Introduction to the Gospel of Mark

1.  Authorship.

a.  “Although the gospel itself nowhere says that it was written by Mark (the heading at the beginning is not part of the gospel but only its ‘title page’), the early Christians had no doubts about it.  John Mark was not a famous figure like Paul or Peter, so there does not seem to have been any good reason for his name being given as author unless it was so.  We also know that Peter was intending before his death to make a permanent record of his memories of Christ (2 Pet 1:15).  Most of the early church fathers believed that Mark’s gospel was this record.  Certainly there are many details in the gospel that are best explained as personal memories of Peter, e.g. descriptions of incidents at which only Peter, James and John were present.  Another possible clue is that the gospel is very uncomplimentary to Peter, pointing out all his faults and failings.  As Peter later became such an important man at Rome, it is hard to see how these could have got into the gospel unless Peter himself had insisted on it.”


b.  “So strong is the early Christian testimony that Mark was the author of this gospel that we need do little more than mention this attestation.  Papias, Bishop of Hierapolis, [?– 135?] , Irenaeus [?– 202], probably the Muratorian Canon [170-190], Clement of Alexandria [150– 215], Origen [185 – 254], and Jerome [347 – 420] all refer to Mark’s authorship of the gospel.  All of them connect Mark with Peter in the production of the gospel.  Were the Roman Christians likely to attribute a gospel to an unknown Mark, if they had any knowledge at all that a man named John Mark had been associated with both Peter and Paul?”


c.  John Mark is mentioned in Acts 15:39; Col 4:10; 2 Tim 4:11; Philemon 24; and 1 Pet 5:13.  He is the cousin of Barnabas, which clearly equates him with the John Mark of Acts.  “He was a Jewish Christian who lived in Jerusalem with Mary his mother during the early days of the church.  Nothing is known about his father.  Their home was an early Christian meeting place (Acts 12:12).  Peter’s calling him ‘my son’ (1 Pet 5:13) may mean Mark became a Christian through Peter’s influence.  During the church’s early days in Jerusalem (about a.d. 33-47) Mark no doubt became familiar with Peter’s preaching.  Later he went to Antioch and accompanied Paul and Barnabas (Mark’s cousin; cf. Col 4:10), as far as Perga on their first missionary journey (Acts 12:25; 13:5, 13; about a.d. 48-49).  For an unstated reason he returned home to Jerusalem.  Because of this desertion Paul refused to take him on his second journey.  Instead Mark served with Barnabas on the island of Cyprus (Acts 15:36-39; about a.d. 50=?).  Sometime later, perhaps by a.d. 57, he went to Rome.  He was a fellow worker with Paul during Paul’s first Roman imprisonment (Col 4:10; Phile 23-24; a.d. 60-62).  After Paul’s release Mark apparently remained in Rome and served with Peter on his arrival in ‘Babylon,’ Peter’s code word for Rome (1 Pet 5:13; about a.d. 63-64).  Probably because of severe persecution under Emperor Nero and Peter’s martyrdom, Mark left Rome for a time.  Finally Paul, during his second imprisonment in Rome (a.d. 67-68), requested Timothy who was in Ephesus to pick up Mark who was presumably somewhere in Asia Minor and bring him to Rome because Paul considered him useful in his ministry (2 Tim 4:11).”


d.  “If the Gospel of Mark was to be the source of the other synoptic gospels it had to be seen to be authentic and Peter’s connection with it was invaluable in this respect.  Papias’ evidence
 preserved by Eusebius [263 – 339, the Church historian for the Emperor Constantine], is as follows: ‘And the Elder said this also [If the ‘Elder’ is the apostle John
 (2 Jn 1; 3 Jn 1), which is highly likely, then this statement holds more weight than any other argument.  Papias is quoting/paraphrasing what the apostle John said about the gospel of Mark]: Mark, since he was the interpreter () of Peter, wrote accurately, but not in order, the things either said or done by the Lord as much as he remembered.  For he neither heard the Lord nor followed Him, but afterwards, as I have said, [heard and followed] Peter, who fitted his discourses to the needs [of his hearers] but not as if making a narrative of the Lord’s sayings; consequently, Mark, writing some things just as he remembered, erred in nothing; for he was careful of one thing - not to omit anything of the things he had heard or to falsify anything in them’.  From this we may deduce the following data: 1. Papias clearly regarded Peter’s preaching as the main source of Mark’s witness.  2. The relation between Mark and Peter must be determined by the meaning of the word .  Whereas this could mean either translator or interpreter, most scholars agree that the former must be the meaning in this context.  3. It is difficult to be sure in what sense Papias meant that Mark did not write in order, but this is generally thought to refer to chronological order.”
  “Papias also makes the comment that Matthew did in fact ‘put the traditions in order’, in a way Peter and Mark had not and Papias explained it on the basis of the sort of material which Mark had available to him in the ‘unsystematic preaching of Peter.”


