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 is the third person singular perfect active indicative from the verb ERCHOMAI, which means “to come: has come.”


The perfect tense is a consummative perfect, which emphasizes a past, completed action and is translated by use of the English auxiliary verb “has.”


The active voice indicates that the subject (the Son of Man) has produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular article and noun HUIOS with the genitive of identity from the masculine singular article and noun ANTHRWPOS, meaning “The Son of Man.”  Next we have the nominative masculine singular present active participle of the verbs ESTHIW and PINW with a connective/additive KAI, meaning “eating and drinking.”


The present tense is a descriptive present for what has been and is now occurring.


The active voice indicates that the Son of Man (Jesus) produces the action.


The participle is circumstantial.  The morphology is the same for both verbs.

“The Son of Man has come eating and drinking,”
 is the additive use of the conjunction KAI, meaning “and” plus the second person plural present active indicative from the verb LEGW, which means “to say: you say.”


The present tense is a descriptive/iterative present for what is now going on and occurs at various intervals.


The active voice indicates that the critics of Jesus produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the particle of attention IDOU, which means “Behold; Notice.”  This is followed by the nominative subject from the masculine singular noun ANTHRWPOS plus the noun PHAGOS, used adjectivally, meaning “a gluttonous man” plus the additive use of the conjunction KAI, meaning “and” plus the nominative masculine singular noun OINOPOTĒS, meaning “a drunkard.”

“and you say, “Behold, a gluttonous man and a drunkard,”
 is the appositional nominative subject from the masculine singular adjective PHILOS, meaning “a friend” plus the objective genitive or genitive of relationship from the masculine plural noun TELWNĒS, meaning “of tax collectors.”  Then we have the additive use of the conjunction KAI, meaning “and” plus the genitive masculine plural adjective HAMARTWLOS, meaning “of sinners.”

“a friend of tax collectors and sinners!””
Lk 7:34 corrected translation
“The Son of Man has come eating and drinking, and you say, “Behold, a gluttonous man and a drunkard, a friend of tax collectors and sinners!””
Mt 11:19, “The Son of Man came eating and drinking, and they say, “Behold, a gluttonous man and a drunkard, a friend of tax collectors and sinners!”  Yet wisdom is vindicated by her deeds.’”
Explanation:
1.  “The Son of Man has come eating and drinking,”

a.  Jesus continues His speech to those in the crowd (primarily the scribes and Pharisees) who have rejected His person and message.  The Lord flips the coin over and describes the other side for these spoiled little children.  Remember that the title “Son of Man” is equivalent to Jesus saying “I have come.”


b.  In contrast to John the Baptist, who came not eating bread and drinking wine (in other words an ascetic religious lifestyle), Jesus came eating and drinking (in other words enjoying the normal pleasures of life that all men enjoy).  The phrase ‘eating and drinking’ refers to attending dinner parties, where everyone is enjoying one another’s company and thankfully partaking of the gracious things God has provided to sustain life.  Jesus is doing what all men in all families typically do in celebrating with one another or with their family.  This doesn’t mean that He ‘partied’ every day.

2.  “and you say, “Behold, a gluttonous man and a drunkard,”

a.  Jesus then adds what His critics have to say about His lifestyle.  They tell others to notice what kind of person He is and then accuse Him of being a gluttonous man and a drunkard.  Jesus never overate a day in His life, and He was never drunk a single moment in His life.  The scribes and Pharisees couldn’t assault His message, so they assaulted His person with lies.


b.  Jesus’ character was perfect.  He never over indulged in anything, but did all things in moderation, just as Paul taught, 1 Cor 10:31, “Therefore whether we eat or drink or do anything, do all things for the purpose of the glory of God.”


c.  A glutton is a person who eats more than enough and then continues to eat just for the pleasure of tasting food.  During Roman banquets, people would stuff themselves, vomit it all out and start over eating again.  That is gluttony in the extreme.


d.  Since this accusation was used in Dt 21:20–21 to justify the stoning of an unruly son, the scribes and Pharisees are indirectly calling for the stoning of Jesus.

3.  “a friend of tax collectors and sinners!””

a.  Jesus adds the other criticism constantly made by the legalistic scribes and Pharisees.  They said that Jesus was a friend of tax collectors and sinners.  The word “sinners” can be equated with the word “prostitutes” as found in parallel passages.



(1)  Mt 9:11, “When the Pharisees saw this, they said to His disciples, ‘Why is your Teacher eating with the tax collectors and sinners?’”


(2)  Mt 21:31b, “Truly I say to you that the tax collectors and prostitutes will get into the kingdom of God before you.”



(3)  Mk 2:15, “And it happened that He was reclining at the table in his house, and many tax collectors and sinners were dining with Jesus and His disciples; for there were many of them, and they were following Him.”



(4)  Lk 5:30, “The Pharisees and their scribes began grumbling at His disciples, saying, ‘Why do you eat and drink with the tax collectors and sinners?’”



(5)  Lk 15:1-2, “Now all the tax collectors and the sinners were coming near Him to listen to Him.  Both the Pharisees and the scribes began to grumble, saying, ‘This man receives sinners and eats with them.’”


b.  The scribes and Pharisees use the word “friend” in a literal and derogatory sense.  Jesus wasn’t literally the friend of any tax collector other than Levi (Matthew), Jn 15:15, “No longer do I call you slaves, for the slave does not know what his master is doing; but I have called you friends, for all things that I have heard from My Father I have made known to you.”  Jesus was more than a friend to tax collectors, prostitutes, and sinners.  He is our Savior, which makes Him not only a ‘friend’ of all who believe in Him, but their God as well.  Is not our God also our ‘friend’?  Of course He is.  We all know the line of the famous hymn, “What a friend we have in Jesus…”


c.  Jesus was a ‘friend’ to anyone who believed in Him.  He is the judge of those who do not believe in Him.



