John 1:1
Luke 6:32



 is the continuative use of the conjunction KAI, meaning “And,” followed by the first class conditional particle EI, meaning “if” and it’s true.  With this we have the second person plural present active indicative from the verb AGAPAW, which means “to love: you love.”


The present tense is a customary present, which describes an action that normally or typically occurs.


The active voice indicates that people in general produce the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the masculine plural present active participle of the verb AGAPAW, which means “to love.”


The article functions as a relative pronoun with an embedded demonstrative pronoun, translated “those who.”


The present tense is a descriptive/customary present, describing what is now typically occurring.


The active voice indicates that others produce the action of loving you.


The participle is circumstantial.

Next we have the accusative direct object from the second person plural personal pronoun SU, meaning “you.”

“And if you love those who love you,”
 is the nominative feminine singular interrogative adjective POIOS, meaning “what?”  Then we have the dative indirect object from the second person plural personal pronoun SU, meaning “to you.”  This is followed by the nominative subject from the feminine singular noun CHARIS, meaning “favor, credit: ‘what credit is that to you?’ Lk 6:32–34.”
  Then we have the third person singular present active indicative from the verb EIMI, meaning “to be: is.”


The present tense is an aoristic present, which describes the present state of being as a fact.


The active voice indicates that the benefit, favor, grace, or credit produces the state of being of existing.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

This Greek phrase is literally ‘what credit is it to you?’, which converts easily into our English expression that substitutes the word “that” for the word “it”:

“what credit is that to you?”
 is the explanatory use of the postpositive conjunction GAR, meaning “For” plus the ascensive or adverbial use of the conjunction KAI, meaning “even.”  Then we have the nominative subject from the masculine plural article and adjective HAMARTWLOS, meaning “sinners.”  This is followed by the accusative direct object from the masculine plural articular present active participle of the verb AGAPAW, which means “to love.”


The article functions as a relative pronoun with an embedded demonstrative pronoun, translated “those who.”


The present tense is a descriptive/customary present, describing what is now typically occurring.


The active voice indicates that those who love sinners produce the action.


The participle is circumstantial.

Next we have the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them.”  Finally, we have the third person plural present active indicative from the verb AGAPAW, which means “to love.”


The present tense is a customary present, which describes an action that normally or typically occurs.


The active voice indicates that sinners produce the action.


The indicative mood is declarative for a simple statement of fact.

“For even sinners love those who love them.”
Lk 6:32 corrected translation
“And if you love those who love you, what credit is that to you?  For even sinners love those who love them.”
Mt 5:46, “For if [EAN =third class condition; Luke makes it a first class condition] you love those who love you, what reward do you have?  Do not even the tax collectors do the same?”
Explanation:
1.  “And if you love those who love you, what credit is that to you?”

a.  Jesus continues His sermon on the plain with a first class conditional question regarding the love that people have toward others.  The conditional particle “if” with the indicative mood indicates that this is something that does happen—people do love other people.  In English we use the word “since” to convey this thought rather than “if,” which has a connotation of possibility that may or may not be true.  In our English way of expressing the Greek thought here, we would say, “Since you love those who love you.”


b.  Remember that Jesus is primarily addressing His disciples, which includes the Twelve plus the greater group of disciples from which the Twelve were selected.  There are probably unbelievers in the crowd as well as scribes and Pharisees, but Jesus’ remarks are directed at His disciples.  The disciples of Jesus are the ones loving those who love them.  Jesus assumes this condition to be true for the sake of argument, that is, to lay the foundation for His conclusion.  The contrast between the “you” in this question and the “sinners” in the next statement indicates that the people Jesus is addressing are believers (non-sinners—with the word ‘sinner’ being used as a technical term for an unbeliever).


c.  Our Lord’s conclusion is that there is no credit to a person for loving those who love him.  Where would the credit come from of which Jesus speaks?  This credit would come from God.  (The only credit that counts is the credit God gives us, not the credit other men give us.)   This is another startling statement by Jesus.  Our love for another person who loves us has no credit with God.  The Jews were shocked to hear this; for their own Law (Lev 19:18) commanded them to love their neighbor.  Now Jesus is telling them that this love has no credit with God.  Jesus is about to show the Jewish audience that the bar for unconditional love is set higher than they thought it was.  The Jews thought that they only had to unconditionally love those who loved them.  They never thought for a moment that they had to unconditionally love their enemies or Gentiles or their cousins the Arabs.


d.  God gave them no credit for unconditionally loving those who loved them.  God would give them credit for unconditionally loving their enemies.  This came as a shock to them.