e.  “Irenaeus calls Papias ‘a hearer of John and a friend of Polycarp.”
  Polycarp was the direct student of the apostle John, and Irenaeus is saying that Papias heard John teach just as Polycarp did.  The importance of this fact is that if Mark’s gospel was not authentic or incorrect or untrue in any way, then John would have said something about it or refuted it in some way in his own gospel.  But John did not.  Thus John indirectly testifies to the accuracy of Peter’s/Mark’s accounts in the gospel of Mark.


f.  “Justin (born about the year 100) in his Dialgue with Trypho, speaks of the ‘memorabilia’ of Peter, meaning Mark’s Gospel.”


g.  Clement of Alexandria (end of the second century) reports that the hearers of Peter were so impressed by the oral discourses they heard from him that they earnestly begged the companion of Peter to put their contents in writing for them so that they could always recall them.”


h.  The Muratorian Canon, which contains a list of the books recognized as authoritative by the Church of Rome in the period A.D. 170-190, is a badly mutilated fragment.  The initial sentence is a broken phrase which clearly refers to Mark since it is followed by a reference to Luke as the third of the Gospels.  The sentence reads: ‘…at some things he was present, and so he recorded them.’  A reasonable conjecture is that the preceding clause had made reference to Peter’s preaching and teaching.”


i.  “In Acts 13:5 Luke designates Mark by a term which can usually be rendered ‘servant, helper, or assistant’.  In first and second century Greek texts Luke’s term frequently designates a man who handles documents and delivers their content to men (Lk 4:20).”
  This explains Paul’s need for Timothy to bring Mark with him with the books that Timothy was carefully keeping for Paul.  Paul needed someone who could write and help distribute not only Mark’s gospel but possibly also the book we call ‘Hebrews’, which may have been a collaboration between Paul, Luke, Barnabas, and Mark.  “In Lk 1:1-2 Luke states: ‘Inasmuch as many have undertaken to compile a narrative of the things which have been accomplished among us, just as they were delivered to us by those who from the beginning were eyewitnesses and servants of the word...’  Presumably Luke intended to include Mark among the ‘servants of the word’ who reduced the tradition to written form.”


j.  “In light of both external and internal evidence it is reasonable to affirm that the ‘John/Mark’ in Acts and the Epistles authored this Gospel.  Internal evidence, though not explicit, is compatible with the historical testimony of the early church [that John Mark is the author].  It reveals the following information: (1)  Mark was familiar with the geography of Palestine, especially Jerusalem (Mk 5:1; 6:53; 8:10; 11:1; 13:3).  (2)  He apparently knew Aramaic, the common language of Palestine (5:41; 7:11, 34; 14:36). (3)  He understood Jewish institutions and customs (1:21; 2:14, 16, 18; 7:2-4).  Several features also point to the author’s connection with Peter: (a)  the vividness and unusual detail of the narratives, that suggest that they were derived from the reminiscences of an ‘inner-circle’ apostolic eyewitness such as Peter (Mk 1:16-20, 29-31, 35-38; 5:21-24, 35-43; 6:39, 53-54; 9:14-15; 10:32, 46; 14:32-42); (b)  the author’s use of Peter’s words and deeds (8:29, 32-33; 9:5-6; 10:28-30; 14:29-31, 66-72); (c)  the inclusion of the words ‘and Peter’ in 16:7, which are unique to this Gospel; and (d)  the striking similarity between the broad outline of this Gospel and Peter’s sermon in Caesarea (Acts 10:34-43).”

