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 is the predicate nominative from the masculine plural adjective HOMOIOS, meaning “like; similar,” followed by the third person plural present active indicative from the verb EIMI, meaning “to be: They are.”


The present tense is an aoristic present, which views the state of being as a fact.


The active voice indicates that the men of this generation produce the state of being like something.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the neuter plural noun PAIDION, which refers to “little children.”  This is followed by the appositional dative neuter plural from the articular present deponent middle/passive participle of the verb KATHĒMAI, meaning “to sit.”


The article functions as a relative pronoun, meaning “who are sitting.”


The present tense is a descriptive present, describing what is now occurring in this analogy.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the little children/men of this generation) producing the action.


The participle is circumstantial.

With this we have the preposition EN plus the locative of place from the feminine singular noun AGORA, which means “in the market place.”

“They are similar to little children who are sitting in the market place”
 is the additive use of the conjunction KAI, meaning “and,” followed by the dative of indirect object and appositional dative from the neuter plural present active participle of the verb PROSPHWNEW, which means “to call out to.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that the little children produce the action.


The participle is circumstantial.

Then we have the dative indirect object from the third person masculine plural reciprocal pronoun ALLĒLWN, meaning “to one another.”  This is followed by the nominative subject from the neuter plural relative pronoun HOS, meaning “who” plus the third person singular present active indicative from the verb LEGW, which means “to say.”


The present is a descriptive present, describing what occurs at that moment.


The active voice indicates that the little children produce the action.


The indicative mood is declarative for a simple statement of fact.

“and calling out to one another, who say,”
 is the first person plural aorist active indicative from the verb AULEW, which means “to play the flute.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that one group of little children produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of advantage from the second person plural personal pronoun SU, meaning “for you.”  Next we have the additive use of the conjunction KAI, meaning “and” followed by the negative OUK, meaning “not” plus the second person plural aorist deponent middle indicative from the verb OPCHEOMAI, which means “to dance.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (the other group of little children) not producing the action.


The indicative mood is declarative for a simple statement of fact.

““We played the flute for you, and you did not dance;”
 is the first person plural aorist active indicative from the verb THRĒNEW, which means “to express oneself in a song or hymn of grief, sing a dirge Mt 11:17; Lk 7:32.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (the other group of little children) producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the additive use of the conjunction KAI, meaning “and” plus the negative OUK, meaning “not” and the second person plural aorist active indicative from the verb KLAIW, which means “to weep.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (the other group of little children) not producing the action.


The indicative mood is declarative for a simple statement of fact.

“we sang a dirge, and you did not weep.””
Lk 7:32 corrected translation
“They are similar to little children who are sitting in the market place and calling out to one another, who say, “We played the flute for you, and you did not dance; we sang a dirge, and you did not weep.””
Mt 11:16-17, “But to what shall I compare this generation?  It is like children sitting in the market places, who call out to the other children, and say, ‘We played the flute for you, and you did not dance; we sang a dirge, and you did not mourn.’”

Explanation:
1.  “They are similar to little children who sit in the market place”

a.  The Lord continues His speech to the crowd with an illustration of what the unbelievers and especially the scribes and Pharisees are like.  These unbelievers and rejecters of Jesus as the Messiah are like little children, who sit in the marketplace, which they use as their playground, when it is not full of people.  When the merchants all go home and the crowds are gone, the children can use this large space as their playground.


b.  The reference to little children is an obvious reference to the spiritual immaturity of the critics of Jesus and His ministry.  The Pharisees and scribes were very immature in their attitude toward Jesus and acted like spoiled little children, who were not getting what they wanted from Him.

2.  “and calling out to one another, who say,”

a.  Jesus continues by describing the game these children are playing, or better, He is describing their attitude and reaction to one another because of the game they are not getting to play.


b.  The calling out to one another describes two groups of children.  One group is on one side of the marketplace and the other group is on the other side of the marketplace.  Each group is yelling at the other group and complaining about the game they are not getting to play.  Each group is accusing the other group of wrongdoing.


c.  In the application of the analogy there are two types of unbelievers who are complaining to Jesus because He isn’t giving them what they expected.  Either one group is making both complaints or each group has their complaint against the other group.  But in neither case is Jesus one of the parties complaining about the other party.

