John 1:1
Mark 1:15


 is the additive use of the conjunction KAI, meaning “and” plus the nominative masculine singular present active participle from the verb LEGW, which means “to say: saying.”

The present tense is a descriptive present for what is now going on.


The active voice indicates that Jesus is producing the action.


The participle is circumstantial.

Next we have the conjunction HOTI, which introduces direct discourse and is translated as quotation marks.  Then we have the third person singular perfect passive indicative from the verb PLĒROW, which means “to be fulfilled; to be brought to completion; to be completed.”


The perfect tense is an intensive perfect, which emphasizes the present state of being as a result of a past, completed action.


The passive voice indicates that the time receives the action of being completed, finished or fulfilled.


The indicative mood is declarative of a simple statement of fact.

This is followed by the nominative subject from the masculine singular article and noun KAIROS, meaning “The time.”

“and saying, ‘The time is fulfilled,”
 is the additive use of the conjunction KAI, meaning “and” plus the third person singular perfect active indicative from the verb EGGIZW, which means “to draw near in a temporal sense: draw near, come near, approach Mt 3:2; 4:17; 10:7; Mk 1:15; Lk 10:9, 11.”


The perfect tense is a consummative perfect, which emphasizes the past, completed action.  It can be translated by the English auxiliary verb “has.”


The active voice indicates that the kingdom of God has produced the action.


The indicative mood is declarative of a simple statement of fact.

Then we have the nominative subject from the feminine singular article and noun BASILEIA, meaning “the kingdom” plus the possessive genitive from the masculine singular article and noun THEOS, meaning “of God” in the sense of “God’s kingdom” or the “kingdom belonging to God.”

“and the kingdom of God has come near;”
 is the second person plural present active imperative from the verb METANOEW, which means “to change one’s mind.”

The present tense is a tendential and customary present for an action that has not yet occurred but is expected to occur right now.


The active voice indicates that the people to whom Jesus is speaking are expected to produce the action.


The imperative mood is an imperative of entreaty or mild command.

With this we have the additive use of the conjunction KAI, meaning “and” plus the second person plural present active imperative from the verb PISTEUW, which means “to believe.”  The morphology of this verb is the same as the previous verb.  Finally, we have the preposition EN plus the locative of sphere from the neuter singular article and noun EUAGGELION, meaning “in the good news.”

“change your minds and believe in the good news.’”
Mk 1:15 corrected translation
“and saying, ‘The time is fulfilled, and the kingdom of God has come near; change your minds and believe in the good news.’”
Explanation:
1.  “and saying, ‘The time is fulfilled,”

a.  This verse continues the thought begun in the previous verse.  The entire thought now says: “Now after John had been taken into custody, Jesus came into Galilee, proclaiming the good news from God, and saying, ‘The time is fulfilled, and the kingdom of God has come near; change your minds and believe in the good news.’”

b.  Mark now defines for what exactly what the good news was that Jesus was proclaiming, when He came into Galilee after the arrest of John the Baptist.  The good news was that “the time is fulfilled.”

c.  To what ‘time’ is Jesus referring?  This refers to the time for the fulfillment of prophecies made by God and recorded by prophets in the Old Testament.  The time for the fulfillment of the Old Testament prophecies about the coming of God’s kingdom and the coming of Messiah is now complete, fulfilled, or brought to completion.  “Referring doubtless to the great time-prophecy of Daniel 9 He exclaimed, ‘The time is fulfilled.’”


d.  A prime example of this time is the prophecy of Dan 9:24-26, “Seventy weeks have been decreed for your people and your holy city, to finish the transgression, to make an end of sin, to make atonement for iniquity, to bring in everlasting righteousness, to seal up vision and prophecy and to anoint the most holy [place].  So you are to know and discern [that] from the issuing of a decree to restore and rebuild Jerusalem until Messiah the Prince [there will be] seven weeks and sixty-two weeks; it will be built again, with plaza and moat, even in times of distress.  Then after the sixty-two weeks the Messiah will be cut off and have nothing, and the people of the prince who is to come will destroy the city and the sanctuary.  And its end [will come] with a flood; even to the end there will be war; desolations are determined.”


