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 is the second person singular present active imperative from the verb HUPOSTREPHW, which means “to turn back; to return.”


The present tense is a descriptive/customary present, describing what is reasonably expected to occur right now.


The active voice indicates that the unpossessed man is expected to produce the action.


The imperative mood is a command.

Then we have the preposition EIS plus the accusative of place from the masculine singular article and noun OIKOS with the possessive genitive from the second person singular personal pronoun SU, meaning “to your house.”

“‘Return to your house”
 is the additive use of the conjunction KAI, meaning “and,” followed by the second person singular present deponent middle/passive imperative from the verb DIĒGEOMAI, which means “to tell, relate, or describe.”
  The morphology of this verb is the same as the previous verb.  Then we have the accusative direct object from the neuter plural relative pronoun HOSOS, which “everything that.”
  This is followed by the dative of advantage from the second person singular personal pronoun SU, meaning “for you.”  Next we have the third person singular aorist active indicative from the verb POIEW, which means “to do: has done.”


The aorist tense is a culminative aorist, which views the entire action from the viewpoint of its conclusion.  This is brought out in translation by use of the English auxiliary verb “has.”


The active voice indicates that God produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular article and noun THEOS, meaning “God.”

“and describe everything that God has done for you.’”
 is the conjunction KAI, used to introduce a result, which can be translated “And so.”  With this we have the third person singular aorist active indicative from the verb APERCHOMAI, which means “to go away: he went away.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that unpossessed man produced the action.


The indicative mood is declarative for a simple statement of fact.


“And so he went away,”
 is the preposition KATA plus the adverbial accusative of measure to convey the idea of distribution
 from the feminine singular adjective HOLOS plus the article and noun POLIS, meaning “throughout the whole city.”
  Then we have the nominative masculine singular present active participle of the verb KĒRUSSW, which means “to proclaim.”


The present tense is a descriptive and durative present, describing a present, continuing action.


The active voice indicates that the man produced the action.


The participle is circumstantial.

This is followed by the accusative direct object from the neuter plural relative pronoun HOSOS, which “everything that.”  Next we have the third person singular aorist active indicative from the verb POIEW, which means “to do: had done.”


The aorist tense is a culminative aorist, which views the entire action from the viewpoint of its conclusion.  This is brought out in translation by use of the English auxiliary verb “had.”


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of advantage from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “for him.”  Finally, we have the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”

“proclaiming throughout the whole city everything that Jesus had done for him.”
Lk 8:39 corrected translation
“‘Return to your house and describe everything that God has done for you.’  And so he went away, proclaiming throughout the whole city everything that Jesus had done for him.”
Mk 5:20, “And he went away and began to proclaim in Decapolis [the region of ten cities] what great things Jesus had done for him; and everyone was amazed.”
Explanation:
1.  “‘Return to your house and describe everything that God has done for you.’”

a.  Jesus tells the formerly demonized man what he can do for Jesus instead of going with Him.  Jesus wants him to return to his home and tell everyone he knows or meets everything that God has done for him.  Jesus wants the man to become a missionary to his own people—other Gentiles.  You don’t have to go to another country to be a missionary.  You can evangelize people right where you live in your own hometown, and that is exactly what Jesus wanted this man to do.


b.  What was “everything that God” had done for him?



(1)  Clearly Jesus has exorcized the legion of demons from the man, restoring his free will to him.  Jesus has restored the man’s rationality.



(2)  In the process of healing the man mentally, the Lord also healed the man physically of the wounds, sores, and scars from cutting himself and being chained frequently.



(3)  The most important thing Jesus did for the man was save his soul, that is, Jesus healed him spiritually.



(4)  Jesus ‘healed’ the man physically, mentally, and spiritually.  God had done everything for him.  He was truly reborn in every possible way.  And Jesus wanted this rebirth to be made available to every person this man would ever meet for the rest of his life.  The man certainly had a dynamic story to share with others as he invited them to believe in Jesus as the Messiah and Son of God.