3.  ““We played the flute for you, and you did not dance;”

a.  One group of little children complains to the other group that they did their part of the game in pretending to play the flute for the other group, which was supposed to dance to the tune they played.  However, the second group of children did not dance.


b.  This illustrates what the scribes and Pharisees did for John, while expecting him to do what they expected, but he did not.  The playing of the flute could be analogous to any number of things, but regardless of how we might insert our wishful interpretation into the story, the result remains the same—John didn’t do what these religious leaders wanted.  So we might say that they played the tune, called “Don’t Worry, Be Happy.”  But John refused to dance to their tune.

4.  “we sang a dirge, and you did not weep.””

a.  The other group of little children may be represented by the unbelievers in Israel, who wanted a political Messiah that would kill all the enemies of Israel and establish His millennial rule.  This group is represented by the Zealots and the people in general.  They too sang their song, but Jesus did not respond as they expected.  He did not give them what they wanted.


b.  A dirge is a song sung in a death march to the grave.  It is funeral song designed to get the mourners to weep and cry even more.  Many unbelievers wanted Jesus to cause the death of the enemies of Israel, causing great mourning and weeping in their cities and camps.  But Jesus did not make the slightest attempt to overthrow Roman rule.  In fact, Jesus supported it, when He said, “Give unto Caesar that which is Caesar’s.”


c.  Therefore, the immature unbelievers and leaders of Israel did not get what they wanted from John or Jesus.  They weren’t playing the game by the rules of these unbelievers and these unbelievers were complaining about it.  In the explanation that follows, John the Baptist not eating or drinking is comparable to the singing of a dirge, and the Son of Man eating and drinking is comparable to playing the flute.  John came with a message of judgment (a dirge) and the unbelievers didn’t like it.  Jesus came with a message of joy and happiness (dancing music) and the unbelievers didn’t like it.  These immature unbelievers could not be pleased by any message from God.  As selfish, immature little children, there was nothing God could do to please them.
5.  Commentators’ comments.


a.  “The imagery—laughing, mourning, playing, dancing—in the ‘parable of the brats’ is clear, though the exact referents are disputed.  The dispute centers on two questions: (1) Are there two complaining groups or one? (2)  Who is complaining, God’s messengers or the Jewish rejecters? There are three views:

 
1. 
If there are two groups, the dance represents Jesus’ lifestyle and Jesus is the piper, while the dirge pictures John the Baptist’s ascetic ministry.  The first group of children (those who have responded to Jesus and John) are complaining to a second group of children who will not play the game no matter what tune the first group uses.  In this view, the current generation is compared to the second group of children who do not respond.

 
2. 
If only one group is present [this cannot be right because our says “to one another,” indicating two groups], then the emphasis is that, no matter what tune is played, some in the group will not play the game.  In this case, Lk 7:33–34 is an application growing out of the simple picture of uncooperativeness, rather than being an extension of the parable.  In this view, the parable has one point of comparison: the leaders are being childish for refusing to join what God is doing (many points of contact exist if two groups are present).

 
3. 
A variation on view 2 is to see the leaders as the speakers, the seated children, who are complaining about Jesus and John not playing ‘by the rules.’  The point is that the leaders taunt and complain about Jesus and John, because they do not do what the leaders want when they want.

Which view is correct?  The solution is complicated by 7:33–34 appearing to describe the messages of John and Jesus as coming in two different tunes (view 1).  The Jewish leadership is complaining that John and Jesus do not follow their desires.  From the leaders’ perspective, God’s messengers are at fault for not listening to them.  The leaders do not wish to enter the game unless it is played according to their rules.  This generation is like children who will play only if they can make the rules. Thus, the third view is preferred to the second, because the complainers picture rejection, not just lack of cooperation.  The irony is strong in the parable.  It is the desire of the leaders to dictate and not listen to God’s messengers.”


b.  “Jesus compared that generation to people who were childish, not childlike, and nothing pleased them.  He was probably referring to the scribes and Pharisees in particular.”


c.  “The people in His parable were the religious leaders of verse 30, the rejecters of John and Jesus.  Jesus described them as capricious children who wanted others to respond to their music.  They were not satisfied with the behavior of either John or Jesus.  John was too much of an ascetic, and Jesus was too much of a libertine (in the Pharisees’ definition of the term).  Neither extreme could make the religious leaders happy.”