2.  Purpose.

a.  “In his opening sentence Mark declares his intention of writing what he calls ‘a gospel’, an account of the good news about Jesus Christ, the Son of God.”
  “Mark did something which no one had done before: he wrote a Gospel.  …the situation which called forth the writing of his Gospel was the crisis which broke upon the Christians of Rome in the reign of Nero.”
  “It is intended to be neither a formal historical treatise nor a biography of Jesus, but proclamation.  It is an historical narrative oriented around a crisis—the death of Jesus the Messiah.  The Gospel was written for people who themselves confronted a crisis not dissimilar to the one faced by Jesus.”


b.  Assuming the gospel of Mark was the first ‘gospel’ written (the debate between Matthew being first or Mark being first has gone on for the past 200 years), there had never been another ‘biography’ of its kind.  Each of the four gospels are biographies of a sort.  They are like a biography in that they describe the life of a person named Jesus of Nazareth, but they are unlike a biography in that they describe the good news of eternal salvation available through faith in Him.  Therefore, the purpose of each gospel in not to just write about the life of Jesus, but also to present the fact that He was indeed God, and God living among His people, and God who came to take away the sins of the world, and God offering eternal salvation to anyone who would believe in Him.  “Mark was not intending to write a consecutive biography of Jesus.”
  The phrase “a consecutive biography” means that the stories in Mark’s gospel are not arranged in chronological order.  The book is does not follow the chronological history of the life of Jesus.  Matthew was written after Mark in part to correct the historical sequence of events.  Mark was not trying to be chronologically correct.  He had a greater purpose—to provide the necessary information from Peter to help the Roman Christians face the persecutions from Nero.

c.  Therefore, the purpose of the gospels is to tell the world who the Messiah, the Christ was and to tell the world the good news of His coming and of His punishment for their sins, in order that they might have eternal life.  The gospel reveals the person of Jesus as the historical Christ and Savior of the world as well as evangelizes the person who hears the story of Jesus.

d.  Another purpose for writing this book was to solidify in writing the oral story of the apostles about their life with Jesus in the face of their impending death.  The Church was in the process of being persecuted by the Emperor Nero.  Apostles were being arrested, charged with treason against the Empire, and put to death.  Their stories about the person of Jesus had to be put to writing, so that what they witnessed to would not be forgotten over time.


e.  In the face of the persecutions by Nero, the Christians in Rome were facing the greatest pressure from persecution.  They needed to see their suffering in relationship to the suffering of their Lord.  The suffering of Jesus was the model for their suffering as well.  The gospel was written to encourage them in the face of this persecution from the government authorities.


f.  “The main interest of Mark was not biographical but evangelistic.”


g.  “The clear tradition of the Church both in the west and the east toward the end of the second century and the beginning of the third is that Mark prepared his Gospel primarily for the Christians in Rome and Italy.  If it appeared in the second half of the decade A.D. 60-70 it was called forth by a crisis confronting the Christian community.  The emperor at this time was Nero.  Christians were occasionally accused of heinous offences by segments of the population.  Especially were they accused of the hatred of men, a charge based on the reluctance of Christians to participate in pagan guild feasts and other social affairs where idolatrous practices and immorality were common.  The situation was radically altered by the disastrous fire that swept Rome in the summer of A.D. 64.  Suetonius [a Roman historian, circa 70-130 A.D.] charges that Nero ‘set fire to the city so openly that several former consuls did not venture to lay hands on his chamberlains, although they caught them on their estates with tow and firebrands’.  Tacitus states ‘no one dared fight the flames; attempts to do so were prevented by menacing gangs.  Torches, too, were openly thrown in, by men crying that they acted under orders’.  Blame for the fire was placed squarely upon the Christians.  Tacticus: ‘Nero had self-acknowledged Christians arrested.  Then, on their information, large numbers of others were condemned—not so much for incendiarism as for their anti-social tendencies.’  If Christians were to be strengthened and the gospel effectively proclaimed, it would be necessary to exhibit the similarity of situation faced by Jesus and the Christians of Rome.  The Gospel of Mark is a pastoral response to this critical demand.  When Roman believers received the Gospel of Mark, they found that it spoke to the situation of the Christian community in Nero’s Rome.  The detail, recorded only by Mark, that in the wilderness Jesus was with the wild beasts (Mk 1:13) was filled with special significance for those called to enter the arena where they stood helpless in the presence of wild beasts.  Like the Roman believers, Jesus had been misrepresented to the people and falsely labeled.  And if they knew the experience of betrayal from within the circle of intimate friends, it was sobering to recollect that one of the Twelve had been ‘Judas Iscariot, who betrayed Him’.”


