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

 is the dative indirect object from the masculine singular adjective PAS plus the present active participle of the verb AITEW, which means “to ask.”  The phrase means “to everyone who asks” (literally ‘to all asking’ or ‘to everyone asking’ or ‘to all the askers’ = substantival participle).


The present tense is a customary present, which describes an action that typically occurs or is reasonably expected to occur.


The active voice indicates that someone is going to produce the action.


The participle is circumstantial.

Then we have the accusative direct object from the second person singular personal pronoun SU, meaning “you” and referring to the believer.  This is followed by the second person singular present active imperative from the verb DIDWMI, which means “to Give.”


The present tense is an iterative/customary present for what is reasonably expected to occur from time to time.


The active voice indicates that the believer is expected to produce the action.


The imperative mood is a command.

“Give to everyone who asks you,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the preposition APO plus the ablative of separation from the masculine singular articular present active participle of the verb AIRW, which means “to take away.”


The article functions as a relative pronoun, meaning “from the one who takes away.”


The present tense is a customary present, describing an action that is expected to occur.


The active voice indicates that some antagonist to the believer is going to produce the action.


The participle is circumstantial.

This is followed by the accusative direct object from the neuter plural article and second person neuter plural possessive adjective SOS, meaning “your things.”  Finally, we have the negative MĒ, meaning “not” plus the second person singular present active imperative from the verb APAITEW, which means “to ask for or demand back.”


The present tense is a static/aoristic present, which describes a state of being that does not change.


The active voice indicates that the believer is expected to produce the action.


The imperative mood is a command.

There is no direct object “[them]” in the Greek, but English grammar requires an object related to the previous object “your things.”

“and from the one who takes away your things, do not demand [them] back.”
Lk 6:30 corrected translation
“Give to everyone who asks you, and from the one who takes away your things, do not demand [them] back.”
Explanation:
1.  “Give to everyone who asks you,”

a.  Jesus continues His sermon on the plain with another startling directive that seems almost impossible to accomplish.  Is it really even possible to give to everyone who asks you?  No, it is not.  At some point you will run out of money and have nothing to give, and then you will be the person standing in line in front of the rich Christian’s door asking of him until he too is destitute.  Taken to its logical conclusion this doesn’t make any sense.  God isn’t asking us during the Church Age to give everything we have away until we become a burden on society by being on welfare.  Paul’s simple injunctions tell us that:



(1)  We are to work hard with our own hands, 1 Thes 2:9, “For you remember, brethren, our physical labor and mental exertion, while working night and day to not financially burden any of you, we proclaimed to you the gospel of God.”  If you give everything away to those who ask of you, then in the end you become a burden financially to others in the church.  For example, 1 Tim 5:16, “If any female believer has widows, keep on helping them and stop letting the church be burdened, in order that it may financially help the real widows.”



(2)  We are to provide for our family, 2 Thes 3:10, “For even when we were with you, we used to command this to you; that if anyone is not willing to work, let him not even eat.”



(3)  We are to provide financially for our children, 2 Cor 12:14, “Notice, I am ready this third time to come to you, and I will not be a financial burden.  For I am not trying to obtain what belongs to you, but you.  For children are not obligated to save for the benefit of parents but the parents for the benefit of their children.”  Notice that if the believer-parent gives to everyone who asks, then there will be nothing left for the children.


b.  In the millennial reign of Christ this command can be fulfilled with ease, for there is such an abundance of everything that whatever you give to others can be replaced without difficulty.  The conditions of the millennial kingdom of God will easily allow for this command to be fulfilled without burdening the giver.  The giver will always have an abundance to give.


c.  Another caution here is that this injunction does not apply in certain situations that would be contrary to spiritual common sense:



(1)  You don’t give money to a con man just because he asks.



(2)  You don’t give money to a drug addict or alcoholic to enable their continued dependence.



(3)  You don’t give money to criminals, terrorists, or anyone persecuting believers in order to further their evil activities.


d.  The intent of this injunction for the Church Age is to be generous as much as you reasonably can be without burdening your family or being prejudiced in your giving.  The lack of prejudice is seen in the word “everyone.”  We are to give to those legitimately in need, but are to do so prudently, thoughtfully, and liberally.

2.  “and from the one who takes away your things, do not demand [them] back.”

a.  The one who takes away your things is a con man, a thief, a criminal, a looter, or someone else who is operating outside the law.  The things they take are your possessions, whether money, clothes, property, or anything else that belongs to you.  In this case we are commanded to not demand these things back.  Why?  God will replace them.  This is clearly true during the millennial reign of Christ.


b.  Consider the Jewish audience to whom Jesus is speaking.  Who was the threat to take all their possessions from them, if they believed in Christ? The leaders of the Jerusalem church and the synagogues.  Christian bank accounts were seized, homes were taken, believers were persecuted, ostracized, lost their jobs, and were left destitute.  For these believers Jesus was telling them what to expect and how to handle it.  The salvation of others is more important than the believer’s possessions.


c.  This does not mean that a Christian is to just allow criminals and crooks take everything they have.  Again, this requires a common sense application on our part during the Church Age, where conditions are vastly different from what will occur in the millennial reign of Christ.


d.  Paul taught a similar principle in 1 Cor 6:6-7 with regard to Christians dealing with other believers, “But brother goes to court with a fellow-believer, and this thing before unbelievers?  Therefore it is really indeed completely a defeat for you, because you continue to have lawsuits against one another.  Why not instead be treated unjustly?  Why not instead be defrauded?”  This same principle can be applied to the evangelization of unbelievers, but we are not to keep on allowing people to take our things to the point of being destitute and a burden on the church.  So there is a modified application of this injunction for the Church Age (where spiritual common sense needs to be applied) and a more literal application of this injunction for the millennial reign of Christ, where anything the believer owns can be easily and quickly replaced, if taken by someone else.