(1)  “These seventy sevens were divided up into three segments: (a) the first seven sevens were for the rebuilding of Jerusalem, which was consummated forty-nine years after the decree to rebuild the city was announced; (b) sixty-two additional sevens bring us to the time when Messiah the Prince will come; and (c) a remaining seven concludes the full seventy sevens as they were given to Daniel.  While the first two segments appear to be continuous, making up the first sixty-nine (7 + 62 = 69), Daniel 9:26 describes a gap after the first sixty-nine sevens.  In this gap, Messiah will ‘be cut off,’ a reference to the death of Messiah around a.d. 30, and the city and sanctuary of Jerusalem will be destroyed, a prediction of the Roman destruction of Jerusalem in a.d. 70.  Given the forty-year spread between these two events, it is enough to indicate that the final seven in the seventy will not come in sequence with the other sixty-nine.  When was this ‘decree’ to restore and rebuild Jerusalem issued?  This constituted the terminus a quo, or the beginning point for this prophecy.  One of three points has been variously adopted by interpreters for this terminus a quo, with a slight edge going to the third one. First, the decree was the one Cyrus issued in 538/37 b.c. (Ezra 1:2–4; 6:3–5).  Second, the decree was the one Artaxerxes announced in 458 b.c., when Ezra returned to Jerusalem (Ezra 7:11–26).  Third, it was the decree that the same Artaxerxes proclaimed in 445 b.c., when Nehemiah returned.  Since it was Nehemiah who rebuilt the walls, while Cyrus’s decree focused on rebuilding the temple and Ezra focused on reestablishing proper services at the temple, 445 b.c. is favored as the terminus a quo.  The terminus ad quem (ending point) of the first sixty-nine sevens is usually put during the life of the Messiah; some preferring his birth (5/4 b.c.), others the beginning of his ministry at his baptism (a.d. 26/27) and some his triumphal entry into Jerusalem (a.d. 30).  So is this prophecy accurate in what it said about the coming Messiah, given in the sixth century b.c. to Daniel?  Yes it was.  It correctly said that Messiah the Prince would come and that he would die.  Some have argued that it was possible to give the exact date for the announcement of Messiah’s kingdom by supposing that a ‘prophetic year’ consists of 360 days (instead of 365 days of the solar year).  This is based on the fact that during Noah’s flood, the 150 days equaled five months.  There is no need, however, to make such an extrapolation.  It is enough to know that there are some 483 years (69 x 7 = 483 years) from 445 b.c. to a.d. 30–33, when Christ was crucified.”



(2)  Many of the other prophets of Israel (Moses, Isaiah, etc.) spoke in various ways about the coming of God’s kingdom and the King (David’s greater Son).  The time for the fulfillment of the prophecies about God’s kingdom coming had been completed.  The wait was over.  The kingdom and the King were now here.  That was a significant portion of the Lord’s message.  The Jews no longer had to wait for their King/Messiah.  He was now among His people.
2.  “and the kingdom of God has come near;”

a.  The phrase ‘the kingdom of God’ refers to God’s personal rule over His people, Israel, in their land.  This kingdom has two phases.  Phase one is the millennial rule of God among His people on the current earth for a thousand years.  This phase begins at the Second Advent of Christ and continues until God’s destruction of the universe (2 Pet 3) and the creation of a new heavens and new earth (Rev 21).  This phase lasts for 1000 years.  The second phase of the kingdom of God begins with the creation of the new heavens and new earth and continues forever as the eternal state.

b.  Our Lord’s statement here refers to the nearness of the millennial kingdom.  It was only about ten years away at this point (the three years of our Lord’s public ministry plus Daniel’s seventieth week).

