John 1:1
Luke 7:7



 is the combination of the preposition DIA and the relative pronoun HOS to from the conjunction DIO, which means “Therefore” or “for this reason.”  Then we have the negative adverb OUDE, meaning “not even.”  This is followed by the accusative direct object from the first person masculine singular reflexive pronoun HEMAUTOU, meaning “myself.”  Next we have the first person singular aorist active indicative from the verb AXIOW, which means “to consider worthy.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the centurion produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition PROS plus the accusative of place from the second person singular personal pronoun SU, meaning “to You” and referring to Jesus.  This is followed by the aorist active infinitive from the verb ERCHOMAI, which means “to come.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the centurion produced the action.


The infinitive is a complementary infinitive, which completes the meaning of the main verb AXIOW.

“for this reason I did not even consider myself worthy to come to You,”
 is the strong adversative conjunction ALLA, meaning “but,” followed by the second person singular aorist active imperative from the verb EIPON, meaning “to say.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus can produce the action.


The imperative mood is an imperative of entreaty.

Then we have the dative direct object from the masculine singular noun LOGOS, meaning “the word.”  Next we have the additive use of the conjunction KAI, meaning “and,” followed by the third person singular aorist passive imperative from the verb IAOMAI, which mean “to be healed.”


The aorist tense is a futuristic aorist, which views the future action in its entirety as a fact.  There is no future passive imperative form in Greek grammar; the aorist was used instead.


The passive voice indicates that the sick slave will receive the action.


The imperative mood is an imperative of entreaty.

Finally, we have the nominative subject from the masculine singular article and noun PAIS with the possessive genitive from the first person singular personal pronoun EGW, meaning “my slave/servant.”

“but say the word, and my servant will be healed.”
Lk 7:7 corrected translation
“for this reason I did not even consider myself worthy to come to You, but say the word, and my servant will be healed.”
Mt 8:8, “But the centurion said, ‘Lord, I am not worthy for You to come under my roof, but just say the word, and my servant will be healed.”
Explanation:
1.  “for this reason I did not even consider myself worthy to come to You,”

a.  The delegation of friends of the centurion, who are speaking for him as if he were personally present and addressing Jesus, continue their statement by explaining the reason why he is requesting that Jesus not trouble Himself any further to come into his home.  The entire sentence reads: “Lord, do not trouble Yourself, for I am not worthy that You might enter under my roof; for this reason I did not even consider myself worthy to come to You, but say the word, and my servant will be healed.”

b.  The centurion demonstrates his genuine humility in this statement.  Remember how worthy the Jewish elders considered him to receive help from Jesus, which was an accurate assessment from their human viewpoint standards.  However, the centurion looks at himself from the divine viewpoint standard and sees that he is unworthy of the grace of God.


c.  The centurion did not consider himself worthy to come to Jesus, which includes not being worthy to come into the home of Jesus and defile His home (according to the man-made legalistic standards of the scribes and Pharisees).  And if he is not worthy to come to Jesus and defile Jesus’ home, then he is also not worthy that Jesus come to his home and be defiled by entering it.  The centurion either realizes his mistake in requesting that Jesus come to his home or the mistake of the Jewish elders in suggesting such a thing to Jesus.  The Lord isn’t concerned about defiling or being defiled.  He is concerned about the life and salvation of the slave, his master and all those who know him.  Jesus just wants to help those whom He loves.


d.  The centurion has the attitude expected of all Gentiles and Jews, which is one of the main points in Luke telling this story.  The application to Luke’s readers and us is so obvious it is impossible to miss.  We are unworthy of anything God does for us, but God still wants us to come to Him in time of need and seek His grace and help.  This must be done with the genuine humility of the centurion.

2.  “but say the word, and my servant will be healed.”

a.  Instead of actually coming into the Gentile’s home, the centurion (through his friends) suggests that Jesus merely give the command and the slave (the centurion’s servant) will be healed.  The imperative mood of the verb EIPON (=to say) is not a command for Jesus to act, but a polite request from an inferior to a superior.   This is called an imperative of entreaty and is found many times throughout the New Testament.  The centurion recognizes the superior authority of Jesus, which comports well with his use of the word KURIOS in addressing Jesus.


b.  The centurion is saying that by merely speaking Jesus can create something—the total health of his servant.  This is something only God can do—speak and a thing exists.  The centurion is self-aware of the deity of Jesus.  (Why some commentators cannot see this is beyond me.)  God spoke and the universe existed.  Jesus speaks and a person is healed.  Examples of this are found in the healing of the nobleman’s son at a distance (Jn 4:46–54) and of the man at the pool of Bethesda (Jn 5:2ff).