h.  “‘The Gospel is neither a discussion nor a debate,’ said Dr. Paul S. Rees.  ‘It is an announcement!’  Mark wasted no time giving that announcement, for it is found in the opening words of his book.  Matthew, who wrote primarily for the Jews, opened his book with a genealogy.  After all, he had to prove to his readers that Jesus Christ is indeed the rightful Heir to David’s throne.  Luke emphasized Christ’s humanity, for he knew that his Greek readers would identify with the perfect Babe who grew up to be the perfect Man.  John’s Gospel begins with a statement about eternity!  Why?  Because John wrote to prove to the whole world that Jesus Christ of Nazareth is the Son of God (Jn 20:31).  The subject of John’s Gospel is the deity of Christ, but the object of his Gospel is to encourage his readers to believe on this Savior and receive the gift of eternal life.  Where does Mark’s Gospel fit in?  Mark wrote for the Romans, and his theme is Jesus Christ the Servant.  If we had to pick a “key verse” in this Gospel, it would be Mk 10:45—“For even the Son of man came not to be ministered unto, but to minister, and to give His life a ransom for many.”  The fact that Mark wrote with the Romans in mind helps us understand his style and approach.  The emphasis in this Gospel is on activity.  Mark describes Jesus as He busily moves from place to place and meets the physical and spiritual needs of all kinds of people.  Mark does not record many of our Lord’s sermons because his emphasis is on what Jesus did rather than what Jesus said.  He reveals Jesus as God’s Servant, sent to minister to suffering people and to die for the sins of the world.  Mark gives us no account of our Lord’s birth, nor does he record a genealogy, unnecessary in regard to a servant.”

3.  Date and Place of Writing.


a.  It is generally agreed that Mark wrote the gospel no earlier than the first persecution by Nero in 64-65 A.D. and no later than 70 A.D. [because of Jesus’ comment in Mk 13:2].  However, consider this statement by John MacArthur: “Luke’s gospel was clearly written before Acts (Acts 1:1–3).  The date of the writing of Acts can probably be fixed around A.D. 63 because that is shortly after the narrative ends.  It is likely, therefore, though not certain, that Mark was written at an early date, sometime in the 50s [I would say ‘late 50’s’].”
  However, because the gospel deals with the subject of ‘suffering’, it is more likely that the gospel was written to help believers deal with the problem of suffering under the persecution by Nero in the mid 60’s.

b.  “There is a strong tradition that Mark wrote in Rome for Roman readers.  (“There would seem to be considerable justification for the view that Mark is a Roman gospel designed for a Roman audience.”
)


(1)  Papias [a Christian writer in the first part of the second century A.D.] says that Mark was Peter’s interpreter, and since traditionally Peter was martyred in Rome, this would mean that Mark may have spent some time there too.


(2)  The anti-Marcionite Prologue [a document written against the heretical group lead by a man named Marcion] states that Mark wrote in Italy after Peter’s death.  [It is also possible the Mark wrote just prior to Peter’s death.]  It says: “Mark declared he was the interpreter of Peter.  After the death of Peter himself, he wrote down this same gospel in the regions of Italy.”



(3)  Irenaeus [a Christian writer, who wrote about 160-180 A.D.] implies that Mark wrote after the deaths of Peter and Paul in Rome: “And after the death of these [Peter and Paul] Mark the disciple and interpreter of Peter, also handed down to us in writing the things preached by Peter.”  On the other hand Clement of Alexandria states that Mark wrote while Peter was still preaching the gospel in Rome: “When Peter had preached the word publicly in Rome…those who were present...besought Mark, since he had followed him (Peter) for a long time and remembered the things that had been spoken, to write out the things that had been said; and when he had done this, he gave the gospel to those how asked him.  When Peter learned of it later, he neither obstructed nor commended.”


