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 is the additive use of the conjunction KAI, meaning “and,” followed by the nominative subject from the feminine plural noun GUNĒ plus the adjectival use of the nominative feminine plural indefinite pronoun TIS, meaning “some women.”  Next we have appositional nominative subject from the feminine plural relative pronoun HOS, meaning “who.”  Then we have the imperfect periphrastic construction—the combination of the third person plural imperfect active indicative from the verb EIMI, meaning “to be” plus the nominative feminine plural perfect passive participle of the verb THERAPEUW, which means “to be healed.”


The combination of the imperfect tense and perfect tense of the two verbs combine to form a pluperfect idea, which describes a past, completed action with results that existed in the past.  It is translated “had been healed.”


The active and passive voices combine to form the passive idea of the subject receiving the past action.


The indicative mood and circumstantial participle combine to indicate a fact.

This is followed by the preposition APO plus the ablative of separation from the neuter plural noun PNEUMA plus the adjective PONĒROS, meaning “from evil spirits.”  With this we have the additive use of the conjunction KAI, meaning “and” plus the ablative of separation from the feminine plural noun ASTHENEIA, which means “diseases, sicknesses.”

“and some women who had been healed from evil spirits and sicknesses:”
 is the nominative of appellation from the feminine singular proper noun MARIA plus the articular present passive participle of the verb KALEW, which means “to be called; to be named.”


The article functions as a relative pronoun, translated “the one who.”


The present tense is a retroactive progressive present for an action that began in the past and continues in the present.


The passive voice indicates that Mary received the action of being called something else.


The participle is circumstantial.

With this we have the nominative of appellation from the feminine singular noun MAGDALĒNĒ, meaning “Magdalene.”

“Mary, the one who is called Magdalene,”
 is the preposition APO plus the ablative of separation from the feminine singular relative pronoun HOS, meaning “from whom.”  Then we have the nominative subject from the neuter plural noun DAIMONION plus the cardinal adjective HEPTA, meaning “seven demons.”  Finally, we have the third person singular (notice the neuter plural subject with the singular verb—this is standard Greek idiom)
 pluperfect active indicative from the verb EXERCHOMAI, which means “to go out.”


The pluperfect tense is a consummative pluperfect, which emphasizes a past, completed action and is translated by the auxiliary verb “had.”


The active voice indicates that seven demons had produced the action.


The indicative mood is declarative for a simple statement of fact.

“from whom seven demons had gone out,”
Lk 8:2 corrected translation
“and some women who had been healed from evil spirits and sicknesses: Mary, the one who is called Magdalene, from whom seven demons had gone out,”
Explanation:
1.  “and some women who had been healed from evil spirits and sicknesses:”

a.  This verse is the continuation of the sentence begun in the previous verse.  The sentence thus far reads: “And it happened afterward that He began going about from one city and village to another, announcing and proclaiming the kingdom of God.  And the twelve [were] with Him, and some women who had been healed from evil spirits and sicknesses: Mary the one who is called Magdalene, from whom seven demons had gone out,…”


b.  In addition to having the twelve handpicked disciples with Him there were also some women, who followed Jesus and supported their missionary activity.  We are not told all the ways in which they supported the missionary activity other than their financial support.  But it is likely that they helped with other things like shopping for food, cooking meals, washing and mending clothes—things they would be accustomed to doing in their own homes.


c.  Luke points out that these women had been healed from demon possession and sicknesses or diseases.  Some sicknesses were caused by demon possession and some were not.  The point is that Jesus healed these women of whatever kind of problems they had, and they were so grateful, they abandoned their normal life to support Him during this mission trip.  Luke doesn’t have to tell us that they followed because they were grateful.  It is so obvious it doesn’t need to be stated.  We are also not told exactly what kind of demon possession problems these women had or what kind of illnesses, because these kinds of things have already been mentioned in past descriptions of Jesus’ healing activity.  These women were involved in those descriptions.