c.  The Greek word translated ‘servant’ here is the noun PAIS, which has several different meanings: (1) a young person normally below the age of puberty, with focus on age rather than social status: boy, youth Mt 17:18; Lk 9:42; Acts 20:12; Lk 2:43.  (2) one’s own immediate offspring, child [not used by Luke in this sense]; and (3) one who is committed in total obedience to another, slave, servant Lk 7:7 (=DOULOS verses 2, 3, 10); 15:26; 12:45; Mt 8:6, 8, 13 belong here; Mt 14:2; Lk 1:54, 69; Acts 4:25; of Christ in his relation to God, Mt 12:18; and in some passages the meaning son is certainly to be preferred: Acts 3:13, 26; 4:25, 27, 30.”
  As a result commentators argue over whether the slave/servant of the centurion was a child or a man.  Luke’s repeated use of the word DOULOS points to the servant being a man rather than a child.


d.  Rather than argue over the age of the servant/slave, we should focus on the faith this centurion had in Jesus’ ability to command disease and illness.  The centurion (in contrast to many of the Jews) didn’t believe that Jesus had to lay His hands on someone to be healed.  Nor did he believe that a sick person had to touch Jesus to be healed (which was the belief of many of the Jews, who acted in this way).  Instead the centurion not only believes that Jesus can heal anyone of anything, even impending death, but he believes that Jesus can do so at any moment and from any distance.  The centurion recognizes that nothing shall be impossible for God.  The centurion believes in the healing power of Jesus, the message of Jesus, and the deity of Jesus.  The man believes in the person and work of the Lord Jesus Christ.

3.  Commentators’ comments.


a.  “The messengers’ report of the centurion’s humility continues.  He is not worthy to have Jesus come into his home, but neither is he worthy to go to Jesus, a point that shows that defilement by entering a home is not the centurion’s main concern.  This comment is not in Matthew, because in his telescoping of the account the friends who bring the centurion’s message are not mentioned at all.  The centurion did not feel worthy of direct contact with Jesus.  However, the centurion has not given up asking for Jesus’ help.  He trusts in Jesus’ authority.  He recognizes that Jesus has access to God [How about, he recognizes that Jesus is God!] and that all this powerful figure need do is to speak and healing will occur.  He has faith that Jesus’ command is all that is needed.  PAIS clearly means ‘servant’ in the context (Lk 7:2, 3, 10; 12:45; 15:26; Mt 8:6, 8, 13).  The word of Jesus, given unseen and from a distance, can deliver the precious servant from his illness.  It is a profound insight that the centurion possesses and expresses: even though physically absent, Jesus can show His presence effectively.  The lesson is a key one for Luke’s readers, who no longer have Jesus’ physical, visible presence.”


b.  The PAIS (‘child’) was not the actual son of the centurion.  The reason is explained by this commentator: “During their twenty or so years of service in the Roman army, soldiers were not permitted to marry. Many had illegal local concubines, an arrangement that the army overlooked and the concubines found profitable. But centurions, who could be moved around more frequently, would be less likely than ordinary soldiers to have such relationships; they often married only after retirement. By ancient definitions, however, a household could include servants, and household servants and masters sometimes grew very close—especially if they made up the entire family unit.”


c.  “This man had obviously seen himself as he really was.  He had a wholesome consciousness of his own sin.  Once we see ourselves as we are and take into account not only our actions, but our corrupt tendencies, foul thoughts, pampered sensualities, baseness, and meanness, much of which has never come to the surface, we will avoid ever saying or even imagining, ‘I am worthy.’  The great problem for most non-Christians, and even many Christians, is that they are strangers to themselves.  There is a sublime side to the centurion’s spiritual posture—he saw and understood the implications of Jesus’ power—he recognized that Jesus is the Son of God.  This is amazing. Jesus was a Jewish Galilean peasant, and the centurion was a Gentile, a man of wealth and some local eminence.  Yet, the Roman officer not only regarded himself as undeserving of having Jesus come under his roof, but even unworthy of meeting Jesus in the street.  What humility!  The centurion apparently realized that one who has power over life and death, who can heal with a word, must be divine.  And if Christ was divine, then he, a Gentile sinner, was unworthy to meet Him.”
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