John 1:1
Mark 1:25


 is the continuative use of the conjunction KAI, meaning “And” plus the third person singular aorist active indicative from the verb EPITIMAW, which means “to express strong disapproval of someone: rebuke, reprove, censure, speak seriously, or warn in order to prevent an action or bring one to an end.  Lk 4:41; 2 Tim 4:2; Mt 8:26; 17:18; 19:13; Mk 4:39; 8:32f; 10:13; Lk 4:39; 8:24; 9:21, 42, 55; 17:3; 18:15; 19:39; 23:40; followed by LEGW and direct discourse Mt 16:22; Mk 1:25; 9:25; Lk 4:35.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of direct
 from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to the demon.  This is followed by the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  Next we have the nominative masculine singular present active participle from the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present, describing what occurred at that moment.


The active voice indicates that Jesus produced the action.


The participle is circumstantial.

“And Jesus rebuked him, saying,”
 is the second person singular aorist passive imperative from the verb PHIMOW, which means “to silence, put to silence Mt 22:34; 1 Pet 2:15; in the passive voice to be silenced or silent Mt 22:12; Mk 1:25; Lk 4:35.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The passive voice indicates that the demon is to receive the action of being silent.

The imperative mood expresses a dogmatic command.

Then we have the additive use of the conjunction KAI, meaning “and” plus the second person singular aorist active imperative from the verb EXERCHOMAI, which means “to come out.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that the demon is expected to produce the action.


The imperative mood is a dogmatic command.

Finally, we have the preposition EK plus the ablative of separation from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “from or out of him” and referring to the demon possessed man.

“‘Be silent, and come out of him!’”
Mk 1:25 corrected translation
“And Jesus rebuked him, saying, ‘Be silent, and come out of him!’”
Explanation:
1.  “And Jesus rebuked him, saying,”

a.  After the demon finished proclaiming that Jesus was “the Holy One of God,” Jesus took action and warned or rebuked the demon.  The verb EPITIMAW means to rebuke or reprove someone, which means to reproach or reprimand someone.  “It is frequently used of the Lord’s rebukes to evil spirits: Mt 17:18; Mk 1:25; 9:25; Lk 4:35, 41; 9:42.”
  But the verb also means to warn someone that their actions or speech is about to have consequences they will not enjoy.  So what warning might Jesus be giving this demon?  Jesus was warning him that if he didn’t do as he was told, Jesus would send him to the prison for demons, which is mentioned in Revelation as ‘the Abyss’.  The demon could join his non-operational buddies in prison, who refuse to play by the rules of the angelic conflict.

b.  The rebuke given by Jesus is for the demon violating the will of God.  God the Father’s and Jesus’ will was to reveal Jesus as the Messiah slowly through His teaching and works.  God was going to gradually reveal the person of Jesus as also eternal God in His methodology and timing.  Satan, working through this demon agent, tried to disrupt the plan of God and reveal Jesus immediately.  What was Satan’s objective in this strategy?  Satan knew that the people were expecting a political Messiah rather than a spiritual Messiah.  Therefore, by revealing Jesus now as the Messiah, Satan is hoping that the people will call for Jesus to immediately establish His kingdom and inaugurate His millennial reign.  Knowing that Jesus will not do so, Satan will then motivate people to reject Jesus and ignore Him or kill Him before He can go to the Cross.  Therefore, Jesus has every right to rebuke the demon for trying to carry out the nefarious plan of Satan to subvert the purpose of the First Advent.
2.  “‘Be silent, and come out of him!’”

a.  First and most importantly, Jesus commands the demon to “shut up.”  We politely translate it “Be silent,” but the intent of the words of Jesus is far more forceful.  “The words, ‘Hold thy peace’ are not an adequate rendering.  The word is much more vigorous than that.  Martin Luther translates by the German equivalent of our ‘Shut up’.  The Authorized Version puts too high a polish on the sharp, incisive command of our Lord.  From the latter, we can gather something of the attitude of God towards Satan, the other fallen angels, the demons, and the enormity of their sin.  Gould translates ‘Shut up’.  Robertson says that ‘Shut your mouth’ is too colloquial.  But that is the equivalent idiom of that day for our expression today.”
  The demon had spoken in a caustic and vitriolic manner toward Jesus.  The demon was out of line, out of bounds, and very rude to the Son of God.  Jesus was not about to put up with this from the demon, who knew better, and had no excuse for his behavior.  Jesus will tolerate this kind of behavior from unbelievers, because He is trying to save them.  Jesus will not tolerate this kind of behavior from demons, who have already been condemned to the lake of fire and cannot be saved.

b.  The second thing Jesus then does is command the demon to exit the man.  The demon no longer gets to use the man for his pleasure.  We have to assume that demons derive some sort of pleasure from indwelling humans; otherwise, why would they do it or bother?  If possessing a person caused any kind of physical, mental, or spiritual pain to a demon, then the demon would have nothing to do with possessing a person.  Therefore, assuming that the demons enjoy possessing a human being, Jesus is taking away whatever and probably the only pleasure this demon has.  The implication of the command is to come out of the man and not go back in him.  The demon will either not be allowed to enter someone else or will have to find some other sucker who indulges in idolatry.