2.  “Mary, the one who is called Magdalene, from whom seven demons had gone out,”

a.  Luke is careful to point out one particular woman, Mary called Magdalene, because she will be significantly involved at the end of the story, when Jesus is crucified and on the morning of Jesus’ resurrection.  She is introduced here by name to show that she was involved in supporting the ministry of Jesus long before He went to the Cross.


b.  Luke is careful to point out that Mary Magdalene had once had a real demon possession problem.  We are never told that she was a prostitute or leper or blind, deaf, or diseased in some manner.  And therefore, it is useless and fruitless to speculate.  All we can say for certain is that she knew she had a serious problem (one demon alone is a serious problem; seven is a disaster waiting to happen), recognized that Jesus was the only One who could help her, and went to Him in faith, asking to be healed, which He did.


c.  Apparently the following teaching by Jesus had already happened to Mary, Lk 11:24-26, “When the unclean spirit goes out of a person, it passes through waterless places seeking rest, and not finding any, it says, “I will return to my house from which I came.”  And when it comes, it finds it swept and put in order.  Then it goes and takes along seven other spirits more evil than itself, and they go in and live there; and the last state of that person becomes worse than the first.”
3.  Commentators’ comments.


a.  “Jesus had women followers who ministered to Him of their substance and by their labor.”


b.  “The number seven points to the fact that there could be no worse state of corruption.”
  “Often in Scripture the number seven is used to denote completion. Apparently Mary had been totally demon-possessed.”
  “The healing of a functional neurosis seems exemplified in the case of Mary Magdalene, out of whom Christ cast ‘seven demons’, an expression that presumably described a state of acute psychoneurosis.”


c.  “These women all had personal grounds of gratitude to Jesus.  This first mention of Mary Magdalene describes her special cause of gratitude.  The presence of seven demons in one person indicates special malignity (Mk 5:9).”


d.  “In addition to the Twelve, a group of women traveled with Jesus and supported His ministry.  Many of these women had benefited from His ministry either through exorcism or healing, three of whom Luke singles out for specific mention.  An itinerant ministry like Jesus’ was common, and support from women was common; but it was unusual for women to travel with a rabbi.  The first woman, Mary Magdalene, was freed from the presence of seven demons.  This healing is not presented in detail anywhere in the NT.  After Jesus’ act of compassion, Mary decided to serve the agent of God who had healed her.  The name ‘Magdalene’ suggests that she was from the region of Magdala, a town on the Sea of Galilee’s western shore about three miles north of Tiberias.  She was not the sinful woman who anointed Jesus.  Nor is it clear that she was immoral, for demon possession was not a sinful condition.  Mary stayed faithful to Jesus, for it is recorded that she watched the crucifixion (Mt 27:55–56 = Mk 15:40 = Jn 19:25), saw where Jesus was laid (Mt 27:61 = Mk 15:47 = Lk 23:55), and participated in the anointing of His body (Mt 28:1 = Mk 16:1; Lk 24:10.”
  More significantly, she was the first person to see the resurrected Christ, Jn 20.

e.  “In the larger Greco-Roman world even this degree of identification and participation by women with a traveling teacher would have been extraordinary.  Their presence in apparently significant numbers in Jesus’ entourage (‘many others’ verse 3) is likely due to the reach of Jesus’ ministry to include single women—for example, widows and prostitutes.  The identification of Mary and the mention of Susanna, both without any reference to husbands or even to elder sons, supports this idea.”


f.  “Women sometimes served as patrons, or supporters, of religious teachers or associations in the ancient Mediterranean.  But for these women to travel with the group would have been viewed as scandalous.  Adult coeducation was unheard of, and that these women are learning Jesus’ teaching as closely as his male disciples would surely bother some outsiders as well.”


g.  “The ladies who accompanied Jesus provided His party’s material needs and thereby, through ministering to Him, enjoyed the privilege of sharing in His ministry.  He did not need their help, but they would benefit from participating in His ministry, so He graciously allowed them this privilege.”
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