do so.  There were no ‘Christian’ evangelists at the time except the Lord Himself.  He had to go and do what the Father had sent Him to do, and He wanted these disciples to come, watch, listen, and learn from Him.

3.  “for I came for this purpose.’”

a.  Finally, Jesus tells the disciples the reason for His coming.  He came for the purpose of proclaiming the message of the gospel to anyone and everyone who would listen.

b.  The purpose of the First Advent was to proclaim the message of the gospel, not to overthrow Rome or the corrupt high-priest.  The purpose of the First Advent was to provide eternal salvation.  This purpose was fulfilled in two ways: (1) the declaration of the message of eternal life through faith in Christ, and (2) the work of our Lord on the Cross, bearing our sins and being judged as a substitute for us.  These are two sides of the same coin.

c.  Jesus is making it perfectly clear to the disciples that He came for the purpose of proclaiming the message of the gospel throughout all the cities, towns, and villages of Israel.  It is for this same purpose that the Lord sends the Church into the world to evangelize the world.
4.  Commentators’ comments.


a.  “It was a surprising decision for Jesus to leave the eager, excited throngs in Capernaum for the country town or village cities without walls or much importance.”


b.  “Jesus’ reply showed that they too did not understand Him or His mission.  His plan was to go elsewhere—to the nearby villages, populous market towns, so that He could preach  there also, in addition to Capernaum.  His explanatory statement refers to His coming from God on a divine mission.  His purpose was to proclaim ‘the good news of God’ (Mk 1:14) and confront people with the demand to ‘repent and believe’ it (Mk 1:15).  Since the Capernaum crowds sought Him as a Miracle-worker, He deliberately departed to preach elsewhere.”


c.  “On the assumption that messiahship conjured up a picture of a messianic war with Rome and Israel’s worldwide victory and glory, we can understand why Jesus at every point turned away from the popular ideal.  When the crowd followed Him seeking food or healing, He retired lest His mission be misunderstood (Mk 1:36–38; Jn 6:15, 26).”


d.  “The word used for the other ‘towns’ suggests large agricultural towns still governed according to regular village structures; these were apparently places that had not yet heard of Jesus.  He probably could have drawn the largest crowds in the synagogues on market days and sabbaths, and in late afternoons or early evenings when laborers had finished their day’s work.”

e.  “The impact of the evening of miracles launched Jesus on a grand preaching tour of Galilee, taking the gospel of the Kingdom to the populace, healing their sick and subjecting demons to His authority.  The healings Jesus performed must be understood as confirming signs that He is indeed the Messiah, for healing, for healing’s sake, was something He had refused to do.  The mechanics of this narrative are very simple yet instructive on our Lord’s foreknowledge, fore-planning and practicality.  This tour was a working vacation for Peter and his companions-five men in a small boat putting out to change the world.  This was not a human dream, but a divine vision: that first brief voyage, the first of a vast succession of travels to take the message of God’s salvation through Christ to a lost human race.  Note, in Jesus’ evaluation the message has primacy, not the miracles, for Mt 4:23 mentions preaching before healing, and in Mk 1:38 and Lk 4:43 Jesus spoke of His purpose as being preaching the gospel (evangelizing) and made no mention of miracles.  Miracles, then, must be seen as ancillary.”
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