c.  “The Gospels contain six accounts of Jesus exorcizing demons from afflicted individuals: (1) the demoniac in the synagogue (Mk 1:23; Lk 4:33–36), (2) the Gerasene demoniac (Mk 5:1–20; Mt 8:28–34; Lk 8:26–39), (3) the daughter of the Syrophoenician woman (Mk 7:24–30; Mt 15:21–28), (4) the epileptic lad (Mk 9:14–29; Mt 17:14–21; Lk 9:37–43), (5) the dumb demoniac (Mt 9:32–34), and (6) the blind and dumb demoniac (Mt 12:22f; Lk 11:15).  The healing of the woman with a spirit of infirmity (Lk 13:10–17), if considered an exorcism, may be added to this list.  Further, an exorcism twice mentioned but never narrated concerns Mary Magdalene, who had been delivered from seven demons (Lk 8:2; Mk 16:9).  Although the Gospels allude several times to the practice of demonic exorcism by Jesus’ disciples (Mk 3:14f; Mk 6:7; Mt 10:1; Lk 9:1; Lk 10:17–20; Mk 16:17f; Mk 9:18, 28; Mt 17:16, 19; Lk 9:40), the only specific instance of a NT exorcism not performed by Jesus is that attributed to Paul in Acts 16:16–18, in which a ‘spirit of divination’ is cast out of a slave girl.  Based on these NT reports of demonic possession, the symptoms of demonic possession include: (1) insane raving (Mk 1:24; 5:5; Lk 9:39; cf. Jn 10:20); (2) self-destructive behavior (Mk 5:5; 9:18; Mt 17:15; cf. Mk 5:13; Mt 8:32; Lk 8:33); (3) the antisocial behavior of nudity (Lk 8:35); (4) seizures (Mk 1:26; 9:18, 20, 26; Mt 17:15); (5) dumbness (Mk 9:25, 32; 12:22; Lk 11:14); (6) deafness (Mk 9:25); (7) blindness (Mt 12:22); and (8) performance of the involuntary function of spirit mediumship (Acts 16:16–18; cf. Mk 1:24; Lk 4:33f; Mk 5:7; Mt 8:29; Lk 8:28).  In contrast to the elaborate exorcistic formulas used by Jewish and pagan magicians and exorcists, Jesus’ exorcistic technique was a simple word of command, such as ‘Be silent and come out of him!’ (Mk 1:25).”

3.  Commentators’ comments.


a.  “The most common means of healing is Jesus’ word of power, His command (Mk 1:25, 27, 4; Mt 8:9, 13; Mk 2:10 f.; 5:41; 7:34, etc.)”


b.  “This is not just human anger.  It always has about it something of the nature of God’s wrath.  We see this especially from the things which made Jesus angry [this must be regarded as an anthropopathism, since anger is a sin and Jesus is sinless].  He was angry at various forces and powers of will set against God.  He addressed Satan with imperious anger (Mt 4:10; 16:23).  He angrily threatened demons (Mk 1:25; 9:25; Lk 4:41).  He was angered by the terrible disease of leprosy (Mk 1:41).  He was deeply incensed by the devilish nature of men (Jn 8:44), especially the Pharisees (Mt 12:34, as those who put to death the one sent by God, 23:33, as untruthful hypocrites, 15:7 etc.).  This is the wrath of the Ruler of the world provoked by rebels against God.”


c.  “There are two words used in the New Testament, both meaning ‘to rebuke,’ the one used here, epitimaō, means ‘to rebuke another, the rebuke failing to bring the offender to acknowledge his sin,’ and elegchō, a rebuke which results in a conviction of sin and sometimes a confession of sin on the offender’s part.  The former is used by Mark, for Satan and the demons are incorrigible. They refuse to be convicted of their sin, and they will not acknowledge it nor repent.  This is just another illustration of the meticulous accuracy of the Bible writers in the choice of words as guided by the Holy Spirit.”


d.  “A sabbath day’s teaching in the synagogue makes an impression not only on the human bystanders but also on the spirit world, now stirred to violent resistance.”


e.  “Although exorcists—people who tried to chase demons out of other people—also occasionally used phrases like ‘Come out of so-and-so!’, they used the phrases as parts of elaborate magical incantations.  They had two main methods of expelling demons: (1) revolting or scaring the demon out (e.g., by putting a smelly root up the possessed person’s nose in the hope that the demon would not be able to stand it); (2) invoking the name of a higher spirit to get rid of the lower one.  The people are thus amazed that Jesus can be effective by simply ordering the demons to leave.”


f.  “Jesus’ silencing of the demon was an aspect of a conflict which has cosmic dimensions - the sustained encounter of the Son of God with Satan.  The silencing and expulsion of the demon is the proof of that judgment which Jesus has come to initiate.  To have allowed the defensive utterance of the demon to go unrebuked would have been to compromise the purpose for which Jesus came into the world, to confront Satan and strip him of his power.  As such, this initial act of exorcism in the ministry of Jesus is programmatic of the sustained conflict with demons which is a marked characteristic in Mark’s presentation of the gospel.”
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