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 is the transitional use of the postpositive conjunction DE, meaning “Now; Then” plus the nominative feminine singular aorist active participle of the verb EIDON, which means “to see.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the woman produced the action.


The participle is a temporal participle that precedes the action of the main verb.  It can be translated “after seeing.”

This is followed by the nominative subject from the feminine singular article and noun GUNĒ, meaning “the woman.”  Next we have the conjunction HOTI, which is used after verbs of sensory activity to indicate the content of that activity.  It is translated “that.”  Then we have the negative OUK, meaning “not” plus the third person singular aorist active indicative from the verb LANTHANW, which means “to escape notice.”


The aorist tense is a culminative aorist, which views the action in its entirety with emphasis on its conclusion, which is brought out in translation by use of the auxiliary verb “had.”


The active voice indicates that the woman produced the action.


The indicative mood is declarative for a simple statement of fact.

“Then, the woman, after seeing that she had not escaped notice,”
 is the nominative feminine singular present active participle of the verb TREMW, which means “to tremble.”


The present tense is a descriptive/historical present, which describes what occurred at the moment of the action of the main verb.


The active voice indicates that the woman produced the action.


The participle is circumstantial/adverbial, indicating the manner in which the woman came.

With this we have the third person singular aorist active indicative from the verb ERCHOMAI, which means “to come: came.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the woman produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the additive use of the conjunction KAI, meaning “and” plus the nominative feminine singular aorist active participle of the verb PROSPIPTW, which means “to fall down before someone; to prostrate oneself.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the woman produced the action.


The participle is a circumstantial participle.

Then we have the locative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “before Him,” referring to Jesus.

“came trembling and falling down before Him,”
 is the preposition DIA plus the accusative of cause/reason from the feminine singular relative pronoun HOS plus the feminine singular noun AITIA, meaning “because of which cause; why.”
  Then we have the third person singular aorist middle indicative from the verb HAPTW, which means “to touch.”


The aorist tense is a culminative aorist, which views the action in its entirety with emphasis on its conclusion, which is brought out in translation by use of the auxiliary verb “had.”


The middle voice is an indirect middle, which emphasizes the personal responsibility of the subject in producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the genitive direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.

Next we have the third person singular aorist active indicative from the verb APAGGELLW, which means “to announce; to tell; to report back; to confess.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the woman produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition ENWION plus the adverbial genitive of place from the masculine singular adjective PAS plus the article and noun LAOS, meaning “before all the people.”  Greek grammar does not require a connective/continuative conjunction to connect the two main verbs ERCHOMAI and APAGGELLW, but English grammar requires it.  Thus we add “[and].”

“[and] confessed why she had touched Him before all the people,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the conjunction HWS, meaning “how.”  Then we have the third person singular aorist passive indicative from the verb IAOMAI, which means “to be healed.”


The aorist tense is a culminative aorist, which views the action in its entirety with emphasis on its conclusion, which is brought out in translation by use of the auxiliary verb “had.”


The passive voice indicates that the woman received the action of being healed.


The indicative mood is declarative for a simple statement of fact.

Finally we have the temporal adverb PARACHRĒMA, which means “immediately.”

“and how she had been healed immediately.”
Lk 8:47 corrected translation
“Then, the woman, after seeing that she had not escaped notice, came trembling and falling down before Him, [and] confessed why she had touched Him before all the people, and how she had been healed immediately.”
Mk 5:33, “But the woman fearing and trembling, aware of what had happened to her, came and fell down before Him and told Him the whole truth.”
Explanation:
1.  “Then, the woman, after seeing that she had not escaped notice,”

a.  Luke continues the story by turning our attention to the reaction of Jesus, who has now stopped walking, turned around, and is searching the faces in the crowd to spot the person with the guilty look on their face.  With the pressing of the crowd there was no opportunity for the woman to slip away.  She was still only a few feet away from Him, if even that.


b.  The woman realizes that she has not escaped Jesus’ notice, probably because He is staring right at her.  Why would the Lord pick her out in the crowd to stare at.  Remember that she had just felt her uterine flow of blood stop for the first time in twelve years.  What might be the expression on her face—wonder, amazement, joy, shock, surprise, or a mixture of all these things?  Then as Jesus notices her joyous and shocked expression, their eyes meet, and her expression immediately changes to one of guilt, because she knows that the expression on her face has given her away.  She has nowhere to go and nowhere to hide.  She has not escaped notice.

2.  “came trembling and falling down before Him,”

a.  Therefore, in her guilt and sorrow for being sneaky instead of coming to the Lord openly, she steps forward trembling and prostrates herself before Jesus.  She is trembling with fear and guilt for what she has done, thinking that the Lord is angry with her and will punish her.


b.  She falls down before Him as a sign of respect and begging for forgiveness.  Her posture is begging for forgiveness though she doesn’t need to say the words.  Her posture before Him also indicates her recognition of Him as the God of Israel, since her posture is one of worship.


c.  “She had sought secrecy to avoid any possible embarrassment, but when her act was discovered, she was frightened.”


d.  “She trembled because her story that she wanted to hide so badly had now to come out in public after all.”