(4)  The reference to Mark in 1 Pet 5:13 suggests Mark’s connection with Rome, if ‘Babylon’ is to be understood in this metaphorical sense.”
  In Revelation, the apostle John also calls the city of Rome in the Tribulation by the code name Babylon.


c.  Whether Mark wrote before Matthew or Matthew wrote before Mark is not the issue.  God the Holy Spirit inspired them both and they both wrote about the same time, but for different reasons.  Both wrote because of the persecution by Nero which began 64-65 A.D. and continued until Nero’s death in June of 68 A.D.  This persecution was the first great crisis for the Church, which threatened to lives of both Peter and Paul and necessitated the writing of their gospel accounts prior to and just after their deaths.  In other words the gospels may have been begun being written while they were still alive and completed just before or just after their deaths.  Luke was certainly motivated by the first and second imprisonment of Paul, and clearly had both Mark and Matthew’s gospel accounts to wrote from, while he also gathered his own material from those in Jerusalem, when he visited the city with Paul on his final trip there and two year imprisonment in Caesarea.  Mark would have been motivated to write by the arrest of Peter, when both Peter and Paul were arrested in 67-68 A.D.  Matthew could have written at any time from 58 A.D. to 70 A.D., but it is far more likely that he wrote after Mark and before Luke during the persecution by Nero.  Irenaeus stated that Matthew was produced while Peter and Paul were still preaching [before Mark].
  “It is arguable that even in the few words Papias’s account of Mark writing down what he had heard Peter saying assumes that Peter was still alive at the time.  In terms of both frequency and clarity of reference, the tradition that Peter was still alive when Mark wrote his gospel has decidedly the better of it, and if Eusebius and Jerome are to be believed, it is also the earliest attested view with Papias.”


d.  “The majority of scholars are confident that Mark must be dated A.D. 65-70.”


e.  “All the ancient testimony agrees that Mark wrote after Matthew and prior to Luke.  …Matthew wrote before Mark, and it is possible that Mark had Matthew’s Gospel before him when he wrote his own.  The evidence that seems to point in this direction is the fact that both Gospels record certain narratives in the same order.”
  Lenski wrote this in 1946.  Today most scholars agree that Mark was written first and Matthew wrote to provide the correct chronological order of the events mentioned in Mark.
  “Mark’s situation was, according to church tradition, rather different, in that he had direct access to one major oral source of Jesus tradition, the teaching of Peter, and his recording of that tradition clearly provided Matthew and Luke with the most significant single component in their collections.  In that sense, I would continue to maintain the priority of Mark and the likelihood that Matthew and Luke depended on him rather than vice versa.  …Thus while I regard Mark as the earliest of the surviving gospels to be produced in its present form, it does not seem to me necessary to conclude that at all points Mark represents the earlier form of the tradition than that preserved in either Matthew or Luke.  I wish to give greater weight to the tradition of Mark’s dependence on Peter, which would seem to place mark in a more ‘privileged’ position than Matthew or Luke with regard to his access to the apostolic tradition.  In that case Mark is likely to have been less dependent on collecting traditions from a variety of sources, and his work is more likely to have been used as a primary source of Jesus tradition by the other two synoptic evangelists.”