2.  “For even sinners love those who love them.”

a.  Jesus then offers the simple explanation that even sinners, that is, unbelievers, love those who love them.  The implication is that: if sinners can love those who love them, then what good is it for a believer to do what an unbeliever can do?  It is no credit at all.  God expects the believer to live at a higher standard than the unbeliever.


b.  This statement is very limited in its actual practice.  We must remember that the unbeliever is in a state of total depravity.  They are under that constant control of the sin nature, which means that almost everything they think, say, and do comes from the desires of selfishness.  Even the love that an unbeliever has for someone else is a selfish, preoccupied with self kind of love.  It is a love that is still looking out of itself first.  For example, do you think Satan loves any of the other fallen angels or would he cast them all aside to save himself from the lake of fire?  Did the woman in the Garden of Eden love Adam after she disobeyed God?  No, she immediately dragged Adam down with her.  If she had loved him, she would have done everything possible to keep him from making her mistake.  The love that unbelievers have for each other is terribly impeded by their sin natures.  This is why the love that sinners have for one another is without credit in the eyes of God.  And therefore, this same love in a believer is just as worthless in the opinion of God.

3.  Commentators’ comments.


a.  “The question [in Mt 5:46], addressed to the disciples, as opposed to sinners, teaches that benevolent deeds inspired by mere natural goodness by virtue of purely human sympathy or friendship, do not deserve any particular ‘reward’; the Most High is not grateful for them.  The disciples must show respect and benevolence toward their neighbor (friend or enemy) by the love of God.  Then God will take notice of what is done for Him and will grant what is more than a wage: His favor.”


b.  “The first illustration concerns loving only those who love you.  Most of the wording differences in the parallel Mt 5:46 are stylistic variations.  Exceptions include Matthew’s use of ean instead of Luke’s ei and Matthew’s use of misthon = reward instead of Luke’s charis = favor.  But since the Lucan term refers to God’s favorable response, the meanings of the terms are virtually synonymous, as Lk 6:35 shows.  There is no hint of a conditional motivation for love in the exhortation.  The ancient world often lived on the premise, ‘Do good to others, so they will do good to you.’  But Jesus’ command is set forth without any such hidden agenda.  It is love for love’s sake, which is why it is so commendable and distinctive. Second Clement 13.4 makes this point explicitly: ‘For when they hear from us that God says, ‘It is no credit to you if you love them that love you, but it is a credit to you if you love your enemies and those who hate you,’ when they hear this they wonder at this extraordinary goodness; but when they see that we not only do not love those who hate us, but do not even love those who love us, they laugh us to scorn, and the name is blasphemed.” This second-century Christian comment is an excellent commentary on the text and the effects of not following it (also Didache 1.3; Ignatius, Polycarp 2.1).  The text is clear.  If you love those who love you, what is the credit in that?  In other words, why should God give a gracious response to such action?  Love given only to those who love you is the type of love that sinners have and is nothing special.  Matthew’s point would be, in effect, that even the most notorious sinner, the tax collector, loves this way, while Luke makes the simple point that sinners love this way.  The world’s standard of love is not enough according to Jesus.”


c.  “What return could one expect from loving an enemy?  None.  In the nature of the case none can be expected, and our love is to be offered without such expectation.  If a man loves only in return for love received, ‘what thanks are there for him’?  Why, of no kind.  Can God give him any recognition for that?  Not unless He would give recognition also to the open sinners who most certainly do this very thing, love those that love them.  The love [by the sinners] here is that of selfish calculation, and the purpose is equally selfish.”
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