2.  “And so he went away, proclaiming throughout the whole city everything that Jesus had done for him.”

a.  As a result, the man did exactly what Jesus asked him to do; he went to his hometown, and as he did, he proclaimed throughout the whole city everything that Jesus had done for him.  The man immediately witnessed for Christ and did it in a very open and obvious way.  The man wasn’t disappointed that he couldn’t go with Jesus, because the Lord had given him a truly important mission, and he was the right man for the job.  No one could have been a better witness for Christ in this man’s hometown than this man.  He was the right man with the right mission in the right place at the right time.


b.  We should notice the emphasis on the fact that the man went “throughout the whole city.”  He didn’t discriminate against anyone, but made the message available to all.  Equal opportunity to believe in Christ was made available to all.  Obviously this didn’t happen in a day.  It probably took weeks.  So how did Luke learn about what this man did after returning to his home?  None of the disciples or Jesus stayed there to see the results of this man’s ministry.  This is a clear case of God the Holy Spirit inspiring Luke as the author of the gospel.


c.  Another important thing we should note here is that Jesus told the man to proclaim what God (the Father) had done for him, and the man obeyed by telling everyone what Jesus had done for him.  The man equated Jesus with God—the man recognized the deity of Jesus.  What Jesus had done for the man was exactly what God the Father wanted done for the man, which is why Jesus did what He did.

3.  Commentators’ comments.


a.  “He had a great story to tell and he told it with power.  The rescue missions in our cities can match this incident with cases of great sinners who have made witnesses for Christ.”


b.  “Jesus has a task for the man.  Rather than traveling with Jesus as a disciple, the man is asked to witness to his community about what God did for him.  He follows through on Jesus’ request and proclaims to the entire city what Jesus did.  Two details about the man’s report are significant.  First, he ‘preached’ to the city. The choice of this theologically significant term shows that the man fervently went about the task: he did not just narrate, he proclaimed the story.  The idea of preaching is a major one for Luke.  The man did his job in sharing with those of the village.  Second, the man told what Jesus did.  Though Jesus told him to speak about God, he spoke instead about Jesus.  He could not help but note the agent whom God used to bring these things to pass.  The man pictures the response of one who has been touched by Jesus’ ministry and shares that transformation with those who live near him.  Preachers of the gospel are not limited to the traveling disciples.  All are called to evangelize.  Some say that the man knew Jesus to be the divine Lord.  But such a conclusion is unlikely.  Even the disciples, who had been around Jesus for a long time, had not yet reached this insight in Luke’s account.  [However, in John’s gospel John makes the point to telling the story of how Andrew found his brother Simon and told him, ‘We have found the Messiah’.  So I disagree with this conclusion.]  It would be unlikely that this man on the basis of a single meeting would understand this point.  [However, only God could do what Jesus had done, and the man probably understood that.]  Rather, what he grasped was that God was working through Jesus in a significant way and that God’s power was being demonstrated through Him.  One other key point exists. In Gentile territory Jesus permits more open discussion about His ministry, in contrast to His efforts to silence some in Jewish territory from speaking about Him.  The reason seems to be that there would not be as many Jewish religious representatives present, and so the danger of misunderstanding Jesus’ ministry as political would not be as great (Plummer 1896: 233).  Mark identifies the region as the Decapolis, while Luke leaves the city unnamed.  Matthew has no parallel at this point.”


c.  “The man could serve Jesus as a witness, starting at home among his Gentile relatives and friends.  Jesus did not want Jews who had been healed to say too much about it, but it was safe for the Gentiles to tell others what Jesus had done for them, and that is what he did.”


d.  “Luke’s introduction of this man had marked him as displaced, alienated from home and city.  Now Jesus returns him to his home and gives him an assignment within his city.  His healing, then, is not only physical and cerebral [mental], but religious [spiritual] and psychosocial and vocational.  He is restored to his community and given a commission.  Jesus gives the former demoniac the very task that Luke has exercised in the writing of Luke-Acts—namely, the ‘narration’ of God’s mighty acts, the very task Jesus has been fulfilling throughout His public ministry in Luke.  Still further, it is pivotal to the narrative that this man hears in the directive to speak of God’s activity a charge to speak of Jesus’ activity. Unlike the disciples who are overcome with fear in the boat in the previous episode, this Gentile recognizes Jesus as the one through whom God’s saving purpose is being enacted. In other words, (1) the former demoniac is to have a share in the ministry of Jesus, and (2) telling the story of God’s mighty acts on his behalf is to be the content of his proclamation.  A more transparent anticipation of the ministry of Jesus’ followers in Acts could hardly be found at this early stage in the gospel narrative.”


e.  “Because his messiahship would be misunderstood, Jesus kept it a secret in predominantly Jewish areas. In the predominantly non-Jewish Decapolis, however, where people would wrongly perceive him as a magician, he urges his new disciple to spread the word about what God had done, thereby correcting the people’s misunderstanding.”
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