(1)  Ex 33:11a, “Thus the Lord used to speak to Moses face to face, just as a man speaks to his friend.”



(2)  Jam 2:23, “‘And Abraham believed God, and it was reckoned to him as righteousness,’ and he was called the friend of God.”



(3)  Only one unbeliever was ever called a ‘friend’ by Jesus: Judas Iscariot, Mt 26:50, “And Jesus said to him, ‘Friend, do what you have come for.’”


d.  The scribes and Pharisees complained about the asceticism of John and the joyful living of Jesus.  They complained like little children who couldn’t get their way on the playground.  Nothing others did would please them.  They were only pleased if they got what they wanted.
4.  Commentators’ comments.


a.  “‘To eat and drink’ is a Hebraism used not merely for chewing food or swallowing any liquid, but for good living and drinking wine.”


b.  “The manner in which Jesus fulfills His life’s work is described by Jesus as one of openness to the good things of this world as distinct from the asceticism of the Baptist.”


c.  “Incontestably one of the most important causes of the conflict between Jesus and Pharisaic Judaism lies in the attitude of Jesus to publicans and sinners.  The fact that Jesus Himself holds table-fellowship with the Pharisees (Lk 7:36; 11:37; 14:1) presupposes that He was not regarded by the Pharisees as a member of the lawless.  For this reason His dealings with this lawless people, and His awareness of having a special mission to them, were bound to run into severe Pharisaic criticism.  Thus when Mk 2:15ff and parallel passages speak of Jesus (or His disciples) eating with publicans and sinners, we are given a plain picture of the attitude of Jesus, which abrogated in fact the legal observance of the Pharisees.”


d.  “Jesus is contrasted to John.  Jesus came in a different style.  Jesus lived without restrictions on his lifestyle.  He ate, drank, and associated with sinners, as did the disciples.  What the leadership wanted John to do in terms of not living a ‘separated’ lifestyle, Jesus did, but those who rejected him still complained that he lived too loosely and associated with the wrong people, a common complaint in Luke.  The reference to sinners excludes not only the Pharisees, but also those people who are morally respectable.  The charge is that Jesus associates with reprobates.  In fact, the charge is serious, for similar behavior can result in stoning according to Dt 21:20–21 (“They shall say to the elders of his city, ‘This son of ours is stubborn and rebellious, he will not obey us, he is a glutton and a drunkard.’”).  But Jesus in offering God’s forgiveness must relate to sinners, a point that Jesus will address directly in Lk 15, repeating a point made in Lk 5:31–32.  This characteristic of Jesus’ ministry was not appreciated by those who rejected Him.  In referring to the Son of Man, Jesus points to Himself and adds a note of authority to his action.  Whether God’s messengers came in asceticism or associating openly with people, they were rejected.  The form of ministry did not make any difference in the perception of some.  They sang whichever tune they could to defend their rejection.  They would always say that John and Jesus did not play by the rules.”


e.  “This is the irony of the criticism both John and Jesus have received: They are rejected for behaviors that are actually symptomatic of their faithfulness to the work for which God set them apart.  What is more, they are rejected for not following the conventions determined and propagated by religious people who claim that those conventions are divinely sanctioned.   We come face-to-face with the presence of two, competing views of God’s purpose and of the contours of faithfulness to that purpose.  Because they fail to conform to the socio-religious ‘games’ (or script) determined by ‘this generation,’ John and Jesus are branded as deviants, beyond the boundaries of acceptable social discourse, people not to be taken seriously.”


f.  “Among all the traditional designations of Jesus, probably none is more heartwarming than ‘the friend of sinners.’  But this designation was first given to him by way of criticism.  It was not that he tolerated such people, as though He did them a favor by taking notice of them in a condescending way, but He gave the impression that He liked their company, that He even preferred it; He did not condemn them but encouraged them to feel at home with Him.  ‘This man welcomes sinners,’ the scribes said by way of complaint; and more than that, He actually ‘eats with them’ (Lk 15:2).  To accept invitations to a meal in the homes of such people, to enjoy table-fellowship with them—that was the most emphatic way of declaring His unity with them.  No wonder this gave offense to those who had kept to the path of sound morality.  If a man is known by the company he keeps, Jesus was simply asking to be known as the friend of the ne’er-do-wells, the dregs of society.  And would not many religious people today react in exactly the same way?”


g.  “This was a scathing rejection because the description resembles that of the unruly son in Dt 21:20–21 who had to be stoned.  They were calling Jesus a sinner and apostate.  Such perversity!  Some will find fault no matter what. ‘You’re too serious. Lighten up!’  ‘You’re too “Pollyanna [unrealistically optimistic].” Get real!’  One sermon is ‘too doctrinal,’ and the next one is ‘too illiterate.’  The church is ‘too gushy and sweet.’  Then it is ‘too condemning.’  Christians are ‘too dull,’ or they are ‘too frivolous.’  Ultimately, such people want God to dance to their tune.  Nothing will please the heart that feels no sin.”


h.  “What the Jews called for in the case of John they condemned in the case of Jesus; what they condemned in the case of John they demanded in the case of Jesus.  They in reality condemned themselves by both actions.  The viciousness of the charges against both John and Jesus is apparent.  Jesus declines to enter into any kind of defense.”
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