c.  The kingdom belongs to God the Father, who rules through His Son—our Lord Jesus Christ.  Our Lord also has a spiritual kingdom that ‘is not of this world’ as He mentioned to Pilate.  The spiritual kingdom is His rulership of the Church during the Church Age.  That kingdom was also coming near, but it was kept a secret from the Old Testament prophets.


d.  Had the Jews accepted Jesus as their King and Messiah, then there would have been no need for the Church Age to be intercalated into human history.  After the death, burial and resurrection and ascension of Jesus, the seven year period of the Tribulation could have begun.  Therefore, the kingdom of God was very near in terms of fulfillment.

e.  Not only was the kingdom of God near chronologically, but it was also near physically.  The King was present among His people.


f.  In addition to the kingdom of God being near chronologically and physically, it was also as near as you could get spiritually.  Spiritually, the kingdom of God was upon them.


g.  “According to the synoptic Gospels (Matthew, Mark, and Luke), Jesus believed that the coming of the Kingdom of God, Son of man, and time of judgment were near (Mt 4:17; 16:27-28; Mk 8:39-9:1; Lk 9:26-27).”

3.  “change your minds and believe in the good news.’”

a.  Therefore, based upon the nearness of the kingdom of God (chronologically, physically, and spiritually) the Lord commanded/demanded/requested/urged that the Jews change their minds about the nature of the Messiah (that He had not come as a political deliverer) and believe in the good news (that He had come as the Lamb of God who takes away the sins of the world).

b.  The Jews were expecting a political Messiah to deliver them from the yoke of Roman authority and domination.  They wanted their Messiah to be a God who would deliver them from the persecution of Rome and establish His authority over Rome.  They had to change their minds about their preconceived notions about the Messiah.

c.  In addition the Jews had to change their minds about the nature of their salvation.  They had to recognize that they were not going to be saved just because they were descended from Abraham, Isaac, and Jacob.  Physical lineage was not the basis of their salvation.  They had to recognize that they were sinners in need of a spiritual savior.


d.  They had heard John the Baptist declare that the coming Messiah would be the Lamb of God, who takes away the sins of the world.  They were now receiving the same message from Jesus.  The good news was that God was going to take away their sins and forgive them, if they simply believed that He would do that for them.  Jesus did not yet tell anyone how He was going to take away their sins; He just told them that it would be done for them.  That was great news.


e.  Another part of the ‘good news’ was that God the Father was offering eternal life to anyone who believed that Jesus was His Son, eternal God incarnate.  The Jews had to accept and believe the fact that Jesus was the physical son of David, that He was the eternal Son of God, and that He was truly God incarnate.  The physical lineage of Jesus could be proven by the marriage records kept in the Temple.  The history of his birth in the city of David (Bethlehem) could be proven by those same historical records.  The proof of his lineage could also be proven by talking to His mother, Mary.

f.  So the good news was that the Son of God and son of David had come to earth to live among His people and take away their sins and forgive them.  It was all good news, which the Jews needed to hear and believe, which required a change of mind on their part about the person of Jesus and what He said He would do and what God had promised based upon what He would do.  Who Jesus was and what He said He would do is the good news the Jews had to believe in.  They had to change their minds about their own sinfulness, need for a Savior, and what their spiritual leaders had been telling them about the nature of the coming Messiah.

4.  Commentators’ comments.


a.  “The season of preparation, the OT period, had come to its consummation according to the plan of God (Gal 4:4).  ‘The kingdom of God’ refers to the sovereignty, the royal reign, of God.  This divine sovereignty is described as being at hand, or better, as having drawn near.  It was not actually present, but potentially so.  John’s was a message of repentance, but here a new and positive note is added. The kingdom in these verses is spiritual and present (Jn 3:3, 5; Col 1:13).”