d.  “An indirect reference to the games children played in the streets and town squares is provided by Jesus in quoting a saying that they called to their playmates.  It reveals that these youngsters copied their elders in playing weddings and funerals.  This may mean by implication that the children of Jesus’ day copied other customs and rites of everyday life for their games.”


e.  “The marketplace was the most public part of town.  Spoiled children having make-believe weddings and funerals represent Jesus’ and John’s dissatisfied opponents; unhappy with other children who would not play either game, they are upset no matter what.”


f.  “The parable of children playing in the marketplace was a popular charade.  This limerick makes the obvious point that nothing would satisfy the men of Jesus’ generation.  The problem this parable addressed, as Jesus identified it, is that the Pharisees did not approve of His background so, childishly, they would reject Him as they had rejected John.”


g.  “Jesus quoted a couplet that children shouted to one another when they would not join in games with the others, putting it in the mouths of the Pharisees and lawyers who had directed it at ascetic John and joyful Jesus.  First they complained that John did not dance: ‘We played the flute for you, and you did not dance.’  Then they complained that Jesus did not weep: ‘we sang a dirge, and you did not cry.’  There was simply no way to please the religious establishment because imbedded in its self-righteous sufficiency was a deep dislike for heavenly wisdom.”


h.  “There are two parties of children.  Which of the two groups is blamed?  It has been taken both ways.  (1) The children who invite the second group to play, first at dances and then at dirges, represent Jesus and the Baptist with their respective followers.  The children who waywardly refuse to join in any kind of game are the Jews as represented by the hierarchy and the majority of the people.  These rejected both the asceticism of John and the joyous freedom of the Gospel.  The two groups of children change sides and take turns in proposing the form of play.  The Jews may have proposed to the Baptist to become less stern.  They certainly tried to force fasting on Jesus.  And hence (2) the possibility of the other interpretation.  The children sitting in the market-place and finding fault with their fellows are the Jews.  John comes to them in his severity, and they want him to play at festivals.  When he retains his strict mode of life, they complain and say, ‘We piped to you, and you did not dance.’  Then Christ comes to them as the bringer of joy, and they want Him to play at funerals.  When He retains His own methods, they say, ‘We wailed, and you did not weep.’  This interpretation has two advantages.  It makes the men of this generation, the Jews, to be like the children who cry, ‘We piped,’ etc.  And it gives the two complaints a chronological order.  ‘We piped,’ etc., is a complaint against the Baptist, who came first; ‘We wailed,’ etc., is a complaint against the Christ, who came afterwards .”


i.  “The first group are a picture of the Jews who tell the ascetic John to dance and the joyful Jesus to mourn.  Neither John nor Jesus will satisfy them.  Just as some children refuse to play the games suggested to them, so the Jews reject all God’s advances to them.  On this view, the picture is a general one of children who will not play games, and no allegorical interpretation is to be looked for.  The reproach in verse 32 must be one directed by the Jews against God’s messengers, rather than the verdict of Jesus on the Jews.  It is the Jews who are dissatisfied both with the ascetic John and the joyful Jesus.”

� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature (3rd ed., p. 458). Chicago: University of Chicago Press.


� Bock, D. L. (1994). Luke: 1:1–9:50 (Vol. 1, pp. 680–682). Grand Rapids, MI: Baker Academic.


� Wiersbe, W. W. (1996). The Bible Exposition Commentary (Vol. 1, p. 197). Wheaton, IL: Victor Books.


� Martin, J. A. (1985). Luke. In J. F. Walvoord & R. B. Zuck (Eds.), The Bible Knowledge Commentary: An Exposition of the Scriptures (Vol. 2, p. 223). Wheaton, IL: Victor Books.


� HaselG. F. (1979–1988). B. In the NT. In G. W. Bromiley (Ed.), The International Standard Bible Encyclopedia, Revised (Vol. 2, p. 398). Wm. B. Eerdmans.


� Keener, C. S. (1993). The IVP Bible Background Commentary: New Testament (Lk 7:31–32). Downers Grove, IL: InterVarsity Press.


� Mills, M. S. (1999). The Life of Christ: A Study Guide to the Gospel Record. Dallas, TX: 3E Ministries.


� Hughes, R. K. (1998). Luke: that you may know the truth (p. 273). Wheaton, IL: Crossway Books.


� Plummer, p. 207.


� Marshall, p. 300f.





2
6

