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

 is the continuative use of the postpositive conjunction DE, meaning “Then” plus the nominative masculine plural articular aorist deponent middle participle of the verb PARAGINOMAI, which means “to draw near, come, arrive, or to be present.”


The article functions as a personal pronoun, translated “they” and referring to the Jewish elders


The aorist tense is a culminative aorist, which regards to entire action from the viewpoint of its conclusion.  This can be translated by use of the English auxiliary verb “had.”


The deponent middle voice is middle in form but active in meaning with the subject (the Jewish elders) producing the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “when they had come” or “after they had come.”

This is followed by the preposition PROS plus the accusative of place from the masculine singular article and proper noun IĒSOUS, meaning “to Jesus.

“Then after they had come to Jesus,”
 is the third person plural imperfect active indicative from the verb PARAKALEW, which means “to implore.”


The imperfect tense is a descriptive imperfect, which describes a past action without reference to its conclusion.


The active voice indicates that the Jewish elders produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  This is followed by the adverb of manner SPOUDAIWS, which means “earnestly, diligently, or zealously.”  Next we have the nominative masculine plural present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present, which describes what occurred at that moment.


The active voice indicates that the Jewish elders produced the action.


The participle is circumstantial.

“they earnestly implored Him, saying,”
 is the conjunction HOTI, which introduces direct discourse and is translated by quotation marks.  Then we have the predicate nominative from the masculine singular adjective AXIOS, which means “worthy.”  This is followed by the third person singular present active indicative from the verb EIMI, meaning “to be: He is.”


The present tense is an aoristic present, which describes the state of being as a fact.


The active voice indicates that the centurion produces the state of being worthy.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of advantage from the masculine singular relative pronoun HOS, meaning “for whom.”  This is followed by the second person singular future middle indicative (or aorist middle subjunctive) from the verb PARECHW, which means “to grant; to make happen.”


The future tense is a predictive future, which affirms what will take place.


The middle voice is an indirect middle, which emphasizes the personal responsibility of Jesus in producing the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the accusative direct object from the neuter singular demonstrative pronoun HOUTOS, meaning “this,” referring to the saving of the life of the centurion’s slave.

“‘He is worthy for whom You will grant this;”
Lk 7:4 corrected translation
“Then after they had come to Jesus, they earnestly implored Him, saying, ‘He is worthy for whom You will grant this;”
Explanation:
1.  “Then after they had come to Jesus, they earnestly implored Him, saying,”

a.  Luke continues the story of Jesus’ healing of the centurion’s slave by telling us what happened next after the centurion requested the help of the elders of the synagogue to help him approach Jesus and ask for His help in healing his servant.


b.  The elders of the Capernaum synagogue came to Jesus and did more than just ask for His help.  They implored Him to come and help this Gentile military officer.  These elders of the synagogue didn’t hesitate to comply with the centurion’s request, because of all the support and affection the man had shown toward the Jews.  They were eager to help him and demonstrated that eagerness in their sincere plea for Jesus to help.


c.  Notice that there is no hint here that the Jews didn’t believe that Jesus could help in this situation.  The Jews had faith that Jesus could heal after all the healing He had demonstrated before this occasion.  However, as we shall see, the greater faith will belong to the centurion.


d.  The Jewish delegation was helpless to help the centurion’s slave, but they believed that Jesus was not helpless; otherwise, they would not have gone to Him and begged for His help.  Notice that these elders were not averse to asking Jesus to defile Himself by entering the home of a Gentile (their ridiculous manmade rule); for in order to heal the paralyzed slave, who couldn’t come outside the home, Jesus would have to enter and ‘defile’ Himself.  The elders were imploring Jesus to do this, which was tantamount to asking Him to violate the Law, which was in effect asking Him to deliberately make Himself ‘unclean’.  We can only wonder if their consciences bothered them about this little detail.