f.  “Many scholars believe that Mark was the first Gospel written and that Matthew and Luke used it as a primary source document along with material from other sources.  Luke, in fact, stated that he used other documents (Lk 1:1-4).  Several arguments support the priority of Mark: (1) Matthew incorporates about 90 percent of Mark, and Luke over 40 percent—over 600 of Mark’s 661 verses are found in Matthew and Luke combined.  (2) Matthew and Luke usually follow Mark’s order of events in Jesus’ life, and where either of them differs for topical reasons the other always holds to Mark’s order.  (3) Matthew and Luke hardly ever agree against the content of Mark in passages where they all deal with the same subject.  (4) Matthew and Luke often repeat Mark’s exact words but where they differ in wording, the language of one or the other is simply grammatically or stylistically smoother than Mark’s (cf., e.g., Mk 2:7 with Lk 5:21).  (5) Matthew and Luke seem to alter Mark’s wording in some instances to clarify his meaning (cf. Mk 2:15 with Lk 5:29) or to ‘tone down’ some of his strong statements (e.g., Mk 4:38b with Mt 8:25; Lk 8:24).  (6) Matthew and Luke sometimes omit words and phrases from Mark’s ‘full’ descriptions to make room for additional material (e.g., Mk 1:29 with Mt 8:14; Lk 4:38).  Five major objections have been raised against the theory of Marcan priority: (1) Matthew and Luke agree with each other against the content of Mark in some passages dealing with the same subject.  (2) Luke omits all reference to the material in Mark 6:45-8:26 which is unusual if he used Mark.  (3) Mark occasionally has bits of information not found in the same incident reported in Matthew or Luke (cf. Mk 14:72).  (4) The early church fathers apparently believed in the priority of Matthew instead of Mark.  (5) Marcan priority practically requires the view that Matthew and/or Luke were written after the destruction of Jerusalem in A.D. 70.  In response to the first objection, the agreements of Luke and Matthew against Mark involve a very small number of passages (about 6%) and are probably due to common sources (that is, oral tradition) which they used in addition to Mark.  The second objection falters on the commonly acknowledged fact that the Gospel writers selected material from their sources in line with their purposes.  Luke may have omitted reference to material in Mark 6:45-8:26 in order not to interrupt the development of his own journey-to-Jerusalem theme (Lk 9:51).  This also answers the third objection in addition to the fact that Mark had Peter as an eyewitness source.  The fourth objection stems from the arrangement of the Gospels in the New Testament canon.  To infer from this that the early fathers believed Matthew was written first is not valid.  They were concerned about the apostolic authority and apologetic value of the Synoptic Gospels, not their historical interrelationships.  Thus Matthew, written by an apostle and beginning with a genealogy that linked it nicely to the Old Testament, was given first place.  Furthermore, if Matthew were the first Gospel written and it were used by Mark and Luke, one would expect to find places where Luke follows Matthew’s order of events and Mark does not—but this does not occur.  It is also more difficult to explain why Mark would shift from Matthew’s order than vice versa.  Displacement of order favors Marcan priority.  In response to the fifth objection, Marcan priority does not necessitate dating Matthew and/or Luke after a.d. 70.  Some literary dependence seems to be the only way to explain adequately the close relationship between the Synoptic Gospels.  The priority-of-Mark theory, though not without problems, accounts best for the basic outline of events and the detailed similarities between the Synoptic Gospels.  The differences are probably due to a combination of oral and written traditions which Matthew and Luke used independently in addition to Mark.”


g.  “The simplest solution to the Synoptic Problem is that no such problem exists!  Because critics cannot prove literary dependence among the gospel writers, there is no need to explain it.  The traditional view that the gospel writers were inspired by God and wrote independently of each other—except that all three were moved by the same Holy Spirit (2 Pet 1:20)—remains the only plausible view.”

4.  Destination.  “It is impossible to decide the original destination of the gospel with any certainty.  Yet there are various indications which point to Gentile readers and some further evidence which supports the view that these Gentiles were in Rome.

a.  Mark explains Palestinian customs.  This would not have been necessary for a Jewish audience.


b.  Some Aramaic expressions, which are retained in the text, are interpreted into Greek.  This seems to rule out any possibility of Aramaic-speaking readers.


c.  The many Latinisms in the gospel point to a Gentile environment.”


d.  Additional proofs:



(1)  “The Roman method of reckoning time is used (cf. 6:48; 13:35).


(2)  Only Mark identified Simon of Cyrene as the father of Alexander and Rufus (cf. 15:21; Rom 16:13).


(3)  Few Old Testament quotations or references to fulfilled prophecy are used.


(4)  Mark portrayed a particular concern for “all the nations” (cf. comments on Mark 5:18-20; 7:24-8:10; 11:17; 13:10; 14:9), and at a climactic point in the Gospel a Gentile Roman centurion unwittingly proclaimed Jesus’ deity (cf. 15:39).