3.  Commentators’ comments.


a.  “Jesus gives two final illustrations on loving the enemy.  The variety of examples underscores that Jesus is explaining a fundamental principle that reaches into many areas.  Giving to the one who asks probably includes a reference to borrowing, as the parallel examples in Lk 6:34–35 show.  The passage does not deal just with street panhandlers.  But a reference just to borrowing is probably too narrow, since the giving of alms [giving to beggars on the street] is a topic in the message.  The giving of alms was considered a reflection of one’s piety.  In dealing with alms, the focus would be a request by the poor to meet legitimate basic needs.  The point is a genuine readiness to meet needs without reference to prejudices.  There is a large element of self-denial in aiding anyone who asks in need, a denial that shows a willingness to part with things.  Luke stresses the command’s comprehensiveness by alone noting that all who ask should be treated this way.  Generosity is a fundamental, concrete expression of love.  The fourth command reflects an absence of retribution for wrong.  For even when something is taken, the disciple is not to demand it back.  The demand is difficult, but it reflects self-denial that is generous and may win over the hostile one.  Mt 5:42 refers only to borrowing and has different terminology.  In considering the commands as a group, a question emerges about how literally these commands are to be taken.  Some [commentators] totally reject the teaching as unworkable.  Others speak of the spirit of the commands as the point.  Somewhat accurately, the illustrations are described as ‘hyperbolical commands’.  They are expressed in absolute terms to shock the listener by giving a vivid contrast to one’s own thinking.  They also communicate, by their radical character, the importance of the concept.  As Marshall notes, to follow Lk 6:29b literally would result in nudism!  The point is that Jesus’ ethical demand is strong, comprehensive, and serious.  But one will accept the demand only if one believes that God will see, that he will reward the faithful, and that he will be just in his final evaluation [or more simply put, if God will correct the injustice].  Without such a theological view or reality [which is only going to occur during the millennial reign of Christ], the ethics of Jesus wilt into futility and foolishness as the follower is exposed with no hope of justice.”
  In other words, taken to their logical end, if these commands are literally followed during the Church Age, then all believers will be left without any money, clothing, possessions, homes, naked and starving.  This is not what Jesus is teaching.


b.  “We must not look at these admonitions as a series of rules to be obeyed.  They describe an attitude of heart that expresses itself positively when others are negative, and generously when others are selfish, all to the glory of God.  It is an inner disposition, not a legal duty.  We must have wisdom to know when to turn the other cheek and when to claim our rights (Jn 18:22–23; Acts 16:35–40).  Even Christian love must exercise discernment (Phil 1:9–11).”


c.  “As Leon Morris explains: ‘If Christians took this one absolutely literally there would soon be a class of saintly paupers, owning nothing, and another of prosperous idlers and thieves.  It is not this that Jesus is seeking, but a readiness among his followers to give.’  Love for possessions should never keep a Christian from giving.  Love must be ready to give everything or have it taken away if need be.  Love must decide when to give and when to withhold our possessions.”


d.  “Our being able to give depends not only on what is asked, but upon who asks it.  The wish to keep what we have is not the right motive for refusing.”


e.  “It goes without saying that the examples and even the principles given by Jesus are not to be taken over-literally.  If verse 29b were so taken, the issue would be nudism, a sufficient indication that it is a certain spirit that is being commended to our notice—not a regulation to be slavishly carried out.  What Jesus says here is seriously, even if not literally, meant.”


f.  “By means of these striking illustrations Jesus wants to protect the disciple’s soul from damage and loss.  It is better to suffer in body and in goods to every extent than to let passions and wrong desires possess the soul.  If a ruffian strikes me in willful wickedness, or in conscious violation of all law takes away my property to gratify his greed or spite, or in bare malice to inflict an injury upon me, asks me to give or lend him my money or goods without any claim to suffering or need on his part, shall I understand Christ’s words to mean that the love which the Holy Spirit has given me will find its appropriate expression in yielding to his santanic assaults and demands, and even doubling my loving compliance with his ungodly desires?  I think not.  Such love would cease to be love.  Christ’s injunctions are not to be applied mechanically, just formally, or in foolish blindness which loses sight of the true purposes of love.  Love is to foster no crime in others or to expose our loved ones to disaster or perhaps to death.  Coupled with selfless love is the wisdom which applies love.  Christ never told me not to restrain the murderer’s hand, not to check the thief and robber, not to oppose the tyrant, or to foster shiftlessness, dishonesty, and greed by my gifts.”
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