2.  “‘He is worthy for whom You will grant this;”

a.  The Jewish delegation then gives their justification for making this request of Jesus.  They implore Him because the Gentile centurion is worthy for Jesus to grant this request.  Notice that it is the Jewish delegation who consider the man worthy.  In contrast, as we shall see shortly, the centurion does not consider himself worthy to receive his request.  The Jewish elders look at the situation from the viewpoint of worthiness.  (If they had considered the man unworthy, they would have never interceded with Jesus for him.)


b.  Was the man worthy?  No, none of us are worthy of God doing anything for us.  God acts in grace.  And Jesus’ response to this request will be an act of grace, not because of works the man has done.  Jesus will begin to grant the man’s request because of our Lord’s grace.  The centurion and the Jewish delegation begged for the grace and help of God.  And God is a present help in time of need.  Heb 4:16, “Therefore let us go with confidence to the throne of grace, in order that we may receive mercy and find grace resulting in well-timed help.”


c.  The Jewish delegation was not ordering or demanding that Jesus do this.  They were begging.  They recognized that Jesus might not do this.  (The Greek form of the verb PARECHW is identical for the future middle indicative and the aorist middle subjunctive.)   Their request is in the indicative/subjunctive mood, which leaves the option open to the volition of Jesus to grant or not grant the request.  Jesus will demonstrate immediately His willingness to go to the Gentile’s home, with the implication that He will enter the home and heal the slave.  So why didn’t Jesus just say the word to heal the disease and save Himself the trip?  Because He wanted to demonstrate to these Jewish leaders that He was willing to go to the Gentiles, just as they should be willing as God’s representatives to go to the Gentiles without fear of defilement.  The real defilement is a spiritual defilement in the soul by not going to help one’s neighbor and not in entering a Gentile’s home, because you think the place defiles you physically.  The spiritual defilement is much worse than any imagined physical defilement.

3.  Commentators’ comments.


a.  “The emissaries do not just bring the centurion’s request, but they also lobby on his behalf.  They attempt to persuade Jesus to come and aid this soldier.  The text indicates emphatically the length to which these Jews labored on behalf of this Gentile.  The adverb spoudaiōs = ‘earnestly’ indicates a seriousness in their efforts.  The emissaries implore Jesus by offering a commendation.  They describe the centurion as worthy of benefiting from Jesus’ power.  In fact, this is the only time that the NT uses this term positively to describe a specific person, as opposed to a general group or class of people.  The elders’ confidence contrasts with the centurion’s own evaluation of himself [my underline] sent through the friends who come later.  They will note that he himself does not feel worthy of a visit to his house (Lk 7:6).  The elders’ favorable treatment of the man raises the question whether he was a Jewish proselyte.  Most regard it as unlikely, since the appeal could have made this status clear to justify the request.  But it is possible that he was a candidate to be a proselyte, since his sympathy extended to building the synagogue.  That he already was a proselyte is less likely, since in Lk 7:5 there is no mention of his loving God.  [It is not necessary to mention, since it is so strongly implied in the statements found in this verse; he built the synagogue because he loved God goes without saying.  This is an argument from silence, which is not necessarily correct.]  However, there is no way to be certain.  At the least he was sympathetic and sensitive to the Jews, as other Gentiles had been.  Josephus describes Alexander the Great in similar terms, showing that one need not be a proselyte to receive such respect from Jews.”


b.  “These Jewish elders portray him as a broker and benefactor of the people.  As Rome’s representative in an outpost like Capernaum, the centurion would have found himself in the role of intermediary between the local population and the demands of the Empire.  It would not be unusual for such a person to adopt the religion of the local population, nor would it be unusual for him to have underwritten the building of the synagogue as a calculated maneuver to win favor among the local Jewish leadership.  In any case, this is how the Jewish elders present him to Jesus.  In this manner they discharge something of their ongoing obligation to acknowledge and advertise their benefactor’s generosity and eminence.”


c.  “The elders had it right.  The centurion was certainly a lover of Israel and a benefactor of her people.  But their insistence that he ‘is worthy’ to have Jesus heal his servant was their own spin.  It certainly was not his (compare verses 6-7)!  The Bible, in both Testaments, teaches that a plea of worthiness is totally unsustainable before God.”
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