(5)  The tone and message of the Gospel are appropriate to Roman believers who were encountering persecution and expecting more (cf. 9:49; 13:9-13).


(6)  Mark assumed that his readers were familiar with the main characters and events of his narrative, so he wrote with more of a theological than a biographical interest.


(7)  Mark addressed his readers as Christians more directly by explaining the meaning for them of particular actions and statements (cf. 2:10, 28; 7:19).”


e.  “The fact that Mark wrote for the Gentile readers to whom Peter had preached is indicated by the tenor of the entire Gospel.  In marked instances Jewish matters are disregarded, and points that have a special appeal to Gentiles are carefully inserted.”

5.  Characteristics.  Several features make Mark’s Gospel unique among the Gospels.


 a.  First, it emphasizes Jesus’ actions more than His teaching.  Mark recorded 18 of Jesus’ miracles but only four of His parables and one major discourse (13:3-37).  Repeatedly Mark wrote that Jesus taught without recording His teaching.  Most of the teaching he did include came out of Jesus’ controversies with the Jewish religious leaders.

b.  Second, Mark’s writing style is vivid, forceful, and descriptive, reflecting an eyewitness source such as Peter.  His use of Greek is nonliterary, close to the everyday speech of that time with a recognizable Semitic flavoring.  His use of Greek tenses, especially the ‘historical present’ tense (used over 150 times), simple sentences linked by ‘and,’ frequent use of ‘immediately’, and the use of forceful words lend vividness to his narrative.

c.  Third, Mark portrayed his subjects with unusual candor.  He emphasized the responses of Jesus’ hearers with various expressions of amazement.  He related the concern of Jesus’ family over His mental health.  He candidly and repeatedly drew attention to the disciples’ lack of understanding and failures.  He also highlighted Jesus’ emotions such as His compassion, His anger and displeasure, and His sighs of distress and sorrow.

d.  Fourth, Mark’s Gospel is dominated by Jesus’ movement toward the Cross and the Resurrection.  From Mk 8:31 onward Jesus and His disciples were ‘on the way’ from Caesarea Philippi in the north through Galilee to Jerusalem in the south.  The rest of the narrative (36%) was devoted to events of the Passion Week—the eight days from Jesus’ entry into Jerusalem to His resurrection.”


e.  “Mark demonstrates the humanity of Christ more clearly than any of the other evangelists, emphasizing Christ’s human emotions (1:41; 3:5; 6:34; 8:12; 9:36), His human limitations (4:38; 11:12; 13:32), and other small details that highlight the human side of the Son of God (for example, 7:33–34; 8:12; 9:36; 10:13–16).”

6.  The Ending of Mark.


a.  The gospel ends at Mk 16:8 with the abrupt statement “They [the women at the tomb of Jesus] went out and fled from the tomb, for trembling and astonishment had gripped them; and they said nothing to anyone, for they were afraid.”


b.  The manuscript evidence clearly supports this as the original ending: Codex Vaticanus and Sinaiticus, the Sinaitic Old Syriac translation, most of the Armenian manuscripts, and manuscript ‘k’ of the Old Latin all have this shorter ending.  “The longer ending must have been attached to the gospel at a very early period in its history.  Indeed, the most satisfactory explanation of all the textual evidence is that the original ended at 16:8 and that the other endings were different editorial attempts to deal with verse 8.”


c.  Many commentators seem puzzled by the abruptness of this ending.  I believe it can be easily explained based upon the persecution by Nero in Rome at the time.  It is very possible that this was the exact point at which Mark had to stop writing due to the Roman authorities leading Peter away to his crucifixion.  If Mark was working with Peter as his interpreter, and this was the last statement made by Peter, when the Roman soldiers entered the prison to take Peter away, then the ending makes sense.  Another possibility is that Mark and Peter wanted the gospel to end with the fact that the women at the tomb “were afraid,” since this was the state of mind of most of the believers in Rome during the persecution by Nero.  The fact that the women at the tomb of Jesus were afraid of the Jewish authorities gives a reasonable justification for the believers in Rome to be afraid of the Roman authorities.  Mark and Peter may have wanted this exact phrase to end their gospel message as a source of comfort and encouragement to the believers in Rome, who were also facing hostile authorities.
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