b.  “Jesus’ first recorded words in his Galilean ministry are a concise statement of the basic presupposition of all his teaching: ‘The time is fulfilled, and the kingdom of God is at hand’.  In Luke’s Gospel Jesus’ first public appearance focuses on the claim, ‘Today this scripture (Isa 61:1f.) has been fulfilled in your hearing’ (Lk 4:21).  Throughout His ministry this note of present fulfillment is of central importance.  This was the arrival of the Messiah, the coming of the Day of Yahweh long expected by the Jews, the fulfillment of all the hopes of the OT.  While He did not openly use the title ‘Messiah’, He never denied that this was His role, and when John the Baptist asked him directly, He replied with a clear affirmative (Mt 11:2–6, alluding to Isa 35:5f.; 61:1).  The coming of Jesus thus introduces, according to His own teaching, a new era.  The many centuries of expectation now give way to fulfillment.  This is now the final and definitive act of God which brings in the promised days of salvation (and of judgment).  It is in Jesus himself, His teaching, and especially His saving ministry of suffering, death and vindication, that God’s dealings with men are henceforward focused.”


c.  “One of the things that Mark is anxious to explain is that this coming of God’s kingdom was a silent one, unnoticed by most people, for the world was not changed dramatically overnight.  This fact, and also the way that God chose to introduce his kingdom by the suffering of his Messiah, are two things that Mark wants to show us through his gospel.  This is the ‘mystery of the kingdom’ which we cannot see until God reveals it to us.  This too is the reason why Jesus could not declare his Messiahship openly—until they realized that the Messiah had to suffer, the people would expect him to act like a king of this world.”


d.  “Jesus’ two declarations and two commands summarize His message.  The first declaration, ‘The time has come’, emphasizes God’s appointed time of preparation and expectation, the Old Testament era, now stood fulfilled in accord with God’s plan (Gal 4:4; Heb 1:2; 9:6-15).  The second declaration, ‘The kingdom of God is near’, presents a key feature of Jesus’ message.  Basileia means ‘kingship’ or ‘royal rule’.  Involved in the term is the sovereign authority of a ruler, the activity of ruling, and the realm of rule including its benefits.  Thus ‘the kingdom of God’ is a dynamic (not static) concept that refers to God’s sovereign activity or ruling over His Creation.  This concept was familiar to the Jews of Jesus’ day. In light of Old Testament prophecy (2 Sam 7:8-17; Isa 11:1-9; 24:23; Jer 23:4-6; Micah 4:6-7; Zech 9:9-10; 14:9) they were expecting a future messianic (Davidic) kingdom to be established on earth (Mt 20:21; Mk 10:37; 11:10; 12:35-37; 15:43; Lk 1:31-33; 2:25, 38; Acts 1:6).  So Jesus did not have to arouse interest in His message.  His hearers naturally understood His reference to the kingdom of God to be the long-awaited messianic kingdom predicted in the Old Testament.  The time of decision had come; thus the required response to which Jesus summoned His hearers was a double command: Repent [Change one’s mind] and believe the good news!  Repentance [changing one’s mind] and faith (belief) are bound together in one piece (not temporally successive acts).  To ‘repent’ is to turn away from an existing object of trust (e.g., oneself).  To ‘believe’ is to commit oneself wholeheartedly to an object of faith.  Thus to believe in the good news meant to believe in Jesus Himself as the Messiah, the Son of God.  He is the ‘content’ of the good news.  Only by this means can one enter into or receive (as a gift) the kingdom of God (cf. Mk 10:15).  As a nation Israel officially rejected these requirements (Mk 3:6; 12:1-12; 14:1-2, 64-65; 15:31-32), and Jesus taught that His earthly Davidic reign would not come immediately (Lk 19:11).  After God completes His present purpose of saving Jews and Gentiles and building His church, Jesus will return and set up His kingdom on this earth (Mt 25:31, 34; Acts 15:14-18; Rev 19:15; 20:4-6).  The nation of Israel will be restored and redeemed (Rom 11:25-29) and will enjoy the fulfillment of the kingdom promises.”
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