3.  “[and] confessed why she had touched Him before all the people,”

a.  As she lays prostrate before Him she confessed to the fact she had had a uterine hemorrhage for the past twelve years, which meant that she was publicly proclaiming for all to hear that she was an unclean woman, who had worked her way through the crowd and touched many people defiling them as she came to Jesus.  By exposing her condition she also is proclaiming publicly that she has made Jesus unclean by touching Him, and for this she is afraid of His reaction to this news.


b.  Notice the phrase “before all the people,” which emphasizes the public nature of this woman’s confession of guilt.  The woman had a legitimate reason for wanting to be healed, but why did she feel the need to confess her condition publicly?  The passage doesn’t say that Jesus forced her to confess her unclean condition before everyone.  The woman could not help but tell the truth.  As bad as people may have thought her actions were, she felt the immediate need to tell the truth about herself for all to her.  She couldn’t live with a guilty conscience.  She was seeking the forgiveness of God and didn’t care anymore what everyone else thought.


c.  Why had she snuck up behind Jesus to be healed by Him?  She did so because she couldn’t stand to live another day in isolation from family, friends, and other people.  She couldn’t stand to live another day and not be able to worship God in the Temple or go to synagogue and hear the word of God taught.  She couldn’t go another day constantly changing her menstrual rags.  She just wanted her normal life back and probably wanted to have a husband and children—things which her condition denied her.  The reward of being healed was worth the risk of being exposed publicly.

4.  “and how she had been healed immediately.”

a.  Last, but not least, she confessed to the fact that her touch of the hem of Jesus’ coat had healed her immediately.  She was able to acknowledge publicly for the first time in twelve years that she was no longer an unclean woman.


b.  This was her testimony to the fact that Jesus received the full credit for healing her.  She recognized and acknowledged Him publicly as the one and only person responsible for this divine miracle.  She publicly testified to the divine power that came from Jesus to produce a total and instant healing in her physically.  She was witnessing to the fact that Jesus was the Christ.

5.  Commentators’ comments.


a.  “This sensitive woman had to tell everybody of her cure.  She faced the widest publicity for her secret cure.”


b.  “Jesus’ persistence causes the woman to realize that her actions were not hidden.  She had not escaped notice, and fear comes over her.  Why was she trembling?  Fear of (1) What Jesus would do. (2)  Was He angry that he had been made unclean? (3) Would she have to tell all in front of this crowd?  The text does not specify the reason, but it seems that the prospect of Jesus’ acting would be the chief cause of concern, for surely she had heard of other cases where unclean people had been healed.  In addition, she seems quite ready, once it is clear that Jesus knows, to tell her story.  The bowing is not a sign of worship [why not?], but simply an act of respect and of begging for His mercy [why can’t it be both?].  The testimony to Jesus’ work comes freely.  She tells all and notes that she was healed “immediately.”  Faith has broken through timidity and has openly declared Jesus’ act.  Jesus initiates, and the woman responds publicly in testimony.  Such public declaration by a woman, though not unprecedented in its time, was unusual.  What is declared openly here contrasts with the request for silence in the next account, possibly due to the nature and situation of this miracle.”


c.  “Why did the Lord ask her to give witness publicly?  [Jesus never asked her to say anything other than that she had touched Him: ‘Who touched Me?’]  Was this not an embarrassment to her?  Not in the least [How does this commentator know that?  How can this ‘man’ know anything about what it is like for a woman to have to tell everyone publicly that she is menstruating and can’t stop?].  This public confession was for her sake. It was an opportunity for her to confess Christ and glorify God.  Had she stolen away in the crowd, she would not have met Jesus personally or heard His words of assurance and comfort (Lk 8:48).”


d.  “Jesus wanted the woman to reveal herself and openly express the faith which caused her to touch Him.  The woman’s faith became public when she fell at His feet.”


e.  “Crossing the boundaries from the nonhuman world of socio-religious quarantine into the human world, and extending beyond the human world so as to access divine power is, on the one hand, a violation of the biblical purity code.  On the other, it is an act of faith, or so it is interpreted by Jesus.  In order for that faith to express itself fully, however, it must traverse the perimeters of the holiness code and overcome the stranglehold of the crowds, the disgrace of social banishment.  In actuality, given her social position, her hiding and trembling are expected behaviors.  So is her falling down before Jesus, a token of her humility.  What is unprecedented and unanticipated is her touching Jesus in the first place, and now, even more so, her public announcement.  Luke spares her no potential embarrassment. Her proclamation is before all of the people.  Note the content of her declaration.  She is concerned with why she touched Him.”


f.  “The woman’s heart was throbbing with joy and fear, her eyes tearing.  Christ was calling her to stand before the throng, for her sake and for Jairus’, though she did not know it.  Would he take away her cure because she had disobeyed the Law?  What would the people think of her?  What would they do to her?  The woman’s faith was at its core an ignorant faith.  She had sought a magical cure, as if Jesus was so charged with healing that anyone who touched Him would get zapped with health.  Her faith was uninformed, superstitious, presumptuous, and imperfect, but it was real.  And Christ honored her fledgling faith.”
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